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Introduction

Apart from modest attention from nonconformist 
scholars, Dr Edmund Calamy (1671–1732) is 

known as the ‘Champion of Nonconformity’. He 
is a largely unsung hero of a depressing period in 
English church history, infamous for its alarming 
apostasy and ‘over-orthodox’ extremism. While he 
never had the impact of his hero Richard Baxter, 
Calamy shared most of Baxter’s convictions, a good 
deal of his piety and an equally strong pastoral 
and evangelistic commitment. In addition, besides 
documenting the sacrifice of the ejected ministers 
of 1662, he perhaps more than any other preacher 
and theologian transmitted Baxter’s wonderful 
legacy to the eighteenth century and beyond.*

This sermonic lecture was clearly intended not 
only to edify his hearers but to advertise the young 
minister’s commitment to ‘Baxter ian Calvinism’ 
vis-à-vis the prevailing extremes of Arminianism 
and Owenism. Judging by the title page, it met a 
widespread need for clarity over many of the most 
controversial issues of recent history. Indeed, this 
work is a well-structured, biblically-based and 
luminously-insightful exposition of the Gospel 
which repays careful study.

In his preface, Calamy reveals his perspective on 
the subject in hand. In order to express his position, 
he appeals not to the over-refined orthodoxy of 
the Westminster Assembly (1643–9) but to the 
unexaggerated theology of the Synod of Dort 
(1618). While he often made respectful references 

*  See Alan C. Clifford, Richard Baxter: The Gospel Truth (Norwich: Charenton 
Reformed Publishing, 2016), 291ff.
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to the Westminster Confession of Faith in later years, 
Calamy was evidently happier with the more moderate 
stances of Dort and of Bishop John Davenant who was 
one of the British delegates at the Synod.

Without even a single reference to Richard Baxter, 
Calamy does what his hero also did—appeal to John 
Davenant’s ‘middle way’ between ‘free will’ Arminianism 
and what became ‘limited atonement’ Owenism (and 
later hypercalvinist Gillism). In the context of these 
debates, Davenant’s Dissertation on the Death of Christ 
is well known (even though the Banner of Truth Trust 
did not include it in their 2005 edition of Davenant’s 
Exposition of Colossians, an omission remedied by Quinta 
Press).* However, Calamy’s citation of Davenant’s lesser-
known-work against the Arminian Anglican Samuel 
Hoard is important in dealing with the predestinarian 
background to the atoning work of Chr ist. Indeed, 
Davenant’s Animadversions is an excellent biblically-
balanced exposition of predestination. Besides resolving 
numerous knotty issues, it provides practical guidance to 
preachers on how and how not to preach on the subject. 
In the process of rescuing the Bible’s teaching on this 
subject from Hoard’s repeated misrepresentations, 
Davenant also rescues John Calvin from the unjust 
aspersions cast on him on account of the doctrine.† In 
short, Davenant’s teaching was the perfect Bible-based 
antidote to a later ‘Owenite’ extremism of the kind 
Baxter and later Calamy sought to oppose. This was 
a Gospel stance‡ which could not only claim support 

*  See my Introduction to John Davenant, A Dissertation on the Death of Christ 
(Weston Rhyn: Quinta press, 2006).

†  See John Davenant, Animadversions Upon a Treatise Intitled God’s Love to Mankind 
(Cambridge: 1641), 26, 39, 42, 64, 96, 99, 135, 139–43, etc.

‡  ‘Christ died for all and every singular person, who by repentance and faith in 
His blood may, according to the tenor of the Gospel, have eternal life given him 
through Jesus Christ our Lord. And Christ died thus for all, not only because His 
death was in regard of the worth a sufficient ransom for all and more than all, but 
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from Calvin and many other reformers. Above all, 
Calamy—like Baxter—believed such was the true 
teaching of the Holy Scr iptures. Readers may now 
rediscover afresh Calamy’s sadly neglected but edifying 
presentation of the true Gospel of God’s Grace.

because it is God’s settled purpose, by Christ’s bloodshed to save any man that shall 
believe truly in Him, and to save no man that continueth an unbeliever. Christ died 
not to save any few selected ones without their repentance and faith; and Christ 
died not with an exception or exclusion of any one man in the world from the 
benefit of salvation, performing the condition of faith and repentance’ (ibid. 472–3).
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T H E

PREFACE

W HEN I Preach’d this Sermon, 
I  l i t t l e  t h o u g h t  o f 
s e n d i n g  i t  t o  t h e 
Press: But had I refus’d as Cir- 

c u m s t a n c e s  s t o o d ,  I  m i g h t  h a v e 
been charg’d, either with Ingratitude to those 
who desir’d it, or Backwardness to stand to the 
Doctrine I deliver’d.

Some have given themselves a Liberty to Re- 
flect on their Brethren who adhere to the Suffrage 
of the British Divines in the Synod of Dort, 
as not duly concern’d for the Honour of the 
Grace of God in the Salvation of Sinners. One 
thing I aim’d at in choosing this Subject was to 
prove that Censure Groundless. ’Tis true, I 
have consider’d Divine Grace as Actually dis- 
covering itself to Sinners, rather than as Pur- 
pos’d in the Decree: But he that would see
	 A 2� that
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that Discus’d, and the Doctrine of Particular 
Election maintain’d, Consistently with a Ge- 
neral Love of God to the World, would do well 
to Consult the Learned and Peaceable Bishop 
Davenant His Animadversions upon Hoard’s 
Treatise of God’s Love to Mankind: A 
Book which is not valu’d according to its worth: 
tho’ one would think it were therefore the more 
to be regarded in these Points, because the Wor- 
thy author was so Considerable a Member of 
the Foremention’d Synod, in which the Contro- 
versy about Grace and Free-Will was so di- 
stinctly debated.

’Tis strange to see how fond some are of Ex- 
tremes. Be it in Doctr ine, Worship or Di- 
scipline, they run all Things to the utmost 
Height. How eagerly will some Contend for 
an Arbitrary Guess at the Mode of a Revealed 
Truth, even as if it were a Fundamental Ar- 
ticle of Faith! How Positively will others Stamp 
with an Absolute Jure Divino, what upon 
Search appears most manifestly to have had an 
Humane Rise! What a Stress do some lay upon 
External Ceremonies! and with what Heat do 
some others oppose them! Even as if not only 
the Greater or Lesser Purity, but the very Truth 
or Falsehood of Divine Worship depended upon 
their being added or withdrawn: and Men were 
either for God or for Baal, according as they 
fell in with or vary’d from their narrow Schemes 
� and
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and Models! What unprejudiced Stander by but 
will Conclude, even a Neutrality in Religion, 
preferable to such Uncharitable Bigotry, and 
Bitter Zeal? Touch but a Pin and the whole Ark 
is in Danger in some Mens Apprehension; and 
they’ll as much exclaim as if Religion was just 
expir ing. We have had but too much of this 
from one Age to another, in this poor divided 
Kingdom:  But  sha l l  we  neve r  c ome  t o  a 
Temper?

Its matter of great Thankfulness however, 
that there are some Among the several Conten- 
ders, who can Reconcile the thinking themselves 
in the Right in the main, with Moderation in 
Pr inciple, and in their Practise too, towards 
those from whom they differ. ’Tis with these 
that I desire to take my Lot; which for that 
very Reason I expect will not be upon some Ac- 
counts the most easy and pleasant. I cannot say 
it will much surprize me to meet with the Con- 
tempt of such as are swallow’d up in the Interests 
of a Particular Party: But am satisfy’d ’twill 
yield more Comfort upon a Review, to me to 
have been herein Passive, than to them to have 
been Active. Let such call themselves by what 
Names they please, I cannot see how any thing 
considerable can ever be expected from them, 
for the Service of the Common Interest of Reli- 
gion; which is daily more and more indanger’d 
by the Assaults of a sort of Men, who care not 
� what
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what becomes of the Appendages which the se- 
veral Parties contend about, so they have but 
full Scope to destroy the Substance.

For my Part, the Praying with a Form or 
without one; the Management of Church Go- 
vernment by Bishops, or Presbyters, alone; or 
in Conjunct on with some of the Wiser sort from 
among the People; and the Mode of Divine 
Worship as to mere external Circumstances; 
are with me very little Things, comparatively 
to the prevalency of serious Piety, and Brotherly 
Love among us; for which, whatever becomes 
of other things, we have all of us, I am well 
assur’d, great Reason to be most heartily con- 
cerned.

And yet why may not those other things, 
which are of Importance in their Place, (espe- 
cially when the Validity of a Regular and 
Scr iptural Ministry is called in Question;) 
be soberly Consider’d? Why may not such things 
as Good and Wise Men successively have been 
so unhappy as to differ in, be debated Calmly 
and Amicably, with a Disinterested Design on 
each side, that Truth may gain and take place, 
as  far  as  i t  i s  found on e i ther? And may 
i t  not be f a ir ly enough suppos’d,  that 
Truth is not so ingross’d, as to be wholly 
on the one or on the other Part in every 
single Point?�  
� This
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This I the rather mention, on the Account 
of my being drawn into a Controversy about 
things of this Nature, upon Occasion of my 
10th Chapter of the Abridgment of the Life 
of the Reverend Mr. Baxter. Few Men are 
less Fond of Controversies than I: yet in this 
Case I think I am Necessitated. But this I 
can safely say, I much more desire that Truth 
should be advanc’d than any Par ty, And I 
would not be so uncharitable as to suppose any 
other than that those Worthy Gentlemen, who 
have thought fit publickly to appear in Print 
against me, are of the same Disposition.

Mr. Hoadly hath been pleased to Promise 
a Second Part: and therein to shew, that the 
Arguments propos’d (on the behal f,  and 
often in the very Words of the Ejected Mi- 
nisters) are not sufficient to justify a Se- 
paration, even though the Terms of Mi- 
nister ial Conformity were Unreasonable. 
He hath undertaken at the same time to Con- 
sider, what hath been offer’d in Vindicati- 
on of  the Dis sent ing Lai ty.  For  th i s  I 
think it requisite to wait some time, that the 
Argument may not appear maimed and im- 
perfect.

And though it was upon the maturest De- 
liberation, before ever I was Ordained, that 
� I
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I judged i t  my Duty to Separate f rom the 
Present Establishment; and have not hitherto 
seen any Reason to alter my Sentiments: Yet 
when I come to have the whole of what is 
thought proper to be Objected in View, I shall 
( i f  God g ive Li fe  and Heal th )  a f te r  f r e sh 
Consideration, either let the World know why 
I apprehend the Grounds of Moderate Non- 
conformity to remain (as I still think them) 
unshaken; or e l se f ree ly yie ld to the for ce 
of their Arguments, as becomes an Honest 
Man.

Divine
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ROM. IX. XVI.

So then it is not of him that willeth, nor 
of him that runneth, but of God that 
sheweth Mercy.

T HERE hath been a mighty De- 
bate in the Christian Church, both 
in former and Later times. How 
it comes about, that any of the 

Race of Apostate Adam are recover’d and 
sav’d. That all have sinned and are come Short 
of the Glory of God, is too evident, to be at 
all contested. That some are rais’d out of 
their forlorn and miserable State, and train’d
	 B� up

Rom. 3. 23.

(  1  )
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up in this Life for Happiness in the next; 
while others remain incurably fond of their 
Chains, and wedded to their own Bane, and 
so are continually treasuring up to themselves 
wrath against the Day of wrath, is also unde- 
niable. But to what this difference is to be 
ascr ib’d, is not so well agreed. That they 
indeed that perish have their ruin lying at 
their own doors, is on all Hands own’d. But 
how others in the mean time come to be 
sanctify’d and sav’d, hath appear’d to some 
not so evident. The Great Question that 
hath been hotly agitated in their Case is 
this: Must the Foundation of the Difference 
between them and others be sought for in 
God or in the Creature? The Question hath 
been often started, and as oft determin’d, 
and yet is ever and anon returning: and it 
is of no small Consequence, on which side we 
determine. For not only our Notions as to 
many Points of our Religion depend upon 
the Decision; but it hath also a mighty in- 
fluence upon Practise. And therefore it 
nearly concerns us to weigh matters well, 
that so our Sentiments may be bottom’d up- 
on such firm and Stable Grounds as may be 
able to support them.

This is a Point, that has been canvassed with 
abundant Nicety in the Schools, where the 
Determination of the Question on either 
side hath been clogg’d rather than clear’d 
with a variety of Distinctions, by propoun- 
� ding

Rom. 2. 5
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ing which, and attempting to explain them, 
it would be much more easy to lead you in- 
to a Maze, than I should afterwards find it 
to lead you out again. Nor can I see any 
need of creating you perplexity, by so much 
as mentioning their Crabbed Notions, since 
I look upon St. Paul as clearly determining 
the Question in the words before us, to the 
Satisfaction of all such as will Hand to the 
Award of Scr ipture. He is fully on God’s 
side, and lays the Creature in the Dust be- 
fore him, when he so Positively declares, that 
it is not of him that willeth, nor of him that 
runneth, but of God that sheweth Mercy.

Which Words I’ l l  Fir st endeavour to 
explain and open. Then I’ll set my self to 
clear, illustrate, and confirm their Proper 
Sense: And Annex in the Close a Suitable 
Improvement.

In order to Explication, there are four 
Enquiries which need a Resolution. 1. How 
these words come in in the Train of the 
Apostles Discourse, where they are con- 
nected with a So then? 2. What that is, 
that is not of him that willeth and runneth, but 
o f  God tha t  sheweth Mer cy?  3.  What i s 
here to be understood by Willing and Run- 
ning. And 4. What by God shewing Mercy?

1. Then, as to the Cohærence of the 
Words, they are brought in as an Inference. 
This Leads to the Consideration of the Con- 
text; which you may take briefly thus:
	 B 2� That



4	 Divine Mercy Exalted: Or,

That which our Apostles treats off in 
this and the two following Chapters, is the 
Rejection of the Jews and the Calling of the 
Gentiles. This was a very tender Point, and 
likely to give great Offence: And there- 
fore he begins his Discourse about it, with 
expressions of a most Hearty Concern, in 
the three first Verses. He makes a most so- 
lemn Appeal, as to his Sorrow and Heaviness 
on the Account of his Country men, who 
were continually more and more provoking 
God to cast them off by their obstinate In- 
fidelity: Nay he wishes that he were even 
Accursed from Chr ist ,  i f that might be a 
means of their Salvation. But I think we 
must look upon that as signifying his Wil- 
lingness to be divested of his Apostleship and 
other Peculiar Priviledges, Nay to be Cast 
out of the Christian Church, and reduc’d 
to a Pagan State, and even esteem’d one ab- 
horr’d of Christ himself, for their Benefit, 
if it were a possible thing for it to be that 
way promoted, rather than a deliberate 
Consent to be really for ever separated from 
him. That he might the more fully con- 
vince the Jews that he was far from despi- 
sing them, he reckons up vers. 4 & 5. seve- 
ral Particulars, in which lay their Pre-emi- 
nence and Dignity above other Nations: 
And yet he shows that this People, tho’ so 
highly dignify’d by God, might be by him 
Cast off and rejected, without his being at 
� all
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all unfaithful: For that he by his Promise 
to Abraham had not resign’d his Sovereign- 
ty; but reserv’d to himself the free dispo- 
sal of the Blessings he had promis’d, as he 
thought fit: as sufficiently appear’d by the 
different treatment of Isaac and Ishmael, Esau 
and Jacob, and their respective Dependants. 
We may very well suppose, that these were 
therefore pitcht upon as Instances, because 
their Case and History was so well known 
among them, and so liable to their Obser- 
vation. And because the poor Jews, who 
when they carr ied it most unsuitably to 
their special Relation to God, would yet 
pride themselves in their Descent, and che- 
rish towering thoughts of their own worth, 
might be apt to think this unrighteous, the 
Apostle tells them that God of old by his 
Servant Moses claim’d to himself a Right 
and Liberty without impeachment, of di- 
str ibuting his Special Favours to whom he 
pleas’d, when he made use of those re- 
markable Words, which are cited just before 
the Text; I will have Mercy on whom I will 
have Mercy; and I will have Compassion, on 
whom I will have Compassion. So then says 
the Apostle; that is, from this very Pas- 
sage I infer, that it is not of him that willeth, 
nor of him that runneth, but of God that shew- 
eth Mercy, i.e. I thence conclude, that the 
Reason why the Gentiles, and why Particular 
Sinners that are unworthy, are embrac’d and
	 B 3� peculi-
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peculiarly favour’d of God, while the Jews 
and other Sinners are left in their chosen 
impenitence and infidelity, is not from any 
Antecedent worthiness or disposedness, that 
God saw in the former above the Latter, 
but from his free differencing Grace and 
Mercy. ’Tis not to be ascr ib’d to what is 
discern’d in Man, to any thing that he of 
himself is capable of doing, but to the free 
Mercy of God. That alone makes the dif- 
ference; and into that must the whole of 
it be resolv’d.

Mat. 20. The Inference is highly Just. For may 
not God do what he will with his own? And if 
he may, then tho’ he is so good to all , 
as that none have Cause to complain, yet 
where any obtain distinguishing Favours, 
the Glory is to be reserv’d entire to the Di- 
vine Mercy. The Connexion thus Stated 
carr ies in it no great Difficulty.

A Second Enquiry is this; What that is 
that is not of him that willeth, or of him that 
runneth, but of God that sheweth Mercy? 
What  does  the  I t  here  re fe r  to?  The 
Words, It is, are omitted in the Original, 
and supply’d by Our Translators: and very 
justly. For the Passage is Elliptical , and 
word for word, runs thus: So then, not of 
him that willeth, nor of him that runneth, &c. 
and what that is, that is not so, is a need- 
ful enquiry.

� ’Tis

 Mat. 20. 15. 
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’Tis Election is meant say some. That 
in their Apprehension is the thing that is 
not of him that willeth, or of him that runneth, 
bu t  o f  God shewe th  Mer cy .  They con- 
firm themselves in their Apprehension, from 
vers. 11. where mention is made of the Pur- 
pose of God According to Election. Others 
understand it of Actual Believing only: 
and say ’tis that that is not of him that willeth 
or of him that runneth. And they argue from 
the General Series of the Apostle’s Discourse 
in this Epistle. But I should rather take it 
more generally, as I ver ily believe the A- 
postle intended it, and explain it thus. That 
any are called to a participation of special 
Covenant Blessings; and that any are so 
called as to be savingly wrought on: that 
any become true Israelites as to the make of 
their Spir its, and their interest in the Spi- 
r itual Pr iviledges of the Covenant, Ac- 
cording to vers. 6. that they are Children 
of God, according to vers. 7. and treated 
as such: that any of those who are all na- 
turally under the Curse, come to be Children 
of the Promise, as you have it vers. 8. this is 
not of him that willeth, nor of him that runneth, 
but God that sheweth Mercy. It is not to be 
ultimately resolv’d into Human Pains and 
Industry: The Spring of it is to be searched 
for, not in Man but in God. And he that 
will Considerately read over this Chapter 
till he comes to the Text, with this thought,
	 B 4� may
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may (as I apprehend) easily see, that what- 
soever other senses the words would bear, 
this is most natural, free, and easy. But 
then,

3. It may be farther enquir’d, what we 
are here to understand by willing and run- 
ning? The Answer is easy. It takes in good 
Inclinations and Dispositions, and a Con- 
sonant Practise. ’Tis a common Observa- 
tion, that ’tis an usual thing with this Apo- 
stle to compare a Religious Life to a Course 
or Race: Where the Favour of God and 
Happiness in it being fixed as the Prize to be 
obtain’d, men str ive to reach it: First de- 
sir ing above all things that they may reach 
it; and then adding vigorous Endeavours 
to their Desires, and employing their ut- 
most Diligence and Activity in those Reli- 
gious Efforts, which are as so many Steps 
towards the reaching of their end. So run 
says be to the Corinthians, that ye may ob- 
tain. Like Passages are very frequent.

What he here calls willing and running, he 
elsewhere styles willing and doing. By Willing, 
he in both places means the simple Desire 
and Inclination to obey and serve God: 
and by running here and doing in the other 
place, he means a Will so fixed and deter- 
min’d to embrace the Service of God that 
it commands the Active Powers. Neither 
of them is owing to Man himself; but both 
are to be ascr ib’d to God. ’Tis not from 
� Mans

2 Cor. 9. 24.

Phil. 2. 13.
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Man’s foreseen or observ’d Good Desires or 
Deeds, ’tis not from his Good Inclinations 
or Motions, that God sets his Love upon 
him. The moving Spring is his own Mer- 
cy. But then,

4. Fourthly, in Answer to the last Que- 
ry, it may suffice to intimate, that by the 
Mercy of God, we are to understand his 
Good Will to Men after they were become 
Miserable: that is, after that by Sin they 
had loft that happy Condition in which they 
were at f ir st Created. His thus shewing 
Mercy, proceeds from his sole Goodness, 
and not from any Reason whereby he was 
oblig’d to have pity upon any; and it is 
exercis’d in a Sovereign way: So that the 
particular Share of Mercy any receive, must 
be resolv’d ultimately into his Pleasure; 
tho’ at the same time God hath discover’d 
himself in the Revelation of his Gospel, so 
inclinable to shew Mercy to all, that if any 
finally perish. He is clear, and it must be 
ascr ib’d wholly to themselves.

These things well consider’d help to lead 
into the r ight and true Sense of this Text. 
But that Mistakes and Abuses may be the 
more effectually prevented, there are three 
farther Remarks which are not unneedful.

1. Tho’ the Apostle says ’tis not of him 
that willeth, or of him that runneth, that one 
so far differs from another, as to become 
truly Pious, &c. yet he is far from inti- 
� mating
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mating that willing and running is need- 
less; or that the Mercy of God will Act 
alone, in the securing or furtherance of our 
Salvation, without a subservient Agency 
on our Part. This is a Gloss that would 
have Fatal Consequences. They that should 
be so unlearned and unstable, as thus to wrest 
this Text, (as St. Peter tells us many have 
done some other Passages of St. Paul’s E- 
pistles) might do it to their own Destruction. 

With good reason may we tell the Coun- 
try man that ’tis not from his Plowing and 
Sowing that he has a Good Crop, but from 
the Kind Providence of Almighty God 
And the Citizen, that it is not his Dili- 
gence and Industry, but the Blessing of the 
Lord that maketh rich: But should either the 
one or the other thereupon apprehend that 
their Care and Pains might be spared; 
should they go to throw all upon God, ex- 
pecting he would Act alone no other could 
be expected, than that they should smart for 
Folly.

There is scarce any thing more easily 
observable to those who are conversant 
with the Sacred Scriptures, than the Care 
that is there taken to ascr ibe all things to 
God. This holds so universally, that even 
the Commonest things, in which all the 
World knows our Pains is necessary, are 
not excluded. Except the Lord bui ld the 
House, says David, they labour in vain that 
� build

2 Pet. 3. 26.

Prov. 10.22.

Psal. 127. 1
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build it. But tho’ their Labour is so vain 
any otherwise than under the Conduct and 
succeeding Influence of Divine Providence, 
yet who expects a House should be built 
without Labour? Would not this be e- 
steem’d by any one an Extravagance con- 
trary to common Sense? So we are told by 
the Prophet, that it is not in Man that walketh 
to direct his Steps. Under the sense of which 
he looks seriously upward, and his Practise 
calls for Universal Imitation. For nothing 
can be more certain, than that our utmost 
Prudence and Foresight cannot secure us of 
Success in any one Undertaking: and there- 
fore there’s all the Reason in the World for 
acknowledging God in all our Ways, and hum- 
bly begging that he would direct our Paths. 
And yet still the Wise Man’s Eyes are in his 
Head. Should he forbear using them, and 
Act blindly, and at all Adventures, with- 
out looking before him, and round about 
him. He’d be running upon Snares and Pre- 
cipices at every turn, and but expose him- 
self in pretending to expect that the Pro- 
vidence of God should interpose to preserve 
him. The Case before us is not unlike. 
Without all question, God will save none 
without willing and running, tho’ he will not 
save any for it. It will not indeed be to 
that that their Salvation will be owing, and 
yet that in its Place is absolutely necessary. 
� Otherwise

Psal. 127.1.

Jer. 10. 23.

Prov. 3. 6.

Eccles. 2. 14.
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Otherwise, how comes running, striving, wrest- 
ling and fighting, to be so often urg’d, and 
so earnestly press’d by this very Apostle 
in all his Epistles, upon all that ever would 
be Heirs of Salvation? Not to mention o- 
ther Places; Consider his solemn Charge to 
the Philippians. Work out your own Salvation 
with fear and trembling. There’s no recon- 
ciling that with this Text, or even with its 
own Context, upon any other Supposition 
than this: that tho’ we shall never be sav’d 
for our willing, or running, or working; 
yet to hope that the Mercy of God will save 
us without Activity, nay without the utmost 
Activity, on our Part, under his Conduct and 
Influence, is a Gross Delusion.

2. Nothing can be more remote from the 
Apostles intention here, than to intimate 
any such thing as if Hearty Willing was ever 
fruitless. When he says, ’tis not of him that 
willeth, nor of him that runneth, but of God 
that sheweth Mercy, He is far from mea- 
ning that he is at all backward to shew Mer- 
cy, where he finds Persons heartily willing 
and running. That none indeed do Heartily 
will and run of themselves any otherwise 
than as excited of God; that he throws a 
Mantle over us, as Elijah did in the Case of 
Elisha, before we think in earnest of lea- 
ving those Employments which are more 
agreeable to corrupt Nature, and follow- 
� ing

Phil. 2. 12.
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ing Him, is with me past Doubt; and will 
be evidenc’d in the subsequent Part of this 
Discourse: For I must confess I apprehend 
this to be a thing in this Text mainly in- 
tended: And yet still this must stand Firm; 
wheresoever Persons do will and run, God 
is ready to shew Mercy. He that discovers 
so much Companion towards us while ali- 
enated, and enemies in our Mind by wicked 
works; He that invites us to himself with 
such earnestness and importunity; He that 
waits to be Gracious, and hath assur’d us 
with an Oath, that he hath no pleasure in 
the Death of the Wicked, but that he turn 
from his way and Live He that seeks us so 
carefully as Lost Sheep while we are wan- 
dering from him in the Ways of Vanity and 
Folly, cannot certainly turn his back upon 
us, when our Wills are fixed for him and 
we are bent upon running in the way of 
his Commandments. This is utterly un- 
conceivable; as well because opposite and 
irreconcileable to his merciful and gracious 
Nature so many ways discovered; as be- 
cause it would carry in it a disowning of 
his own Work, which such a Temper and 
Posture produc’d must be acknowledged 
to be, by all that will give God what he 
claims as his own. On which Account, 
tho’ we don’t say with St. Chrysostom, that 
t i s  o f  Man to wi l l  and run ,  we may yet 
� very

Col. 1. 21.

Ezek. 33. 11.
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very safely hold with him* That this ought 
to be deeply fixed in our Minds, that it is not 
possible that that Man should at any time be 
left of God, who is industrious and careful a- 
bout his own Salvation, and concerns himself 
about it, with all possible Diligence.

3.  Note f ar ther,  that  the Apost le  i s 
speaking here of Mercy, with reference to 
those who are Accepted, without giving 
any Foundation for imagining that the Case 
is the same on the other side as to Justice 
and Severity, in the Case of those who are 
rejected. He declares indeed, that ’tis not 
of Him that willeth, nor of Him that runneth, 
but of God that sheweth Mercy, that any are 
peculiarly favour’d: But he doth not inti- 
mate that ’tis not for want of willing and 
running, but of God that delighteth in Se- 
verity, or in the exercise of mere Absolute 
Sovereignty, that others are finally reje- 
cted. Neither is there any Parity, as a Foun- 
dation for a just Compar ison. The Text 
keeps on the br ight side, and states the 
Case of those whom God treats and em- 
braces as his own; and there it tells us we 
� must
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must fasten upon unaccountable Mercy as 
the Rise of all: But if we turn to the Dar- 
ker side, and view the Case of those who are 
Cast off by God, we are not allow’d to fa- 
sten upon unaccountable Sever ity as the 
procuring Cause. That is easily to be ac- 
counted for, by recourse to the Creature, 
and viewing its incurable Malignity, even 
under the drivings of Divine Mercy. Our 
Saviour hath himself sufficiently clear’d that 
matter, when he in so many Words tells 
those among whom he preached, and before 
whom he wrought his Miracles, that this 
was their Ruin: Ye will not come to me that 
ye might have Life. 

Some possibly in opposition to this, might 
be ready enough to fasten upon a Passage 
we meet with in the next Verse but one to 
the Text, where we have these Words, 
and whom he will, he hardeneth. Which may 
seem upon a light and transient View to in- 
timate, as if God was to the full as Arbi- 
trary in his Severity, as in his Mercy. But 
closer thoughts on the matter will, I’m per- 
suaded, produce different Apprehensions. 
For the main Argument, which the Apostle 
is pursuing in this Chapter proves the con- 
trary. That Isaac indeed was preferr’d be- 
fore Ishmael, and Jacob before his Brother 
Esau, was, as the Apostle tells us, to be a- 
scr ib’d to the special Goodness of God: 
But that the Jews who were the Descen- 
� dants

Joh. 5. 40.
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dants of these God’s special Favourites, were 
about to be cast off, while the Gentiles were 
taken in; this he tells us was long of them- 
selves. And therefore, ver. 32. He gives a 
plain Reason of the Jews rejection, tho’ he 
had before intimated throughout the Chap- 
ter, that there was no Reason but Sove- 
reign Mercy to be g iven, either for the 
Calling of the Gentiles, or the Favouring of 
some Particular Persons, while others were 
rejected. For he shows the Jews were cast 
off, not because God was bent upon their 
Ruin; but because by Error they hardened 
themselves against Chr ist, as not answe- 
r ing their Carnal erroneous Expectations: 
Which he particularly dilates upon in the 
Chapter that immediately follows.

And as for that Phrase of God’s Harde- 
ning Persons, it need Create no difficulty, if 
it be regarded as a Penal Act, consequent 
upon their own self Hardening: a Penal 
withdrawment of forfeited Grace, upon 
which nothing but Hardness can ensue. 
Thus it most plainly is to be understood in 
the Case of Pharaoh, which is here referr’d 
to. That it is so to be understood in the 
Case of others also, is plain from vers. 22, 
& 23. where we are told, that God prepares 
the Vessels of  Mercy unto Glory ,  on one 
Hand: but not that he prepar’d the Vessels 
of Wrath for Destruction on the other 
Hand; but that he with much Long-suffering 
� and
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and Patience endured them .  A clear Evi- 
dence that he rather permitted them when 
left to themselves, to Harden their own 
Hearts, than positively concur r’d in it. 
And indeed, tho’ the Divine Mercy is ever 
free, yet God’s Severity is always deserv’d.

Being thus led into the proper Sense and 
Intention of the words, we cannot be at a 
Loss as to the Head of Christian Doctrine 
which they suggest to our Meditation; 
which is this:

That the Mercy of God, is the only true and 
proper Spring of the Recovery and Salvation of 
a lapsed Creature.

The Handling this Important Truth with 
any Exactness, is far beyond the Compass of 
a single Discourse. I shall therefore con- 
tent my self with branching out the matter 
into four plain Propositions, which appea- 
ring confirm’d by Scripture, and Reason, will 
present the Point propos’d to our View, as 
attended with a Convincing Light.

1. Prop. The Providing a Mediator, and 
all Overtures about Reconciliation through 
him, are of God that sheweth Mercy. No- 
thing but mere Pity and Companion could 
move him, when so highly Affronted, to 
th ink of  a  Sav iour  for  a  Los t  Wor ld ; 
whom he might have left to perish in their 
miserable State, without any room for an 
Impeachment. Alas, what could poor Fallen
	 C� Man
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Man do to deserve a Saviour, or to induce 
God to provide one for him! In his Enmi- 
ty, he had no thoughts of Reconciliation: 
nay instead thereof, was for hardening him- 
self in his Rebellion. We find Guilty Adam 
flys from God, even in Paradise; instead of 
moving towards him, to beg Pardon, and 
make his Peace. Jealousy and Fear is a na- 
tural Attendant of Guilt. And that pre- 
vailing, confirms in an Obstinate Hardness. 
Fallen Man was so far from thoughts of re- 
turning back to God, or doing any thing 
to move him to relax the threatened Punish- 
ment and forgive; He was such a Stranger 
to willing and running towards Him, that 
he was for shunning all Converse with him, 
and for standing wholly upon his own bot- 
tom, and that notwithstanding it was evi- 
dently discernable, that nothing but Misery 
could be the Upshot. This, was the Case 
when God was pleased to g ive the f ir st 
Notice of a Saviour, and of intending his 
own Son for a Mediator. Hath Man then 
any thing here to do? must not the whole 
be resolved into God’s inclination to shew 
Mercy? Why should a Saviour be de- 
sign’d for fallen Creatures of any sort, when 
they had wilfully forfeited all their Interest 
in God? and why for Men rather than 
Apostate Angels? What Account can be 
given of this, but that thus it pleased God 
to shew Mercy? and to select the race of 
� Apostate

Gen. 3. 8,10
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Apostate Adam as Objects of it, rather than 
a much nobler Order of Creatures, who 
were in a like Condition? Our Lord him- 
self ascribes this wholly to the Love of God, 
and so must we. God (says he) so loved the 
World, that he gave his only begotten Son, &c. 
This is Universally own’d, and therefore I 
go on.

2. Prop. Means us’d towards the Recove- 
ry of Fallen Man, through this Mediator, 
are of God that sheweth Mercy. What our 
Blessed Lord said to his Disciples, as to the 
Peculiar Favours that were conferr’d upon 
them is very remarkable. It is given unto 
you to know the Mysteries of the Kingdom of 
Heaven, but to them it is not given. It holds 
true not only as to any Peculiar Illuminati- 
on to serve certain special Divine Purpo- 
ses, but as to other Expressions of the Di- 
vine Benignity, any kind Methods, that 
have a Beneficial tendency; all are given; 
none are deserv’d; they are given by one 
that is not indebted. So that if they had 
not been given, the Creature had not any 
way been wrong’d; but having them given 
should be led to adore the Divine Mercy. 
All the Marks of the Divine Goodness that 
any of the Children of Men enjoy in their 
Apostate State, come to them through a Me- 
diator: and are all Given by a God shew- 
ing Mercy. We may here distinctly con-
	 C 2� sider
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sider Providential Means, and Minister ial 
Helps.

Providential Means are very Considerable 
in their Place. St. Paul and Barnabas told 
the Poor blind Heathens they were prea- 
ching to at Lystra, that God left not himself 
without witness, even amongst them. Wit- 
ness of what? why he Left not himself 
without Witness, of his inclination to shew 
Mercy upon some Account or other, tho’ 
that was not distinctly discover’d to them. 
They instanc’d in his giving Rain from Hea- 
ven, and fruitful Seasons; and fi l l ing their 
Hearts with Food and Gladness: which were 
convincing Evidences, that God was their 
merciful Ruler and Benefactor, and that 
they were not us’d as they deserv’d: For if 
they had; had not God been inclin’d to shew 
Mercy; they’d have had quite other sort of 
Treatment. And indeed, all the Kindness 
of Providence, all the Restraints upon Per- 
sons, whereby they are kept from being as 
bad as otherwise they would be, all Con- 
duct in Straits, Succours in Difficulties, De- 
liverances from Dangers, Success in Affairs, 
and Supplies of such things as tend to make 
Life Comfortable, and render Men useful, 
and Blessings in their Places, are design’d 
to lead those to Repentance that will take 
notice of God’s design in them, are efforts 
of the Divine Mercy for their Good.

� But

Acts 14. 17.
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But Minister ial Helps r ise much higher. 
By instituting a Ministry in his Church, God 
hath appointed an Order of Men, whose 
great Work and Business it is, to Beseech 
Lost Sinners to be reconciled to Him.) They 
are to shew Men the wretchedness of their 
Condition, point out their Saviour to them, 
set him in all his Charms before them, and 
press them to accept his offer’d help, by the 
most moving Arguments of Duty and In- 
terest; and to urge those Considerations up- 
on them, that have the greatest tendency 
to work both upon their Fear, and upon 
their Hope. This must be own’d a vast 
Advantage. Observing indeed how strange- 
ly Men are wedded to their Lusts, and how 
unwilling to be separated from them, ’tis 
natural enough to cry out, that ’tis as foolish 
an Attempt to go about in such a Case to 
use Persuasion, as it would be to go among 
the Tombstones, and call upon the Dead, 
to arise out of their Graves. It must be con- 
fess’d, it hath such an Appearance; neither 
would the Reality of the Case be different, 
had we Ministers only, our own Skill and 
Strength, and the Natural Energy of our 
own Words and Arguments to depend 
upon. And yet, it pleases God even by the 
foolishness of Preaching, to save them that be- 
lieve. In this Way and Method, which the 
Wise men of the World so much despise, 
doth it please God to bring in, and build up
	 C 3� the
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the Heirs of Salvation. Many in all Ages 
have been this way recover’d and sav’d. And 
as there is Great Mercy in instituting the 
Office of the Ministry in General, So is there 
a Peculiar Disposal of that very Mercy to 
some rather than others that Deserves Ob- 
servation.

Some that pretend to have made an ex- 
act Calculation, do observe, that if the 
Earth, as far as it is at this day known, were 
divided into 30 Equal Parts, 19 of them are 
Pagan, 6 Mahometan, and but 5 Christian. 
Who that gives way to Consideration, can 
forbear wondering that these five Parts of 
the Earth should be more favour’d than the 
other 25!

Whence comes it then, that any Land or 
Nation, or any Particular Persons, are favour’d 
with a faithful Gospel Ministry, which of 
all things external is the greatest Help, and 
most promotes their Recovery? is this from 
Man or from God? is it from their own 
willing and running, or from God that shew- 
eth Mercy? Take it in the Case of the Go- 
spel’s first coming to any People, and the 
Dr ift of my Argument will appear most 
plainly. When any Nation that before was 
cover’d with Heathenish Darkness, has the 
Sun of Righteousness arising upon them, with 
healing in his Wings; when those that bow’d 
down before Stocks and Stones, and deba- 
sed themselves in worshipping Dumb Idols, 
� have

Mal. 4. 2.
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have Gospel Ministers sent amongst them, 
as Ambassadors from the God of peace, to 
publish Pardon and Reconciliation, and per- 
suade them to a Compliance with the Di- 
vine Demands through a Mediator, in or- 
der to their Salvation; is this owing to 
to their own previous pains, good Di- 
sposition, and earnest Application on that 
behalf, beyond others, or to God’s incli- 
nation to shew Mercy to them? I should 
think the bare Proposal of the Question 
would shew any one how to determine it. 
Should there be any demur, I would re- 
commend the History of the spreading of 
the Gospel, as related in the Acts of the 
Apostles to serious Consideration. ’Twould 
draw me too far aside to dilate upon it; 
But this will appear evident to such as 
peruse it with any Thought or Observati- 
on: That as the Apostles were under Divine 
Conduct in going from one Country to 
another, to spread the Everlasting Gospel, 
so their being directed to one Country ra- 
ther than another, was not because the Per- 
sons to whom they should apply themselves, 
were more deserving of such a Favour than 
they were elsewhere. For the Apostles were 
forbidden to preach the Gospel to some 
where they found no opposition among the 
People, and were commanded to preach in 
other places, where People shew’d them- 
selves grossly unworthy.
	 C 4� may
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This matter deserves to be Consider’d is 
the Case of this Land of Ours, that was be- 
times favour’d with a Gospel Ministry, while 
many other Countries that were in Situation 
much nearer to that par ticular Spot of 
Ground, where our Saviour liv’d on Earth, 
and whence his Apostles and their Follow- 
ers f ir st set for th to spread the Gospel, 
were left without it. Do you imagine, it 
was because we were better than others, 
more dispos’d to receive and entertain the 
Gospel, and comply with it, than the People 
in other Lands, that we have been more fa- 
vour’d? Was this the reason of the difference 
made between us and them in this respect? I 
think we may very safely defy any that should 
allege it, to give the lead shadow of an Evi- 
dence of  the Truth of  i t .  Consul t ing 
our Sacred Oracles, we find the matter quite 
other wise represented. The Prophet Isaiah 
speaking concerning the Conversion of the 
Gentiles by a Gospel Ministry, plainly dates 
the Case, and St. Paul after him in God’s 
own words, which are applicable to any 
Nation or People receiving the Gospel in 
their Heathen State. I was found of them 
(says God) that sought me not; I was made 
manifest unto them that asked not after me. 
If so, what room is there for a pretence of 
willing or running? what words could more 
fully intimate, that the Benefit of Gospel- 
Light and Means, must be ascrib’d to God

� shewing

Isa. 65. 1.  
Rom. 10.  
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shewing Mercy? From that Text which is so 
clear as that it may supply the place of many, 
I thus argue. Either a Reason distinct from 
the Divine Mercy to some above others, can 
be assign’d, why some Nations and Coun- 
tr ies have for many Ages had a Gospel 
Ministry among them, while others even 
to this day are without it; or it cannot. If 
any such reason can be assign’d, I’d gladly 
know what it is. ’Tis plain it is not willing 
or running; for God says expressly, they sought 
him not; they asked not after him. This was 
not the Case of the Inhabitants of a few 
Places only, but of the Gentile World in 
General, and of the several Particular Na- 
tions that were amongst them, before the 
day Spring or Sun-rising from on high visited 
them; to give Light to them that sat in Dark- 
ness, and in the shadow of Death: to guide their 
Feet into the way of  Peace .  ENGLAND, 
SCOTLAND and IRELAND no more 
ought or ask’d after God, before the Gospel 
came among us, than the Island of MADA- 
G A S C A R :  o r  H O L L A N D  t h a n 
TARTARY. Why then  i s  one  Coun- 
trey more favour’d with so great a Blessing 
than another? Let those, who are the most 
averse to the giving the Glory entirely to 
the Divine Mercy, solve this Point in the 
Case of Nations, and we’ll solve it after- 
wards the same way in the Case of Parti- 
cular Persons, as to their Peculiar outward 
� or

Luk. 1. 78, 
79.
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or inward helps, with which God is pleas’d 
to favour them; till then let them be silent, 
and rest satisfy’d with that in one, with 
which they must be satisfy’d in the other 
Case, unless they’ll egregiously tr ifle.

3. Prop. The inclination of lapsed Crea- 
tures, even under the aptest means to put 
forth themselves with Concern and Vigour 
in a way of Endeavour, is not from them- 
selves, but given and stirr’d up by God that 
sheweth Mercy. In proof of this. Let it 
be distinctly consider’d, what Account is 
given in Scripture of the Condition of Man- 
kind, while under the Power of Corrupti- 
on, and of that Divine Operation which 
precedes and produces the Change and Al- 
teration, when they are brought heartily 
to will and run in the ways of God.

1. Let us Consider what Account we have 
given us in Scripture of the Condition of 
Mankind while under the Power of Cor- 
ruption. This is very significantly descr i- 
bed to us in a great variety of Expressions, 
of which some are Proper, and others Me- 
taphorical. We are told that in the Con- 
dition in which the Gospel Call comes to 
us, we were ungodly, and without strength. 
We had nothing in us to move God to help 
us, for we were ungodly: No power to help 
our selves, for we were without Strength. 
When the Divine Spirit makes his first Ap-
� roach
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proach, he finds us dead in Trespasses and 
Sins; and Alienated from the Life of God. 
and therefore our Impotency as to the ser- 
ving any spiritual Purposes is much dilated  
on. We are told that the natural or Ani- 
mal man receiveth not the things of the Spirit 
of God: for they are foolishness unto him,  
neither can he know them, because they are spi- 
ritually discerned. If so, How can we in this  
State be truly will ing? So far is it from  
that, that we are ful l  of Aver sion. The 
Carnal Mind is enmity against God; for it is  
not subject to the Law of God, neither indeed  
can be; (Rom. 8:7.) and how then can there be any  
running, when the Heart stands bent another  
way? And which is more, our Saviour him- 
self tells us, that we cannot come unto him  
for that help which he is so ready to afford 
I us, unless his Father draw us.

I’ll freely own that ’tis a very Possible 
thing, for expressions of this Nature to be 
over strain’d and car ry’d too f ar.  I am 
well satisfy’d, they are design’d to express a 
Moral, and not a mere Natural Impotency; 
That is to say, that which is mainly in- 
tended thereby, is that our Wills Labour 
under such a Malignity as precludes Hearty 
Endeavours; such a lamentable Indispositi- 
on, as we shall never of our selves get over, 
or shake off. But in the mean time, they must 
have but a very low and faint sense of the 
Depravity of our Natures, who after all that
� is
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is suggested in Holy Writ upon that Head, 
do yet apprehend, that any Man (whatever 
his natural Power may be said to suffice for) 
does actually will and run, without a Power- 
ful Divine touch upon his Heart. And then,

2. Let us also consider the Account we 
have g iven in Scr ipture of that Divine 
Operation, which precedes, and produces 
the Change and Alteration that there is in 
those Persons, who are brought heartily to 
will and run in the ways of God, The Il- 
lumination of the Mind is compared to God’s 
causing Light to thine out of Darkness in the 
Creation. And we are said to be God’s Work- 
manship, created in Chr ist Jesus unto good 
Work s .  And to  be  bo r n  aga in .  And to 
have Faith which is the root of all accepta- 
ble Obedience, wrought in us by the same 
Power whereby God raised Christ from the Dead. 
God is also said to give us a new Heart, and 
to put a new Spirit within us, to take away the 
Stony Heart out of our Flesh, and to give us an 
Heart of Flesh; to put his Spir it within us, 
and cause us to walk in his Statutes, and keep 
his Judgments. Which magnificent sort of 
Expressions, with many others of the like 
nature, we may well conceive had never been 
us’d by the Sacred Pen men, but to signify 
to us our absolute Dependence upon a pow- 
erful Divine Operation, for any thing in us 
that hath a Saving tendency; for our Con- 
version, with all its happy Fruits and Effects.
� may
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God hath various and those very different 
Methods of reaching the same End. Not 
to multiply Par ticulars, he works upon 
some by Afflictions, and upon others by his 
Word. But be it by either of there means, 
or any other way, that such as were natu- 
rally indispos’d or averse, and of a sensual 
Disposition, are brought in earnest to mind 
the things of God, and to apply themselves 
with ser iousness to the great Concern of 
Religion, willing and running like those that 
are deeply sensible how much depends upon 
it, it is to be ascrib’d to God shewing Mercy.

Afflictions are a means God often uses to 
do good to Souls, and they have a tenden- 
cy that way. Adversity many times brings 
those to consider their ways and be wise, 
who while their Estate was prosperous for- 
gat God, their Souls, and another World, 
and liv’d as if they were to live here al- 
ways. And therefore we are told, that when 
God’s Judgments are in the Earth, the Inhabi- 
tants of the World will learn Righteousness. 
They will, that is, some will be brought to 
it under the influence of the Grace of God. 
Manasseh, when all things went well with 
him, wrought much Evil in the sight of the 
Lord: but when he was in Affliction, when 
he came after wards to be taken by his E- 
nemies, bound in Fetters, and carried Cap- 
tive into Babylon, then he besought the Lord 
his God, and humbled himself greatly before the
� God
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God of his Fathers. Then he became a true 
Penitent. But it was God that set in, and 
this way impress’d those Considerations 
strongly upon him, that were needful to 
awaken him, otherwise no such effect had 
been produc’d. So also the poor Prodi- 
gal, when he was pinch’d and almost starv’d, 
thought of returning to his Father. But it 
was God that stirr’d those thoughts in his 
Mind, and fixed them upon him, or even un- 
der the utmost Straits, he had continu’d a 
Vagabond still. This is plain from hence. 
In that Affliction hath no Power to trans- 
form the Mind or subdue Corruption. It 
is a means, but no farther effectual than as 
manag’d and directed by God the great 
Agent; And therefore Elihu was altoge- 
ther in the r ight, when shewing Job in his 
great Distress, that God called Men to Re- 
pentance by Afflictions, and how they pro- 
duced good Effects, he concludes thus: Lo 
all these things worketh God oftentimes with 
Man. For though Men are to look about 
them and Consider well, that they mayn’t 
loose the Benef i t  of  their  Aff l ict ions, 
yet ’tis God’s working that at any time 
makes them instrumental to turn a Sin- 
ner into a Saint, or to advance his faithful 
Servants in real Holiness.

The Word of God, and that as publish’d 
and preach’d by his Ministers, is often also
� instru-

Luke 15.  
17.

Job 33. 29.
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instrumental, in producing a Saving Change: 
but no other wile than as it pleases God 
therewith to reveal his Arm: i.e. to display 
his Power. When God sends us to a Com- 
pany of poor Sinners, our Case is much the 
same with that of the Prophet Ezekiel in his 
Vision among the Dry Bones. Upon a Com- 
mand of God we Cry aloud as he did, O ye 
dry Bones hear the Word of the Lord. And 
when it pleases God to cause Breath to enter 
into them, they Live, but not before. When 
God opened the Heart of Lydia, she then at- 
tended unto the things that were spoken of Paul. 
Before she heard them as common things, 
they had no effect: But God opening her 
Heart the Word entered, and became the 
Seed of a new Birth: after which she came 
Heartily to will and run in the way to Hea- 
ven.

St. Paul often discovers a warm Sense of 
his entire Dependance on the Divine effica- 
cy for the Success of his Labours in the 
Work of the Gospel, whereby he endeavour’d 
to do good to Souls. Who is Paul, and who 
is Apollos, but Ministers by whom ye believ’d; 
even as the Lord gave to every Man? I (says 
he) have planted, Apollos watered, but God 
gave the increase. He never was afraid of 
ascribing too much to God. And indeed we 
Ministers may preach till Doomsday, and 
never be the Instruments of any Man’s Con-
� version

Isa. 53. 1.

Ezek. 37.

Ver. 4.

Ver. 5.

Acts 16. 14.

1 Pet. 1. 23.

1 Cor. 3.  
5, 6
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version, never bring any Heartily to will and 
run in the Ways of God, unless he interpo- 
ses with his Almighty Power. The Mean 
is good, but the Efficacy that must make it 
successful, wholly his.

But what need is there of much arguing 
upon this Point, when we have so plain a 
Passage as that in the Epistle to the Philippi- 
ans; ’Tis God that worketh in you, to will and 
to do of his good Pleasure. One would think 
that single Place should convince all those 
of great Presumption, who pretend that 
God’s first Gracious Communication to some 
above others, is owing to their Antecedent 
pliable Inclination and Disposition, and to 
the good use made of their own Free Will. 
For were that the Case, how could the A- 
postle resolve the matter into God’s Good 
Pleasure? Nay how could he lay their good 
Inclination and Disposition, with all its hap- 
py Effects, were of his Working? The Reason 
why God gave his special Grace to some, 
and not to others, would then be very evi- 
dent. There would be no need of recourse 
to God’s good Pleasure; for there’s none but 
must own that a deserving Person ought to 
be preferr’d before one that merits nothing: 
One that is humble and mollify’d, before 
another that is Fierce and Proud: and he 
that shall incline his Will to that which is 
Good, before him that is incurably in Love
� with

Phil. 2. 13.
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with Sin and Wickedness. But says the A- 
postle, God finds no such difference in his 
first Application to us; and what difference 
there is, ar ises from his working in us. That 
little Addition, of his good Pleasure, at once 
overthrows the System of those who plead 
that God only gives us the Power of willing 
and doing; that he hath given us a Free 
Will, but that ’tis we that turn our own 
Wills either to Vice or Vertue, Sin or Ho- 
liness. For if it is of God’s good Pleasure 
that some are wrought on, while others are 
left to themselves (which might have been 
the Case of all, without any unjustice) then 
is there a Separation and Distinction which 
he makes between Men and Men by a Pure 
Act of his Mercy: whereas there is not a 
Man upon Earth, to whom he hath not given 
the Faculty of willing, in bestowing on him 
a Reasonable Soul. This good Pleasure of God 
speaks something peculiar in the Case of 
some above others. For though God hath 
done more for all, than he was bound to do 
for any, yet if he did not do more for some 
than he does for all, none of the Apostate 
Race of Adam would ever be sav’d.

This is what St. Paul seems to have laid a 
mighty stress upon, for he oft’ inculcates it. He 
particularly appears much concern’d to curb 
that Proud aspiring which would be the un- 
avoidable Consequence of supposing, that the
	 D� Diffe-
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Difference, that there is between God’s Chil- 
dren and others, was owing to themselves. 
He cr ies out, who maketh thee to differ from 
another? and what hast thou that thou didst not 
receive? I can easily grant, that these words 
of his have a special Reference to those emi- 
nent Gifts whereby one Pastor differ’d from 
another among the Corinthians: and yet we 
may draw from them an Argument, as 
from that which is greater to that which is 
less in our Case: For if different Gifts , 
were to be ascr ibed to God; differencing 
Grace must be so much more. So that they 
are very aptly applicable to any Member 
of the Church; to any one brought home 
to Christ under a Gospel Ministry; to any 
one brought in earnest to look out after 
God. ’Tis God and not the Teacher, ’tis 
God and not he himself, that makes him to 
differ from another Man, who sits it may 
be all the while under the same Ministry, 
and enjoys the same means; and was per- 
haps  in  human Appearance the more 
likely to be Converted of the two. The 
Council of Orange, which was Assembled 
A. C. 529, in whose Determinations we 
have in the Judgment of the Great Usher 
and the Learned Dailly, the best Deci- 
sion of the Difficulties that relate to Grace 
and Free Will, that are to be met with in 
all Antiquity: This Famous Council cites
� this

1 Cor. 4. 7.
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this  place of  Scr ipture among other s , 
*to prove that it is from special Grace, 
and the influence of the Spir it, that any 
Inclination is produced in the Will of a 
Corrupt Creature towards God.

So that God’s first stirr ing up of Persons 
to will and run, which is the Foundation of 
any Difference that afterwards appears be- 
tween them and others, with respect to Grace, 
is attended with an abundant Evidence.

4. Prop. Our participation of the Promi- 
sed Blessings upon our willing and runnings is 
not of Man, or owing to the Energy of our 
own Endeavours, but to God that sheweth 
Mercy. As it is of God that we will and run,
	 D 2� so

*  Vide Capitula Hujus Concilii in Usser. Pri- 
mord. Ecc les. Br itannic. Cap. 14. —Ubi Art. 6. 
sic se Habet. —Si quis Sine gratia Dei credenti- 
bus, volentibus, desiderantibus, conantibus, La- 
borantibus, vigilantibus, studentibus, petentibus, 
quærentibus, pulsantibus nobis, miser icordiam 
dicit confer r i divinitus; non autem ut creda- 
mus, velimus, vel hæc omnia, s icut Opor tet; 
agere valeamus, per infusionem & inspirationem 
S. Spir itus in nobis fier i confitetur; & aut humi- 
litati aut Obedientiæ humanæ subjungit Gratiæ 
Adjutorium, nec ut obedientes & humiles simus 
ipsius gratiæ donum esse consentit; resistit A- 
postolo dicenti: Quid habes quod non accepisti? 
& Grat iâ  Dei  sum id  quod Sum .  1   Cor.  4 .  7. 
1 Cor. 15. 10;

See the Chapters of this Council in Usser. 
First Ecclesiastical Britannic. Chapter 14. —
Where Art. 6.
It is so. —If anyone says that without the 
grace of God mercy is conferred upon us who 
believe, will, desire, strive, labor, watch, study, 
ask,
ask, and knock; but not that we may believe, 
will, or be able to do all these things as we 
ought;
he confesses that it is done in us by the infu-
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so is all that we that way gain to be ascrib’d 
to him. And if natural Endeavours are so 
dependent upon God for Success, as the 
Scr iptures represent them, ’tis but reaso- 
nable to suppose, that our Endeavours in Spi- 
rituals should be so much more. And there- 
fore tho’ we are bid to Repent, that our Sins 
may be blotted out; we yet are told that we 
have Forgiveness of Sins, according to the Riches 
of God’s Grace. Though ’tis declar’d to us, 
that by Christ all who believe (and only such) 
are justify’d; we yet are said to be justified 
freely by his Grace, through the Redemption that 
is in Jesus Christ. And indeed it being God 
only that by the Gospel Promise hath fixt 
the Connexion between Repentance and 
Forgiveness, Faith and Justification; and he 
working in us by his Efficacious Grace, that 
Repentance and Faith, by which we obtain 
Forgiveness, and come to be Justify’d: ’Tis 
plain, that our reaching those inestimable 
Blessings must be resolv’d into his Grace: 
by which alone it is that we obtain them, 
while others under the same Offers, Means, 
and Helps, remain all their days Strangers 
to them. Neither is it difficult to conceive 
what as it is with these Fundamental Bles- 
sings, so it is also with those other Blessings 
consequent upon them; viz. Peace with 
God; the comforting, strengthening, sta- 
blishing Influences of the Spirit; A growth 
in Grace; and an improving, meetness for the
� Hea-

Acts 3. 19.

Ephes. 1. 7.

Acts 13.  
39 

Rom. 3. 21.
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Heavenly Glory; as to all which the Rule 
of Procedure is very intelligible: Unto every 
one that hath shall be given, and he shall have 
abundance. Unto every one that hath, that 
is, hath improv’d former vouchsafements. 
He that improves what he has, shall have 
more; he shall have abundance. But when 
the first vouchsafements, the improvement, 
and the further Addition upon that im- 
provement, is of God; all plainly resolves it 
self into his Mercy. And in apprehending 
this the State of our Case, whoever is other- 
wise minded, we manifestly have St. Pauls 
Concurrence, when he cries out, by Grace 
ye are saved, through Faith, and that not of 
your selves, it is the Gift of God.

These matters admit of copious Proof, 
were I to enlarge a single Discourse into a 
Treatise: For fear of which, I’ll only add a 
Passage I have met with of St. Austin’s, 
which much pleases me, because I appre- 
hend he hath hit the Truth in this matter, 
so as to avoid Extremes, of which, I must 
confess, I am always fearful. Defeating 
upon my Text, he hath these words:

* God both renders Mans Will good, and pre-
	 D 3� pares

*  Li. 83. Quæst. q. 68. & Lib. 1. ad Simpl. 
q. 2. Hominis Voluntatem Bonam & præparat 
adjuvandam, & adjuvat præparatam: & nolen- 
tem prævenit ut velit; & volentem subsequitur, 
ne frustra velit.

Mat. 25.  
29.

Ephes. 2. 8.

Li. 83. Quæst. q. 68. & Lib. 1. ad Simpl.
q. 2. Man’s Good Will both prepares
to be helped, and helps when prepared: 
and prevents the unwilling from wanting 
to want; and follows the willing, lest he 
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pares it for his Help; and also helps it, when 
he has so prepar’d it: He prevents it when un- 
willing, that he may render it willing; and he 
follows it, when it is willing, that it mayn’t he 
willing in vain.

Upon the whole, if the providing a Me- 
diatour, and all Overtures about Reconcili- 
ation through Him; and all means us’d in 
order to the Recovery of Lapsed Creatures 
through this Mediator; and their Inclina- 
tion even under the aptest Means to put 
forth themselves with Concern and Vigour 
in a way of Endeavour; and our Participa- 
tion of the Blessings that are promis’d upon 
our Endeavours; is neither of him that wil- 
leth, nor of him that runneth, but of God that 
sheweth Mercy; then have we abundant Rea- 
son, satisfactorily to conclude, that the Mer- 
cy of God is the only true and proper 
Spring, of the Recovery and Salvation of a 
Lapsed Creature.

The Use I would make is br iefly this.
1. Let us not listen to those, who would 

perswade us that Man can will and run of 
himself. For this does unbecomingly detract 
from the Mercy of God; our so doing can- 
not be at al l  for our Advantage; nay it 
draws after it pernicious Consequences.

Whatsoever natural Power Man hath left, 
(which is what this Debate is not concern’d 
in) to suppose him to have such a Moral Pow- 
er; that is, such a Disposedness in his Will 
to Good, as that he should incline himself
� to
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to a Compliance with the Divine Demands, 
is a detracting from the Mercy of God, to 
which the Apostle declares all that is Good 
in us from first to last, ought to he ascribed. 
He tells us, it is not of him that willeth and 
runneth, and why then should we give any 
Credit to those who Contradict him, and 
say it is; by intimating that it is our willing 
and running that induces God to regard us? 
If indeed Man did will and run before any 
Approach of the Spirit of God to the Heart, 
we may conclude he could not disregard it; 
because so agreeable to his Will and Design: 
and on the other side we may with good rea- 
son conclude he does not will and run of him- 
self, since we have it intimated in the Text, 
that when God comes to open any Persons 
Eyes, and turn them from Darkness to Light,  
and from the Power of Satan unto God, he finds 
them neither willing nor running; and there- 
fore we are the more indebted to the Divine 
Mercy. To detract from this, in order to 
advance Man’s Free Will, is in effect to de- 
stroy our own Security, by leaving a strong 
Hold for the plain Ground, when we have 
an Enemy to deal with, who is likely to 
prove hard enough for us.

What can we gain; what can be our Ad- 
vantage by the opposite Scheme? ’Tis plea- 
ded, we the other way establish Man’s Li- 
berty, and take away all possibility of our 
being dealt with as Stocks and Stones; 
which is one of the most ridiculous Absur-
	 D 4� dities

Acts 26. 18
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dities in the World. But in the mean time 
who is it that thinks we are so dealt with? 
May we not easily suppose, that he that made 
us is so well acquainted with our Nature as 
to be able so to suit himself to us in his 
Application, as to be secure of Success, 
without offering us any Force and Violence? 
Can’t he that has the Key of David, and who 
opens and no Man shuts ,  open the Lock 
without breaking the Wards? That would 
be very strange. Well, but we shall the o- 
ther way prevent God’s being regarded as 
a Respecter of Persons. Which is just as if 
a Prince who governs all his Subjects with 
great Wisdom and Lenity, while they are 
all a parcel of Rebels, might not pick out 
some of them and make them his Favourites, 
without being an undue Respecter of Per- 
sons. It’s further urg’d, that upon the other 
bottom we shall be more clear as to the ruin 
of those that Perish, that ’tis wholly of them- 
selves. To which we have an easy Reply, 
viz., that we can sufficiently prove that im- 
penitent Sinners are their own Destroyers, 
consistently with our Scheme. For tho’ 
’tis through special Mercy, that any are re- 
cover’d and sav’d, yet the Mercy of God is 
so far exerted towards all, that he’s ever 
before hand with them, and never stops the 
Current of his Favour towards them, till 
they obstinately reject the Grace he offers, 
and wilfully abuse that common Grace 
which had been afforded to them. But then
� on

Rev. 3. 7.



	 Free Grace in its Glory� 41

on the other side, the pernicious Consequen- 
ces that attend the putting the Free will of 
Man into that place, which the Apostle as- 
signs to the Mercy of God, are very evident. 
They that hold, that Man wills and runs of 
himself, and that the Holy Spirit in the first 
Conversion of a Sinner, or in afterwards car- 
rying on the Work of Grace, does no more 
than barely propound the Object, in the 
Preaching of the Word, or give the Facul- 
ties, or natural Power to comply, or at most 
add such a supernatural Grace, as depends 
upon the Will of Man for its Efficacy, do 
most woefully hamper and embarrass them- 
selves, and their Followers. Such Persons 
cannot pray for Grace and Holiness,* and 
that God would incline their Hearts to keep his
� Testimo-

*  They evidently fall in with the Stoicks of old, 
in same of their most pernitious Maxims; while they 
unjustly Charge their Brethren with an unbecoming 
Concurrence with them in other Respects. What can 
be more offensive to Christian Ears, than such Pas- 
sages as these of Seneca, the Philosopher? (Epist. 31.) 
Beatæ Vitæ Causa & firmamentum est, sibi fi- 
dere. Turpe est Deos Fatigare. Quid Votis opus 
est? Fac te felicem. And yet how agreeable are 
they to some Mens Scheme? But me thinks that 
saying of St. Austin, carries its own Evidence along 
with it: Irr iforia Petitio est, cum id à Deo pe- 
titur, quod scitur ipsum non dare, sed ipso non 
donante, esse in Hominis Potentate. De don. 
Persev. Cap. 2.

The Cause and Support of a Happy Life 
is to Trust in Oneself. It is a Shame to 
Weary the Gods. What Need of a Wish? 
Make Yourself Happy

A ridiculous request is when something 
is asked of God which it is known that 
He does not give, but which, since He 
does not give, is within the power of 
man.
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Testimonies, and put his Fear into them, and 
take away their Heart of Stone, and give them 
Hearts of Flesh, and the like: such Petitions 
would in them be very absurd, as tending 
to destroy their Humanity. They cannot 
pray to God to keep them from Apostacy; 
for that depends upon themselves. They 
cannot pray, that God would make the Go- 
spel effectual in the World, and succeed the 
Labours of those, under whose Ministry they 
are cast, unto their spiritual Good: For alas 
he can do no more than he hath done, in 
giving natural Powers, which they, who are 
furnish’d with them must take care to use to 
the best Advantage they can; or at most, 
he can only give a greater clearness to the 
Objects that are proposal. The impressing 
them is out of his Sphære.

And they are as unable to praise God as 
to pray to him. They may indeed Thank 
him for the natural Powers he has bestow- 
ed upon them, which is a matter of Thanks- 
giving, that is common with them to all 
Mankind, who are endued with like Powers: 
and they may praise him for clear ing Ob- 
jects, which according to their view of 
things. Such as perish may do also as well 
as they, and upon like Reason: But they 
cannot find any Reason to praise him for 
the Success of the same Means and Methods 
upon them, which were fruitless as to others. 
For while God did to the fall as much for
� those
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those others as for them, they were so care- 
ful and happy as better to use their Powers 
than their Neighbours, and hence arises the 
good Success in their Case, which others 
through their Negligence remain Strangers 
to. And therefore into themselves must the 
difference that there is between them and 
the rest be ultimately resolved; for God had 
no hand in the After Difference, as such. 
And should such Persons in these respects 
either pray to God before hand, or praise 
him afterwards, all that can be said is this, 
they forget themselves, and act inconsistent- 
ly with their own Scheme, which is yet no 
uncommon thing amongst them:* such is 
the secret Force of Truth, and we would 
hope of Grace.

After all, I can’t pretend, that the matter 
as I have now set it before yon, is free of all 
Difficulty: But there is this Satisfaction in 
adhering to the Account given by St. Paul, 
above what can be expected in following 
any Modern Guide, that we have a special 
Divine Warrant to authorize us. And tho’
� we

*  ’Twere worth the while for some Men seriously to 
Consider how they are dispos’d, when they join in the 
Liturgy of the Establish’d Church, where they so often 
offer up those Petitions: Lord have Mercy upon 
us, and incline our Hearts to keep this Law. And 
Write all these thy Laws in our Hearts, we be- 
seech thee.
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we do find some things, that we are not able 
to get over, yet we may be assur’d, that in 
leaving his for any of our own Schemes, we 
should but involve our selves in more and 
greater difficulties.

2. Let us put things together, and take 
Notice, that General Grace and Special are 
very reconcileable: For God may be so far 
willing of the Salvation of all, as to be 
ready to shew Mercy to them if they Re- 
pent and Believe; from which they are hin- 
dred by nothing but their own wilfulness: 
And yet he may be so much farther intent 
on the Salvation of some, as to use effectual 
means to bring them to Repent and Believe, 
to will and run, that so they may be secur’d 
within the Compass of his special Mercy. 
The Scr ipture appears clear as to both; 
and where’s the Inconsistency? why must 
we deny General Grace to exalt that which 
is special? or deny and depress special Grace, 
to advance that which is General? Is not the 
Honour of God’s special Grace and Mercy 
Sufficiently secur’d by our Acknowledging 
that ’tis that that br ings any of the fallen 
Race of Adam to will and run, and so makes 
the Difference between them and the rest of 
the World, who live and die in their Unbe- 
lief and Impenitency? and is not this very 
consistent with our Owning that God so lo- 
ved the World in general; as that he gave his 
only begotten Son, that whosoever believeth in
� him,

Joh. 3. 16.
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him, might not perish but might have everlasting 
Life? And on the other side, is not General 
Grace sufficiently secured by our maintaining 
God’s Love to the World, and his willing 
the Salvation of all Men, on Condition they 
turn to him? And is not this consistent with 
our owning that a special Divine excitation 
alone can br ing any that are in a state of 
Corruption, to will and run in the ways of 
God? And that he takes away the Heart of 
Stone, and gives an Heart of Flesh to all that 
become his real People? And why then should 
we go about to Dash these Truths against 
each other which are fairly Consistent, and 
agree well together? Let us beware of Ex- 
treams: and stand upon our Guard, least 
for fear of one Error, we fall into another.

3. Let us never pretend to open a way for 
the greater Honour to the Mercy of God, by 
indulging to Negligence and Sloth. That 
would be a turning the Grace of our God into 
Lasciviousness. We may be assur’d, that God 
hath sufficiently secur’d the Honour of his 
own Mercy, without our needing to run to 
the Devil for means to advance it. St. Paul 
in that Passage of his to the Philippians, 
which I have quoted before, urges that very 
Consideration, that ’tis God that works in us to 
will and to do, as an Argument upon all that 
would approve themselves to him, to work 
out their own Salvation with Fear and Trembling. 
Let us remember therefore, that such is the
� Mercy

Jude 5.

Phil 2. 12, 
13
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Mercy of God to us, that he encourages us 
as much to will and run, even as if the Suc- 
cess depended upon our mere Endeavours. 
His Grace waits upon us, ’tis offer’d to us, 
and is always at Hand, where Men have not 
provok’d him to withdraw i t :  So that 
there’s no Excuse for Sloth, which is the 
ready way to provoke God to withdraw the 
Help, and deny the Assistance of his Blessed 
Spir it.

4. Let all such as Heartily do will and run, 
thankfully adore that God that hath shewn 
Mercy. Let them do so the more earnestly, 
because of their natural Aversion, which 
they cannot but have found and felt. With 
what ardour should you Love Him that 
hath made you special Objects of his Favour? 
Why you rather than others, under the same 
Means, Helps and Advantages? How chear- 
ful should your trust be, that he which hath 
begun a good Work in you, will perform it until 
the Day of Jesus Christ? Often think with 
Joy and Thanksg iving what God hath 
wrought for you, and in you, and let him 
have the entire Glory. We should say as 
David, Not unto us, Not unto us O Lord, but 
to thy Name be the Praise. ’Tis he that hath 
cast his Mantle over us, as Elijah did over 
Elishah: ’tis he that hath made such Iron to 
swim. Of this we may be certain, although 
altogether Ignorant what in Particular is 
done to us above others. Whatsoever is in
� us,

Phil. 1. 6.

Psal. 115.  
1.



	 Free Grace in its Glory� 47

us, or done by us that is good, let us a- 
scribe it to God: Remembring, that the Pre- 
parations of the Heart in Man, and the Answer 
of the Tongue is from the Lord. Let us glorify 
God not only on the Account of the first: 
beg innings of a Work of Grace in our 
Hearts, but on every degree of Progress, 
every step we take in our way Heavenward. 
Let us be often setting up our Stone, and 
saying, Hitherto the Lord hath helped us. 
Thou hast wrought all our Works in us and for us.

5. And Lastly; Since we have all an en- 
tire Dependence on the Divine Mercy, let 
us endeavour to get our Hearts imprest with 
as deep a Sense as may be, of the Riches and 
the Freeness of it, in order to our being 
thereby engag’d to a Serious and Diligent 
waiting upon him for a share in it. Do any 
of you find your selves hitherto disinclin’d 
to will and run, and can you think that a State 
to be rested in? Have you hard, stupid, sense- 
less Hearts, and can you be contented? It’s a 
dismal Symptom: for it’s the ready way to 
be excluded the Mercy of God; and there- 
fore dread persisting. But at the same time if 
there are any stirrings of serious Concern in 
your Breasts about spiritual matters, Remem- 
ber that you have to do with a Merciful God; 
nay a God that is infinite in Mercy: A God 
that is so merciful, as that he wont exclude 
you, unless you wilfully and finally exclude 
your selves. None of you shall ever perish 
for want of Mercy in God, thro’ Christ; or
� Inclina-

Prov. 16. 1.

Isa. 26. 12.
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Inc l i n a t i on  to  d i s cove r  i t ;  bu t  i f  you  a re 
lo s t  ’tw i l l  be  long  o f  your  wi l fu l  Neg lec t 
a nd  Con t emp t ,  a nd  w i cked  a bu s e  o f  t h e 
means of Salvation freely afforded you. Con- 
s ider  therefore the State of  your Case.  ’Tis 
from God, and in his Name, that I make the 
Motion to you.  Who knows but  he may so 
see in, as that some of you may at length be- 
g in to think how necessary ’tis for you spee- 
di ly,  and without delay to apply your selves 
to God, through our Blessed Mediatour, beg- 
g ing that  he,  who alone i s  able to do i t  ef- 
fectual ly, would st ir you up to wil l  and run. 
If any of you do so, it will be from God: and 
you may conclude, that it tends to br ing you 
to will and run indeed, thro’ the interpolation 
o f  tha t  Mercy,  wh ich  he  i s  re ady  to  shew 
forth. For when he once begins, he is for go- 
ing  fo rwa rd ;  and  h i s  Mercy  s top s  no t  t i l l 
the Creature puts the Bar :  And therefore as 
thou canst ,  complain of thy Spir i tual  Dead- 
n e s s ,  S t u p i d i t y,  a n d  E n m i t y,  a n d  b e g  o f 
God that he would cure i t  by his victor ious 
G r a c e ;  bu t  w i t h a l  conc l ude,  t h a t  t h i s ,  i f 
t hou  do s t  i t ,  i s  f rom God ;  and  f rom God 
s h ew in g  Me r c y  t oo :  A  God  th a t  h ad  much 
r a t h e r  h i s  Me rcy  s hou l d  Tr i umph  i n  t hy 
ef fectual  Will ing  and Running ,  t i l l  thou rea- 
che s t  eve r l a s t i ng  S a l va t i on ;  t h an  t h a t  h i s 
Justice should be display’d, upon thy persist- 
ing in incurable Hardness,  in thy f inal Ruin 
and Destruction.

F I N I S .

Ezek. 33. 
11. 

Ezek. 18. 31,32.


