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THE REALITY OF GOD.

A WARTIME QUESTION.

Principal FORSYTH.

I.

In our attempts to discuss the nature of God it might be well 
to cease using the old and wayworn language of substance and 
i t s  a t t r i bu te s .  Fo r  i t  remove s  u s  in to  a  specu l a t ive  reg ion 
where we may wander without end, as we have no guide either 
in direct  revela t ion or  in exper ience.  We might  wel l  fo l low 
here the modern trend, refusing to think that it is a decadence, 
and g ree t ing  i t  a s  an  advance.  We might  speak accord ing ly 
no t  o f  a t t r i bu t e s  and  sub s t ance  bu t  o f  va lue s  and  re a l i t y. 
For such categor ies br ing us to contact with a God of personal 
energy  and  not  o f  Brahmanica l  repose ;  wi th  a  God whose 
ene rgy  h a s  bo th  the  pu r po s e  o f  a  ho l y  K ingdom and  the 
mot ive  o f  a  ho ly  love ;  who,  there fore,  comes  out  to  meet 
our exper ience and our need, and does not simply wait to be 
i nqu i re d  o f  by  ou r  t hough t .  We  h ave  a  God  who  t a ke s , 
by His  search for us ,  a l l  the ini t ia t ive a l so of  our search for 
Him.  We seek  because  we have  been  found .  We love  Him 
because  He f i r s t  loved  u s .  We know a s  we a re  known.  We 
think His  thought a f ter  Him. We have a Real i ty who comes 
knocking at  our door,  and even s i t s  to sup with us amid the 
conc re t e  va lue s  o f  l i f e .  He  doe s  no t  i nhab i t  a  s to r m- f ree 
centre of abstract substance with attr ibutes playing round it; - 
nor i s  His  g reat  mirac le,  in the new creat ion of  us  which i s 
a t  the  cent re  o f  our  wor sh ip,  a  change of  subs tance wi th in 
attr ibutes that are sti l l there, and stil l at work, ignorant of the 
new proprietor. That were too Antinomian.

For Chr i s t ians ,  Chr i s t  has  the compendious va lue of  God. 
Tha t  i s ,  a l l  va lue s  we ho ld  d iv ine  a re  focus sed ,  a re  l a ten t , 
i n  H im .  He  p roduce s  on  u s  t h e  e f f e c t  o f  God .  Bu t  i t  i s
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impossible for us to stop there without chang ing Chr ist ianity 
into a  re l ig ion which has  ceased to be creat ive and become 
but  impres s ioni s t .  What  i s  the  e ter na l ,  the  objec t ive,  va lue 
o f  the se  va lue s  and  impre s s ions  f rom Chr i s t ,  which  means 
s o  muc h  s ub j e c t i ve l y  f o r  u s ?  How  a re  we  s u re  t h ey  a r e 
not il lusions? How do we pass from the one world to another? 
Many  a re  sugge s t ing  to-day  tha t  the re  i s  no  such  pa s s age, 
tha t  we  a re  v i c t ims  o f  au to- sugge s t ion .  How do  we  reach 
and re s t  on a  rea l i ty  wi th in our  impres s ions?  What  i s  the i r 
va lue to God? What  i s  the re la t ion of  the Chr i s t  we revere 
to  God?  Can  we  s ay  in  any  s en se  tha t  God  Himse l f  d i ed? 
How do we pass  f rom Chr is t ,  a s  va lue for us ,  to God as  the 
absolute rea l i ty  of  us  and a l l  th ings?  How ascend f rom sub- 
ject ive exper ience to object ive f a i th? How, for instance,  can 
our per sonal  exper ience of  Chr i s t  and His  e f fect  on hi s tor y 
war rant a  f a i th in what must  be beyond every mere s tage of 
exper ience—the actual  and f inal  consummation in history of 
the  Kingdom of  God?  How sha l l  we know tha t  the  love so 
intense,  so  moving,  in  Chr i s t  i s  equa l ly  e ter na l ,  tha t  i t  has 
power  adequa te  to  i t s  pa s s ion ,  tha t  i t  may not  one  f a r  day 
succumb to some dark but  might ier  f a te  behind a l l ?  I s  tha t 
love of  His  the love omnipotent?  Can i t  for  ever  overcome 
t h e  l a s t  d e a t h  t h a t  wo rk s  i n  t h e  Un ive r s e ?  I s  i t  t h rough 
Him ident ica l  with the la s t  rea l i ty?  I s  i t  enough for  us  that 
He  s o  f e l t  i t ?  I s  t h e  i n t en s i t y  o f  H i s  conv i c t i on  bu t  t h e 
g reatest of aids to our wish to believe the same? Is- our f aith 
but a smal ler  repl ica of  His?  Or did He do  something which 
is not merely His witness to love’s eternity, but the act which 
secures it by beating down, in pr inciple and in advance, every 
S a t an  unde r  t he  f e e t  o f  God?  Wa s  t he  Cro s s  t h e  re a l  a c t 
and cosmic victory of love eternal?

Th i s  i s  no t  a  p i e c e  o f  a c ademic  t heo logy.  I t  i s  t h e  l a s t 
quest ion of the rel ig ion of the hour, when evi l  i s  loose as i t 
never  was  be fore  in  our  t ime,  and when the re l ig ious  con- 
sciousness has taken a form to which the theolog ical phrasing 
of i t  that car r ied the old heroisms has ceased to appeal .  The 
questions I have put represent the modern form of the problem 
which the  Cros s  ha s  to  answer.  I t  i s  not  so  much ques t ion 
about  the  s a t i s f y ing  o f  d iv ine  ju s t i ce,  o r  the  reve l a t ion  o f 
divine love,  but  about the secur ing of  r ighteous love as  the 
holy and absolute kingdom, as  a t  once the f ina l  des t iny and 
the la s t  g round of  a l l  h i s tor y and a l l  th ings .  The reve la t ion 
we need i s  not s imply,  God i s  love:  i t  i s  the invincibi l i ty of 
that  love by any other power that  might r i se against  i t ;  i t  i s 
i t s  u l t imacy  a s  the  l a s t  rea l i ty.  That  i s ,  to  put  i t  in  an  o ld
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way which Mr Wells has made cur rent for many. Is the king- 
ship of God a l imited monarchy, or is He the Master of every 
Fa t e ?  No an swer  i s  re a l l y  Chr i s t i an  t i l l  i t  e s t ab l i sh  God ’s 
ab so lu te  re ign  a s  ho ly  love.  Tha t  i s  the  Chr i s t i an  in te r io r 
and pr inciple of Chr ist ’s  death. It  i s  love’s destruction of the 
l a s t  enemy,  which enemy i s  something more than our  mere 
m o r t a l i t y.  O r  c a n  we  p u t  i t  i n  a n o t h e r  m o d e r n  f o r m ? 
Where i s  the re l ig ious  Author i ty  wi thin the re l ig ious  va lue? 
How should the love of Christ constrain us absolutely?

To that  quest ion there i s  no answer in the way of  demon- 
s t r a t ive  t hough t .  No  p roce s s  o f  t hough t  c an  g ive  u s  t h i s 
cer tainty or secur ity,  no movement of the idea reverberat ing 
in  our  mind.  For  tha t  were  to  ra t iona l i se  God amid an age 
which has  reached one of  our  bes t  va lues  in the convict ion 
that l i fe i s  at  once too g reat and free to be explained by any 
rational process alone, or any movement of an idea. The answer 
to the last question of relig ion must be a relig ious answer. Our 
rel ig ion is not an assent to a noetic answer. The answer must 
be in the re l ig ious sphere,  in the inner nature of  a re l ig ious 
exper ience autonomous though not isolated and independent. 
The relig ious l i fe is of al l  the forms of l i fe most autonomous. 
Its pr inciple is in itself; it is not applied from without it, from 
a  proces s  o f  thought  which g ive s  l eave  for  f a i th .  Only  the 
rel ig ious under stand rel ig ion. To rationalise it  and to idealise 
i t  a re  equa l ly  inadequate.  The thing that  e ludes  such t rea t- 
ment  i s  the ver y th ing that  makes  the re l ig ious  l i fe  what  i t 
chief ly  i s ,  what  i t  i s  d i s t inct ive ly.  The rat ional  t reatment of 
spir i tual real i ty i s  l ike that treatment of the Bible which lays 
i t  out in schemes—mapping the Bible instead of mining in it 
—mapping the Bible that cover s  a developing mil lennium of 
h i s tor y  and opens  the  depths  o f  Ete r n i ty.  I t  i s  what  might 
be cal led the topiary treatment whether of f aith or Scr ipture, 
which lays them out in beds,  tr ims them to ar t i f ic ia l  shapes, 
and makes a  l i fe les s  peacock out of  a  l iv ing tree.  The resul t 
may be a curiosity rather than a piety.

Chr i s t i an i ty  i s  the  re l ig ion  o f  mora l  redempt ion ,  and  i t s 
story is the evolution of a new creation pour ing from a histor ic 
point .  I t s  character i s t ic  thing,  i t s  divine thing,  i s  i t s  deal ing 
at this point with the distress, the tragedy, of human sin. But 
s in  i s  a  th ing  abso lu te ly  i r r a t iona l .  By i t s  ver y  na ture  i t  i s 
incapable of explanation—not only beyond it but , alien to it. 
Therefore that  which master s  s in  i s  l ikewise  so a t  the core. 
Redemption is  as  extra-rat ional  as  s in i s .  Forg iveness ,  which 
for  Chr i s t ian f a i th founds a l l ,  i s  not  a  ra t ional  process .  The 
element of freedom in both free sin and free grace makes them
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intractable  to sc ient i f ic  sys tem. Their  re la t ion i s  not  to the 
mechanism of nature but to its vaster organic li fe and destiny. 
The intractability lies in their nature and quality, and not only 
in  method or  deg ree.  The  f reedom in  h i s to r y  ha s  no th ing 
ana logous  in  na ture.  I t  i s  su i  g ene r i s .  In  a  word,  we cannot 
believe in the God of Chr ist except by a miracle, whose prelude 
in the course of evolution is the emergence of moral freedom. 
We bel ieve by the kind of  mirac le  that  i s  involved in mora l 
action and is not pr imar ily defined by its relation to mechanical 
law; which may recombine mechanical laws but does not break 
or suspend them; which is provided for in the total  organism 
of nature’s  l i fe and not prescr ibed by nature’s  machinery. We 
bel ieve by that  in mirac le which l i f t s  i t  above mere myster y 
or  r idd le ;  by  tha t  new and or ig ina l  e lement  in  per sona l i ty 
wh i ch  mu s t  c on summa t e  i n  a c t i o n ;  by  t h a t  wh i ch  d e f i e s 
r e s e a rch ,  a s  t h e  w i l l ’s  c re a t ive  f r e edom doe s ,  b e c au s e  i t 
t ranscends ,  l ike nothing e l se,  the idea of  mere spir i tua l  im- 
manence and i t s  pro c e s s ,  and car r ie s  our  exper ience beyond 
impre s s ion  to  regenera t ion .  I t  i s  the  exper ience  not  o f  an 
impress ive power but of  the new creator.  We hold Chr is t  to 
be God because He does on us what God a lone can do—He 
forg ives in His own r ight. That miracle of exper ience changes 
ou r  mere  impre s s i on  to  con t a c t  w i th  re a l i t y.  The  g round 
of the step i s  what some would cal l  no g round: i t  i s  a moral 
mi r ac l e.  In  a l l  con sc iou sne s s ,  indeed ,  the re  i s  the  mys t e r y 
which  i s  one  ba s i s  o f  mi r ac l e.  How doe s  con t ac t  p roduce 
con s c iou sne s s ,  o r  a t  l e a s t  s t i r  i t ?  How do  I  come  to  f e e l 
a s  I  do  when  the  t ip  o f  my f inge r  mee t s  w i th  any  ene rgy 
t h e  p o i n t  o f  a  p i n ?  W h o  c a n  s a y ?  B u t  my s t e r y  i s  n o t 
mirac le ;  which we do not  meet  t i l l  we enter  the  reg ion of 
such  a c t ion  a s  cu lmina t e s  i n  a  new l i f e  and  no t  mere l y  a 
new way of living.

I t  i s  by  such  a  mi r ac l e  o f  expe r i ence  tha t  we  pa s s  f rom 
Chr ist ’s  value to God’s real i ty, and f ind the one in the other. 
No rat ional  account can be g iven of  that  s tep,  which i s  the 
g rea te s t  the  sou l  can  t ake.  Indeed ,  a l l  rea l  be l i e f  in  a  God 
of  ho ly  love  i s  miracu lous .  Al l  ac t ion o f  the  Holy  Sp i r i t  i s 
miraculous. The humblest man’s f aith is miraculous according 
a s  i t  i s  re a l .  Tha t  i s  t he  reg ion  whe re  the  who l e  mi r a c l e 
question must beg in to be solved—the reg ion of the Kingdom 
of  God.  Al l  the mirac les  of  creat ion and providence run up 
to the hi s tor ic  mirac le  of  sa lvat ion into that  Kingdom. And 
i t  i s  in  tha t  idea ,  which r u led Chr i s t  f rom f i r s t  to  l a s t  and 
f rom he igh t  to  dep th ,  tha t  we  mus t  s t a r t  to  command the 
idea  o f  mirac le.  We cannot  wai t  to  go through the  mirac le
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of conver s ion t i l l  we have adjusted the poss ibi l i ty of miracle 
t o  t h e  l owe r  l eve l  o f  n a t u r a l  l aw.  We  do  no t  b e l i eve  i n 
God because  we be l ieve  in  mirac le s ;  to  be l ieve  in  mirac le s 
we must f i r s t  bel ieve in God and His kingship—believe, that 
i s ,  real ly,  re l ig iously,  per sonal ly.  Per sonal  re l ig ion i s  miracu- 
lous re l ig ion. I t  i s  by a miracle we pass  f rom death to l i fe,  . 
which is  the nature of Chr ist ian f ai th—at least  in the class ic 
c a s e s ,  whe re  i t s  t r u e  g en iu s  i s  t o  b e  s ough t .  Eve r y th i ng 
produced in  us  by  the  Holy  Sp i r i t  i s  p roduced by  mirac le. 
The  Sp i r i t  o f  God ac t s  p l en t i fu l l y  wi thout  mi r ac l e ;  P i l a t e 
had that power. But miracle is the world of the Holy Spirit.

If personal faith in Chr ist’s redemption depended on believing 
the mirac les ,  then we should have to s tar t  f rom some sa t i s- 
f actory adjustment of the miracles to natural law or scientif ic 
in t e l l i gence,  and  go  on ,  in  the  s t reng th  o f  tha t  be l i e f ,  to 
be l ieve  in  a  reve la t ion so  guaranteed.  But  tha t  i s  exp loded 
apo loge t i c .  The re  i s  no  ad ju s tmen t  o f  m i r a c l e  t o  n a tu r a l 
l aw which i s  so  s a t i s f ac tor y  a s  sc ience  tha t  we could  bui ld 
re l ig ion upon i t .  We must  beg in a t  the other,  the re l ig ious 
end .  The  s e c re t  o f  God ’s  m i r a c l e s  i s  w i th  them tha t  f e a r 
Him. It  i s  in the re l ig ious exper ience,  and in i t s  exper ience 
a s  a c t i on  and  no t  on l y  emo t i on ,  t h a t  t h e  t r u e  n a t u re  o f 
m i r a c l e  i s  t o  b e  f ound .  I t  i s  i n  a n  e xpe r i en c e  o f  a c t i on 
between God and us which breaks the chain of moral  causa- 
t ion and the f a ta l i ty  o f  our  pas t .  I t  i s  in  the  exper ience of 
God as cause, and more than cause, as wil l ,  surmounting and 
even  reve r s ing  cau se.  The  key  to  the  mi r ac l e s  we  can  ex- 
amine  i s  the  mi rac le  we have  undergone.  “Mirac le s  which 
used to be the foundation of apologetic became in t ime only 
i t s  c r u t c h ,  a n d  n ow  t h ey  a r e  i t s  c r u x .” I t  t a ke s  a l l  o u r 
f a i th  in  the  mirac le  o f  s a lva t ion to  be l i eve  the  mirac le s  o f 
the Saviour.

I f  i t  i s  a s ke d  h ow  we  p a s s  f ro m  s u b j e c t i ve  m i r a c l e  t o 
objective, the answer is that we do so in an exper ience which j 
i s  no t  a  f l a s h  o f  s ub j e c t ive  s en s i b i l i t y  and  wonde r,  bu t  a 
re s pon s e  i n  k i nd  t o  God ’s  mo r a l  g i f t  o f  a  n ew  c re a t i on . 
There i s  a cer tain analogy in our sense of wil l  power, which 
we t rans fe r  to  cons t r ue  the  ac t ion on us  o f  a  rea l  ex ter na l 
wor ld .  On ly,  in  our  s en se  o f  fo rg ivene s s  the  ac t ion  i s  f a r 
more  in t ima te,  ce r t a in ,  and  re a l .  For  s in  i s  s in  aga in s t  an 
absolute holiness;  hence the action of i ts  forg iveness on us is 
not that of an objective power only ( l ike the external world) 
bu t  o f  the  ab so lu te  One,  wi th  a l l  the  rea l i t y  o f  the  mora l 
and  ho ly.  I  re ad  in  a  rev i ew o f  P ro f e s so r  Pe rcy  Ga rdne r ’s 
new book on the  Evo lu t i on  o f  Do c t r i n e ,  tha t  what  theo logy
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need s  mo s t  i s  t o  b e  p s y c h o l o g i s e d .  I s  t h a t  no t  a  m i s t a ke ? 
Psychology i s  a  sc ience,  and science can g ive no rea l i ty,  but 
only va lues .  I t  cannot g ive revela t ion.  What i s  most  needed 
by both theology and religion is to be moralised.

Al l  re a l  be l i e f  i n  a  ho l y  God  i s  m i r a cu lou s .  The  who l e 
maintenance of  the  deepes t  sp i r i tua l  l i f e  i s ,  un le s s  we only 
f loa t  in  a  myst ic  sea .  I t  re s t s  not  only on sp i r i tua l  myster y, 
but ,  a t  l a s t ,  on mora l  mirac le.  The f ac t s  tha t  se r ve  us  here 
are not evidentia l  but sacramental .  They do not c lear  things 
up; they break open and g ive access to a new world with new 
dominant s .  Thei r  impres s ive  va lue in  us  becomes ,  in  mora l 
dep th s  beyond our  p sycho logy,  the  veh ic l e  o f  rea l i t y  f rom 
beyond us.  The f act Jesus becomes the Son of God in power 
—not simply as throned in heaven, but as new creative within 
life; not in royal power, abstract and spectacular, at the switch- 
board of the moral Universe in a distant heaven, but in power 
which  remakes  me wi th in .  He remakes  me,  not  by  a  roya l 
f iat from His f ar heaven, but by becoming in my thought and 
reason the real  conat ive power,  act ive purpose,  and ef fectual 
ca l l .  The new Creator  “ l iveth in me.” He becomes ,  not  the 
object of my thought or even worship, but i t s  energy and its 
v e r y  q u a l i t y.  We  h a ve  t h e  m i n d  o f  C h r i s t .  We  t h i n k 
Ch r i s t ’s  c re a t ive  t hough t s .  Th a t  i s  t h e  m i r a c l e  o f  Pau l ’s 
inspirat ion as  he himsel f  under s tood and bel ieved i t  (1 Cor. 
i i .  16 :  “ I  t h i nk  t h e  t hough t s  o f  Ch r i s t ” ) .  S u ch  wa s  t h e 
apo s to l i c  t h ink ing  th a t  c re a t ed  the  Church ,  and  the  new 
Humanity of which the Church is the earnest.

The  mi r ac l e  which  l i f t s  expe r i ence  in to  f a i th  i s  the  ad- 
vanced  s t age,  no t  o f  the  mys t e r y  wh ich  make s  our  na tu re 
sp i r i tua l ,  but  o f  the  mirac le  tha t  makes  our  wi l l  f ree.  I t  i s 
evange l i ca l  in  i t s  na ture  more  than  mys t i ca l .  I t  be longs  to 
the region of our sin rather than our sensibility, of our forgive- 
nes s  more  than our  hunger  for  God.  For  s av ing  f a i th  i s  an 
a c t  o f  rec ip roca l  w i l l s .  I t  i s  an  a c t  mee t ing  a c t .  Howeve r 
deeply  myst ic  or  deeply  moved i t  may be in  the immedia te 
form of exper ience in which it transpires, it is , at its core, an 
a c t  o f  s p i r i t u a l  w i l l .  Such  i s  t he  p sycho logy  o f  i t ;  wh i ch 
must  re s t  on a  metaphys ic  of  i t s  own kind,  a  metaphys ic  of 
ethics,  not of substance but of subject.  And in a mysticism it 
may float, also of its own kind—the mysticism of conscience, of 
the Kingdom of God and i t s  r ighteousness ,  of our myst ical ly 
moral Redemption into that Kingdom, of our holy salvation.

So  a l s o,  i f  we  pu t  t h e  ma t t e r  i n  t h e  t e r m s  o f  t h e  l a s t 
au thor i ty,  tha t  i s  exper ienced be fore  i t  i s  admi t ted .  I t  i s  a 
v i s i ta t ion and not  a  verdict .  I t  comes home, i t  i s  not  “con-
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eluded.” And i t  does not come home in a myst ic exper ience 
so  much a s  in  a  mora l ,  in  a  reg ion of  rec iproca l  ac t ion,  in 
which God makes  Himsel f  our s ,  and we respond by making 
o u r s e l ve s  H i s .  I t  c a n  b e  bu t  ow n e d ,  n o t  e x p l a i n e d .  I t s 
corporate value must come home to each; we cannot impose 
i t  on any.  I t  i s  not  a  mat ter  of  deeper  intui t ion but  of  new 
l i fe,  new act ion,  or  new crea t ion.  The only  foundat ion for 
Chr istian author ity is nothing that appeals to people of culture i 
a s  s u ch .  I t  i s  t h e  evange l i c a l  e xpe r i en c e.  I t  i s  Ch r i s t  a s 
Redeemer.  The  on ly  ex t e r na l  au thor i t y  re a l l y  va luab l e  i s 
that which flows from such faith, serves it, and is owned by it.

The evangelical exper ience of the gift of eternal life in forgive- 
ness  i s  the middle point between the extremes of  Rome and 
ra t iona l i sm;  and i t  i s  there  the  Chr i s t i an  cent re  o f  g rav i ty 
falls. Not that the exper ience is prescr ibed for every Chr istian 
soul, but that it is the classic and distinctive Chr istian exper i- 
ence, g iving the pr inciple for those by whom the question of 
author ity is  studied and is acute. It  i s  the exper ience charac- 
ter i s t ic and dis t inct ive of the corporate consciousness  of  the 
Church of the true saints, whether of the canonical or not.

II.

A s  a  ma t t e r  o f  f a c t  t h e  a c c e s s  o f  t h e  Ch r i s t i a n  s ou l  t o 
real i ty has been a rel ig ious access .  I t  has been in a histor ical 
and  expe r imen t a l  way  th rough  Je su s  Chr i s t ,  e s pec i a l l y  a s 
c r u c i f i e d .  Fo r  t h e  m o m e n t  I  a m  n o t  s t o p p i n g  t o  a r g u e 
whether this  i s  an i l lus ion or not.  I  am only deal ing with i t 
as a matter of f act ,  attractive as would be a discuss ion of the 
mer i t s  o f  the  ca se.  The  Church ,  though i t  ha s  done  much 
in the way of philosophical  underpinning to i ts  posit ion, has 
n o t  f o u n d e d  i t  s o,  n o r  r e s t e d  t h e re .  A n d  I  s u b m i t  t h a t 
cur rent thought i s  not doing ful l  just ice to that his tor ic f act 
a s  c a r r y ing  the  wide s t ,  the  mos t  in f luen t i a l ,  and  the  mos t 
pe r manent  soc ie ty  on  ea r th .  The  sou l  o f  the  Church  ( and 
i t  i s  the nucleus  of  the New Humanity)  has  been made and 
s t ayed  on  the  conv ic t ion ,  however  won,  tha t  i t  i s  Chr i s t ’s 
conques t  o f  dea th  in  connect ion wi th  gu i l t  tha t  p l an t s  the 
sou l  on  prac t i ca l  rea l i t y,  g rounds  mankind  fo r  e te r n i ty  on 
God ’s  K ingdom,  and  s ave s  f a i t h  f rom the  co l l a p s e  o f  o l d 
va l ue s  i n  t he  mos t  d re ad fu l  c a l am i t i e s  o f  t ime.  I t  wa s  i n 
t h i s  p owe r  t h a t  A u g u s t i n e  w ro t e  h i s  C i t y  o f  G o d  a m i d 
t h e  w re c k  o f  t h e  E m p i re  a n d  t h e  s a c k  o f  R o m e  by  t h e 
no r the r n  b a rb a r i an s .  Bu t  a l l  t h a t  cou ld  on l y  be  i f  i t  wa s 
the  sou l ’s  be l i e f  tha t  Chr i s t  in  Hi s  dea th  and  re sur rec t ion
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not only surmounted in heroism but exploited for r ighteous- 
ness  eter nal  a  ca lamity and a cr ime the g reates t  that  hi s tor y 
c o u l d  p r e s e n t  o r  E t e r n i t y  f e e l .  T h e  C h u r c h  t o o k  t h a t 
measure  of  the Cros s ,  and i t  has  produced i t s  e f fec t  on the 
wor ld  by  doing so.  I t  he ld  ( r ight ly  or  wrong ly )  tha t  man’s 
t rea tment  o f  the  ho ly  Son of  God,  coming for  h i s  ble s s ing 
in  what  God’s  hol ines s  saw to be hi s  l a s t  d i s t re s s  and knew 
to be His own deepest wound, was a g reater moral  enormity 
than anyth ing man could  do on man,  or  na t ion on na t ion. 
Fai th went down to the la s t  moral  rea l i ty,  to the la s t  rea l i ty 
of  a l l ,  in a way to see that  the i s sue of  that  event set t led a l l 
sp i r i tua l  va lues ,  a l l  mora l  i s sues ,  a l l  human s in ,  a l l  h i s tor ic 
conflict, in principle and in advance for ever.

I  ven tu re  to  sugge s t  t h a t  t h a t  i s  t he  que s t i on  s t i l l ,  and 
i t  shou ld  be  kept  in  the  f ront  in  a l l  our  d i s cu s s ions  about 
the reconstruct ion ei ther of  the Church, or i t s  bel ie f ,  or i t s 
mes sage.  I f  such a  war  a s  th i s  do  not  make us  f ace  rea l i ty, 
wha t  w i l l ?  Wha t  i s  t h e  re l a t i on  o f  Chr i s t  and  H i s  mor a l 
victory to the reality laid bare by the dreadful moral situation 
of  our  own t ime,  and especia l ly  to i t s  reve la t ion of  evi l ?  I t 
i s  not  denied by any tha t  Chr i s t ’s  l i f e  was  a  mora l  v ic tor y. 
And it  was the moral  victory of a soul which was something 
m o re  t h a n  a  m e re  s a i n t .  I t  c o u l d  n o t  h ave  a f f e c t e d  t h e 
world as  i t  has  done i f  i t  had been merely the se l f-conquest 
o f  a n  i n d iv i d u a l  p i e t y  o r  g e n i u s .  I t  wa s  m o re  t h a n  t h e 
message of  a  pass ing prophet ,  or the vi s i ta t ion of  a  spir i tua l 
sp l endour.  I t s  s i gn i f i c ance  was  h i s to r i c,  un ive r s a l ,  r ad ica l , 
creat ive,  for  the mora l  soul .  I t  was  the cr i s i s  o f  the wor ld’s 
r ighteousness and the world’s  f ate.  What, then, i s  i t s  bear ing 
on.  the  pre sent  c r i s i s ,  which i s  now mora l  even more than 
political or histor ic, and bound up with a world r ighteousness 
f a r  m o re  t h a n  a  d i p l o m a t i c  s i t u a t i o n ?  Wa s  t h e  d e a t h  o f 
Chr is t  a  g reater event,  a  more appal l ing moral  t ragedy, than 
the  pre sent  war?  To say  so  wi l l  s eem to  many but  a  pu lp i t 
ex t r avag ance.  And  ye t  t he  Church  a t  l e a s t  c anno t  s h r i nk 
f rom say ing i t  wi thout  making a  present  o f  i t s  f a i th  to  our 
common hour s ,  our common sense,  the spir i t  of  the age,  or 
t h e  p r i n c i p l e  o f  t h e  wo r l d .  The  Chu rch ’s  f a i t h  may  no t 
survive thi s  dreadful  t r ia l ;  but i f  i t  do,  i t  can only be i f  the 
extravagance is not merely believed, but taken as the founda- 
t ion  o f  be l i e f ,  the  re s i dua l  re a l i t y  f rom the  eva lua t ion  o f 
all values.

But it is  a conviction which rational evidence cannot car ry. 
I t  i nvo l ve s  a  mo r a l  m i r a c l e .  I f  we  eke  ou t  t h e  d e f e c t  o f 
log ic by mysticism, which goes no further than wonder, we do
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not do just ice to the element of miracle, which is  equal ly an 
e lement in a l l  re l ig ions ;  for  myst ic i sm i s  not act ion.  I  mean 
not only that what is believed is such a moral miracle—God’s 
forg iveness  of  su c h  enemies—but a l so that  the bel ie f  in i t  i s 
such  a  mi r ac l e  in  i t s  na tu re.  Fa i th  de l i gh ted ly  be l i eve s  in 
mirac le s ,  be ing i t se l f  miracu lous .  Thi s  i s  not  the  re fuge o f 
impo t en c e,  t h e  a s y l um  o f  i gno r an c e .  I t  i s  a c t i on  — th e 
e l enchu s  o f  t he  l a s t  re l i g ion ,  the  l og i c  o r  me thod  o f  the 
un seen  (Heb.  i i . ) ,  t he  a c t ion  o f  the  mora l  w i l l  i n  i t s  l a s t 
c r i s i s  and commit ta l .  I t  i s  on ly  by a  mirac le  tha t  we could 
believe the fundamental miracle of the world, the paradox of 
the recreated soul,  of a l i fe by death, of seeing the invis ible. 
I t  i s  by thi s  sa l tus  that  we solve Plato’s  r iddle and pass  f rom 
his  shadows to his  rea l i t ies .  We are tur ned round, conver ted 
in the cave;  we do not jus t  advance into the l ight .  I t  i s  not 
a  mere  mat ter  o f  educat ion,  a s  P la to  so lved i t .  That  would 
make  f a i th  but  a  b ranch o f  re l ig ious  cu l tu re  (which  i s  the 
Ger man here sy )  and not  a  mora l  c r i s i s .  God has  broken in 
and  rou sed  men  to  b reak  ou t .  The  new l i f e,  becau se  i t  i s 
mo r a l ,  i s  p e r  s a l t um  w i t hou t  b e i ng  s a l e x .  I f  t h e  C ro s s  o f 
Chr is t  was what the Church exist s  by bel ieving i t  to be, the 
g re a t e s t  o f  a l l  mor a l  m i r a c l e s ,  t hen  th a t  be l i e f  i s  e j u s d em 
gene r i s .  I t  i s  an act  of  f a i th,  miraculous in the humblest  and 
simplest bel iever who is sure that Chr ist  i s  as real  a presence 
to him as  i f  two thousand year s  were not ,—lit t le  a s  he may 
rea l i se  that  i t  i s  so,  or that  hi s  f a i th i s  a  “funct ion” and not 
a mere sequel of Chr ist ’s  resur rection. Again, I am not argu- 
ing the mer its of the case, but rather indicating the magnitude 
of i t .  And I am humbly urg ing on the Church especial ly that 
i t s  d i scus s ion should  be duly  ample  and deep.  I t  cannot  be 
set t led by the journal i s t ic touch, or the engag ing cause r i e .  I t 
draws on the whole volume of the consciousness of the Church 
on the one hand, or of Humanity and its tragedy on the other. 
And the f ly  in the ointment i s  rare ly so unpleasant  as  when 
ch a r m ing  e s s ay s  o r  t a l k s  on  t h e  c h a r a c t e r  o f  Ch r i s t  a r e 
blotched by repeated j ibes  a t  the theology of  His  act ion by 
ama t eu r s  i n  t h a t  l i n e .  Ch r i s t i a n i t y  doe s  no t  re s t  on  t h e 
teaching of Chr ist  but on His Cross,  which is  to His precept 
as creator is to prophet.

III.

Apar t  f rom the Church’s  in ter pre ta t ion of  Chr i s t ’s  dea th , 
this  war i s  the g reatest  cr i s i s  of the world r ighteousness that 
his tory has known. I f  we who bel ieve that  we s tand for that
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r ighteousness as our last and inmost cause were defeated, could 
we go on to believe in a r ighteous God in and over all history? 
It is very doubtful. Of course, there is nothing more tenacious 
than relig ious belief , and the public in a mass might long go on 
with the old creed and worship. But it would slowly have the 
hear t  taken out  of  i t ,  a s  for  many,  that  hear t  has  long been 
gone. Those who penetrate things ,  and whose unbel ief  i s  of 
the radica l  k ind,  could say more than they had sa id  before. 
And they would gnaw away the publ ic  bel ie f  in due cour se. 
Reve l a t i on  wou ld  be  unequa l  t o  que s t i on .  We  shou ld  be 
reduced—the thin to Mr Wells’s l imited God, the thorough to 
Mr Hardy’s  “It”—to “the Great Fores ight less ,” to “the Inad- 
ver tent Mind,” to the “Spir it  of the s inister and ironic,” with 
an under tone of al l  the “Pities,” hoping against hope that the 
Grand Force might become conscious and compassionate at last.

Unless—unless power were g iven the prophets of the Church 
to reach and convey, as the cer tainty of the moral world, that 
the Cross of Chr ist  s t i l l  leads the generat ions on, that i t  was 
at its hear t a vaster cr isis for history than the present, that its 
va lue lay nearer rea l i ty ;  nay,  that  i t  was the las t  moral  cr i s i s 
of the world truly real ,  and that i t  was,  within al l  the values 
we fee l  in i t ,  the f ina l  v ic tor y of  the God of  love holy and 
eternal, the real establishment in a slow history of His endless 
kingship against every Fate. This, of course, the Church might 
be unable to do in due force.  I t  might remain so entangled, 
not in the past but in the amoral controversies, creeds, traditions, 
and sentimental i sms of the past ,  as to lose the penetrat ion of 
the moral soul, and the Holy Spir it’s discernment of the time. 
I t  might  keep cul t ivat ing the note of  piety,  sp i r i tua l i ty,  and 
facile love till it lost all answer on a world-scale to the note of 
r ighteousness which ruled Chr ist; til l its truncated mind called 
the seers, with sneers, the court chaplains of a commonwealth 
of sectar ies. But any Church and any theology wor th keeping 
is the moralised Church or theology which can commend itself 
to the soul broken by the moral problem of a whole civilisation 
wrecked, and a whole world in international collapse.

That is the situation the Church and its beliefs is challenged 
to meet to-day. It is not at last the challenge of the havenots, 
nor of the comfortables, nor of the savants, nor of the aesthetes. 
I t  i s  t h e  c h a l l e n g e  o f  t h e  who l e  mo r a l  s i t u a t i on .  I f  t h e 
Church,  handl ing the g reates t  mora l  act  in hi s tor y,  dec lares 
i t  to be the moral  act f inal  and decis ive for a whole histor ic 
world, then it must make it relevant not merely to the spir it of 
the age,  nimium lub r i cu s  adsp i c i ,  but  to the supreme hi s tor ic 
junctures,  and especia l ly that juncture in which we l ive,  and
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where  our  f a i th  i s  t r i ed  for  i t s  l i f e.  The Church ,  e scap ing 
f rom the old jur i sms and phi losophemes which ser ved thei r 
day, must return to construe i t s  char ter and trust ,  not in the 
l i gh t  o f  the  age s  when  theo log i an s  were  l awyer s  o r  meta- 
physicians, but by Chr ist’s own purpose of the histor ic Kingdom 
of  God,  which ru led His  ever y word and deed,  and chie f ly 
ruled His  la s t  and g reates t  deed of  a l l .  I t  must  commend i t s 
Gospel as i t  came home to the chief apost le—as the practical 
reve la t ion and es tabl i shment of  God’s  r ighteousnes s?  Can i t 
re t r an s l a t e  the  o ld  power  o f  i t s  Cros s  in to  the se  t e r ms ,  a s 
mora l  a s  they a re  moder n?  In  the  Kingdom of  God and i t s 
r ighteousness as established there, can it find the last reality both 
of i t s  own creed and of human dest iny? I t  i s  not new values 
we most need, it is nothing so impressionist, but, within them 
a l l ,  the la s t  rea l i ty  and i t s  power of  regenerat ion.  Amid the 
broken pitchers of old values it must show the light of the real 
power s .  I t  must  adjus t  i t s  fundamenta l  be l ie f  and address  i t s 
creative Gospel.to the moral problem of the histor ic hour, both 
between nat ions  and within them. That  i s  a  problem which 
a l l  m e n  f e e l  bu t  f ew  c a n  g a u g e .  I t  i s  n o t  a  p ro b l e m  i n 
theo logy a s  apo loget ic,  but  o f  theo logy a s  a  mora l  Gospe l . 
I t  i s  not  a  cur ious  theo logy we need,  nor  a  schola r ly  con- 
s t r uct ion,  but  an evange l ica l  theodicy a s  the  only  theodicy 
there is .  The old evangelicalism is dead; is the new powerless 
to be born? Mere civi l i sations end in moral cr is is  always; can 
we find at a creative point in time that reality and power which 
s e em to  f ade  i n  the  evo lu t i ona r y  c a re e r ?  I s  t he  Church ’s 
real capital an histor ic cr isis that transcends all the cr ises of the 
career, and reclaims them for a regenerate realm of God which 
they go to enr ich and glor ify? Is the Cross of Chr ist, beyond” 
all the values it has for individuals or stages, the inser tion into 
hi s tor y of  a  world where the rea l  i s  the mora l  ra i sed to the 
power  o f  t he  ho ly ?  Doe s  a l l  h i s t o r y  w i th  i t s  s t r ugg l e  f o r 
r ighteousness turn at last on the issue of r ighteousness .at that 
h i s to r i c  po in t ?  Does  the  Church rea l i s e  tha t  i t  does ?  I  am 
speaking of the Church’s  real i sat ion of i t s  own fontal  bel ief . 
Can it commend that faith to a moral world, to a public world 
where love takes the form not of kindness but of r ighteousness 
or even judgment, and where r ighteousness is a greater passion 
than  eve r  be fo re  in  h i s to r y,  a  wor ld  wh ich  f e e l s  a s  neve r 
be fo re  t he  f r i c t i on  be tween  an  i de a l  e th i c  and  a  k ind  o f 
prog re s s  which ha s  been rea l ly  suppre s sed  war?  Or  ha s  the 
Church lost the element which makes the Gospel the salvation 
o f  na t ions  and  the  g lo r y  o f  soc ie t i e s  a s  we l l  a s  sou l s ?  Has 
i t  the power to draw from its  Cross and dr ive into the world
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such a f aith in a moral, r ighteous, and holy consummation of 
h i s tor y  a s  can  sur v ive  what  seems  the  l a s t  dere l i c t ion ,  and 
pluck the f lower of  publ ic sa lvat ion out of  the nett le  of  the 
last social danger? Can it relate the Cross of God’s r ighteous- 
ness, which it calls the greatest thing in history, to the greatest 
mora l  cr i s i s  o f  h i s tor y and the g rea tes t  cha l lenge to be l ie f ? 
Ger many i s  tha t  cha l lenge,  a s  be ing not  only  the enemy of 
Chr i s t i ani ty  but  i t s  betrayer  f rom within.  Can the theology 
which “p lace s” Juda s  in  prov idence  so  p l ace  Ger many,  and 
enable  us  to  be l ieve  tha t  such a  Sa tan which wi l l s  the  ev i l 
s t i l l  works  the  good?  For  the  l iv ing  genera t ion  tha t  i s  the 
supreme challenge which the public situation offers to Chr istian 
f a i th.  Never mind for the moment the cause of  the trouble; 
can it  be made to serve the Kingdom of God (John ix. 3)? Is 
i t  t r ue,  a s  the  Church  s ay s ,  tha t  the re  ha s  been  a  h i s to r i c 
judgment sti l l  g reater, which, already effected, works out in a 
swaying history, and car r ies the eternal secret of a new-creating 
real i ty? Can the Church so say that as to make men feel that 
it is true? As the old values subside, do they leave upstanding 
clear the last  real i ty as  the Saviour whose pass ing sacraments 
t h ey  we re ?  Can  t h e  Chu rch ,  by  mo r a l  m i r a c l e ,  t r a n s ub - 
s t an t i a te  to  the  sou l ,  wi th in  a l l  the  acc ident s  o f  t ime,  the 
rea l i ty  of  an Eter ni ty as  holy as  i t  i s  k ind,  and as  kind as  i t 
i s  f a i r ?  C a n  i t  m a ke  g o o d  t o  t h e  wo r l d  a  r e l i g i o n  o f 
emot iona l  thought ,  no t  on ly  c r y s t a l l i s ing  on  a  mora l  core 
but  created by that  mora l  regenerat ion which more fee l  we 
need than are sure we have?
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