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Universal Redemption
OF

Mankind,

BY THE

LoRD JEsus CHRIST:

Stated and Cleared by the late Learned
Mr. Richard Baxter.

Whereunto is added a short Account of
Special Redemption, by the same
Author.

2 Cor. 5. 14, 15. For the love of Christ constraineth us be-
cause we thus judge, that if one dyed for all, then were all
dead, and that he dyed for all, that they which live should

not henceforth live unto themselves, but unto him which dyed
for them, and rose again.

Mors Christi in Sacra Scriptura proponitur ut Univer-
sale remedium omnibus & singulis hominibus extradina-

tione Dei & natura rei ad salutem applicabile. Davenant
de morte Christi.

LONDON. PRINTED FOR JOHN SALUSBURY AT THE
Ri1siNG SUN IN CORNHILL, 1694.
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THE

Epistle Dedicatory.

To THE HONOURED THOMAS FOLEY,
PAUL FOLEY, PHILLIP FOLEY, AND
WILLIAM JOLLIFF, ESQUIRES.

Worthy Sirs,

Y particular Relation to your Ho-
noured Father, my Worthy Patron
and Benefactor, as also to Mr. Baxter, the
Author of these ensuing Disputations,
(whom I cannot but own as a Spiritual
Father to me, and the best Friend I had
in the World) gives occasion to pre-
fix your Names to this Book: Not to
flatter you (though I truly honour you
for your Faithfulness, Courage, and Con-
stancy in asserting the Rights of Religion
and Property in opposition to the prophane
and mercenary designs of such as appeared
against them) but that by their Example 1
may invite you to go on in filling up the
measure of your Fathers Vertues, and in
following the Counsels of such a Minister of
Christ, whore gifts and graces gave him
the preeminence amongst his Suffering Bre-
A2 thren,
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thren, and made him more than a Bishop
even of the first Magnitude to the Inferiour
Clergy. Your Father is dead long since,
and Mr. Baxter 1s dead also; But the Me-
mory of the Just is blessed, whereas the name
of the Wicked shall rot. The Righteous shall
be in everlasting remembrance. We can-
not easily forget such Persons whose good
works and great labours for publick good,
have left them a Name better than of Sons
and Daughters. A numerous Posterity 1is
a great Blessing, a Holy Seed much greater,
that the Blessing upon both accounts may
be entailed upon you and yours to many
Generations, is the hearty desire of

Yours in the Service of Christ

JOSEPH READ.

READER.
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READER.

June 27. 1694.

Aving been assured from Mr. Baxter

himself, both by word and write-
ing, that he had given this his Treatise in
Manuscript of Universal Redemption, &c.
to Mr. Joseph Read the now Publisher
thereof; and having seen some of the Ma-
nuscript it self whilst it was printing off, and
knowing it to be Mr. Baxter’s own hand
writing; I do (at Mr. Reed’s request) as-
sure thee that this is the Treatise upon that
Subject, which hath been so long desired
and expected by the World from the Au-
thor thereof, Mr. R. B. And I cannot
doubt but that an Impartial and observant
Reading thereof will quickly discover that
acumen of judgment which will evince it
to be his. Thine in the best of Bonds and
Services,

MAT. SYLVESTER
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To the READER.

T is necessary that I give some Account how these

Disputations (with many others) came to my
hands, and of their publication. Being sent to
Cambridge by Mr. Baxter, he was pleased at my
return from thense, to receive me into his Family,
and to make use of me as his assistants at my first
entrance into the Ministry, Anno, 1657. in Kid-
derminster the place of my Birth: Some of the
first work he put me upon was to transcribe these Pa-
pers of Redemption, which he designed for the Press.
The Ministers of Worcestershire and Neighbour-
hood thereabouts who usually attended on his Thurs-
day Lecture, and heard these Disputations at their
Monthly Meeting, were generally desirous to have
them printed. Mr. B. had long since raised their
expectation thereof, by declaring his intention of it in
Print. At Last (though long first) viz. July 17.
1691. he gave them to me, signifying his willingness
to have them Printed.

If any Person question whether he wrote and fitted
these Sheets for the Press, I shall readily satisfie him
by producing the Original of his own hand writing, as
well as the Copy thereof wrote by me at least 38 years
since. If these Disputations of Redemption find ac-
ceptance (which I see no cause to doubt of) I shall
be thereby incouraged to Print the rest, or such of
them as may be thought most useful.

It
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It was a great word of Bishop Wilkins, that Mr.
Baxter had cultivated every Subject he handled,
(read this Subject of Redemption, and judge whether
there ne not cause to say so of it) if he had lived
in the Primitive times, he had been one of the
Fathers of the Church. And again. It was
enough, saith he, for one Age to produce such
a Person as Mr. Baxter: But his works praise
him much more than the Tongues or Pens of the
greatest Doctors or best of Men can do. There is
therefore no need of Letters of Recommendation to
set forth the excellence of this Work, or the Praises
of the Author thereof. Let it suffice to assure the
reader that this Disputation of Universal redemp-
tion was composed by him in the strength of his
day, about the 4oth year of his Age, when the op-
position of the Learned of differing Opinions had
sharpen’d his Pen, and made him critically exact in
considering what he intended for the Press. That
which I earnestly desire is, that young Ministers,
and especially all Candidates for the Ministry
would put on humbleness of mind, and set themselves
at the feet of this Great Man as Learners, and
then through the Divine Blessing, I doubt not but
their profiting will appear unto all men: And let
those of different Judgment from him, but remember,
that Mr. Baxter now dead is as much above their
clamorous censures, as while living he was their
Superiour in his Gifts and Graces: Had the one or
the other but known Mr. Baxter, as well as others of
his familiar Friends, his Works would be highly va-
lued by them; or at least his unspotted Holiness,
and great Charity would so far have conciliated
their minds, and engaged their affections as to love
and honour his memory, and imitate his Life, which

we
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we impatiently wait for an account of from another
band, being now ready for the Press. May every
Minister but have that Book when Printed, and lay
aside prejudice so far, at least as calmly to read it,
And then I may with confidence expect, not only,
that humble Learners, but the greatest Scholars will
be as desirous of Acquaintance with his Works as
ever Usher, Gataker, Vines, and many others
of the best of men were admirers of his Personal
worth, and desirous of his Converse and Company.

If any shall be so far dissatisfied with the Title
and Subject of the Book as to throw it aside, I only
desire they would seriously think of those words,
p. 286. [When God saith so expresly that
Christ dyed for all, and tasted death for every
man, and is the Ransom for all, and the pro-
pitiation for the sins of the whole World. it
beseems every Christian rather to explain in
what sense Christ dyed for all men, than flatly to
deny 1it.] And let me add those words of Bishop
Usher;

Distinguish between the satisfaction of Christ absolutely
considered, and the application of the same unto everyone
in particular: The former was once done for all, the other
is still in doing; the one brings with it sufficiency abun-
dant to discharge the whole debt, the other adds unto it
efficacy. The Universality of the satisfaction derogates

nothing from the special grace; neither the speciality of
the one, abateth the generality of the other.

The Lord give us a right understanding of his mind and will,
and bless the work of the Author, both to Ministers and their
People, that the common Salvation may not be narrowed or
lessen’d, that Coming Souls may not be discouraged, and that
the Gospel of Salvation which we preach may be Tydings of Joy
to all People, and then I shall not repent my part in the Pub-
lication thereof.

June 13. 1694.
JOSEPH READ.
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OF

Universal Redemption.

Chap. 1. The General Question,

WHETHER CHRIST DIED FOR ALL MEN, AND NOT ONLY
FOR THE ELECT? Ass.

Hough, according to the Order of our

Disputations, I must directly Affirm
or Deny; and indeed may safely Af-
firm as the Question is thus generally
put, yet that it may be understood in
what sense I affirm it, it is necessary that those am-
biguities be removed, which, in some of the
terms do cloud the fence, and that the nature of
the Subject be somewhat opened. And indeed,
it is a clear Explication that is most necessary in
this Controversie; that we may not (as is here
usual) fight in the dark, and trouble our selves
with unuseful Argumentations, on an ill Hated
question, and in dubious terms; not knowing
each others mind, if well our own.

Who is meant by [Christ] we are all agreed:
and who by [Men:] and that therefore we extend
not the Question to Angels; though that with some
be a great dispute, whether Christ dyed not in some

B sort
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sort for them. By his [Dying] we meant His
whole Humiliation, of which his Death is so prin-
cipal a part; that as the Scripture takes most no-
tice of it, so must we. Amesius thinketh that the
Assumption of the Human Nature, is no part of this
Humiliation; his reason is, because it was an
Act of the Sole Deity: And the Godhead cannot
suffer. But I think we need not be of that Opi-
nion; For, 1. The Holy Ghost seems to me to
contradict it, making it part of Christs Humiliati-
on. To make himself of no Reputation and take upon
him the form of a Servant, and be made in the like-
ness of Men, when he was in the form of God, and
equal with God, Phil. 2.6, 7. 2. And though the
Godhead cannot suffer the Loss of any Real Good,
or suffer any Pain, yet in a Relative Sense he may
be said to suffer while he is disesteemed and disho-
noured. Mans Obedience addeth nothing to him,
nor can it properly be said to do Good to God; yet
is it in Bonum Dei Reputavite as Aquin. speaks: It is
Good and due to God from us; and when we deny
it him, we deprive him of his due: Gods Glory is
dear to him, or else Divines would not so use to
affirm it his Sole End: (which saying yet needs
Caution:) And as Relative and Reputative he en-
joyeth and delighteth in his Honour and our Prai-
ses as good, so Relative and Reputative he suffereth
when he is Dishonoured. And so the Condescention
was so great (indeed to the astonishment of
Angels and Men,) that it may well be taken for
part of Christs Suffering; that God should by assu-
ming so mean a Nature, become Man: It is the
point that so surpasseth Human Reason, and
seemeth so improbable to it, that it puts Faith
harder to it, (and consequently ennobleth it more)

than
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3
than any other in the World; which occasioned
the whole Moral work of Faith, containing di-
vers Physical Acts; to be all entitled or denomi-
nated hence, by the name of Belief. So that I
am readier to think that the Eclipsing of the
Glory of the Godhead in so strange a Condescention
and Humility, not only in his Assumption of the
Human Nature, but in the Life and Death of
Christ, was the greatest part of his Sufferings: And
am so far from thinking that the Godhead did not
Suffer, that I think its Sufferings were the chiefest
tfor merit; though in a Natural Sense it be unca-
pable of suffering.

But a greater Ambiguity lieth in the Word
[All.] [AIll] is taken sometime [imitedly and
improperly for the multitude or very many, as in
Mat. 2. 3. and 3. s. Mar. 1. 32, 33. Acts
5. 12. &c. 2. Sometime properly, according to the
different subjects. Sometime it is spoken of All
kinds only, as of All Ages, Sexes, Estates, Degrees,
Nations, Conditions of Men: Sometime of All
Persons, and then if it be [All] in proper speech
we need not expect that [Every one] should be
added; for All Persons and Every Person, are equi-
valent. And though our Question be of [All]
in this last proper sense, yet principally as contra-
distinguished from the Elect only: And I had
rather far so take it here, as referring only to those
that have heard the Gospel. Not that I doubt
at all of Christs Dying for every Man, so far as we
shall anon explain. But 1. Because the case 1is
more clearly opened in Scripture: 2. And much
more concerneth us to know, How God dealeth
with those to whom Christ is revealed, than with those
to whom he is not revealed. God speaks both little

B2 and
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and more darkly of the State of those to whom he
speaks not; seeing it concerneth us not to know
his Counsels about others, so much as about our
selves. Those therefore who in an disputes on
this Question, do still insist on the Case of Infants
and Pagans to whom Christ was never revealed,
to prove that he Dyed not for All, do plainly
shew, that they reek not the clearing of the point,
and manifestation of the truth, but the Obscuring
of it. It being the usual trick of men that are at
a loss, and can carry on their Cause no farther, to
argue presently a minus noto, & ad obscurum ab ob-
scuriore, that so they may carry the business into
a mist, which will not endure the light, and so
may bring their Antagonists to grope; the weak-
est having the most disadvantage in the dark. If
it had much concerned us to know on what terms
the Indians are judged that never heard of Christ,
the Scripture would have said more of it; and
not have fitted the description of the Judicial pro-
cess wholly, or almost wholly to the state of those
that have heard the Gospel, Mat. 25. 2 Thes.
1.6,7,8, &c. So that I desire to handle this Questi-
on now, as it concerneth all those that have heard
the Gospel, knowing no great use (but some
hurt) that may be in the extending it farther in
our dispute; yet with those that are contentious,
and will needs insist on the supposed advantage
which the state of Indians and other Pagans and
their Infants do afford them, I shall though unwil-
lingly, proceed further, rather than prejudice the
Truth.

But the greatest Ambiguity in our Question is
in the term [For. | This proposition here may
admit of divters Senses: Sometime Christ is said

to
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to Die [For| our Sins: Sometimes To Die [For]
us; When he is said to Die [For|] our Sins, it
may be understood, 1. Either for our Sins as the
pro Meritorious procuring Cause of his suffering through
his own undertaking to bear what they deserved:
(Or if any think it fitter to call them the Occasi-
on than the Meritorious Cause, they may.) And
so, to Die [For] our Sins, is to Die [through
the Desert] of our Sins. 2. Or else he may be
said to Die [For| our Sins, Finaliter, as Sin 1is
part of the Evil which he intended through death
to free us from. And so, to Die [For] Sin,
is To Die [against] Sin: As when we say, This
Medicine is good [For| such a Disease; we mean
it is good [against it.]

When Christ is said to Die [For us] it may
be meant either, 1. Subjective that he Died Loco
nostro (of which more anon,) 2. Or Finaliter;
And that two ways, 1. Either as we are to be
his own in propriety; and so 1. To be a means to
his own glory, 2. Or his Propriety a means to our
further good. And thus he dyeth [For] Men by
way of purchase, as a Man gives a Price [For] a
Slave or Condemned Malefactor, (for I will not
say, as we buy a Beast in the Market, seeing that
is only for our selves; and not for the good of the
Beast.) 2. Or else more directly as we are the
Finis Cui of those benefits which by his Death he
procureth. And so Dying [For us] is either
taken generally, respecting our selves generally consi-
dered as the Objects of his love. As one Friend
or Lover is said to Die for the sake of another in
several Cases; as in fighting for him, or other way
of signifying or testifying: Love: So generally con-
sidered Christ Died nostri gratid. 2. Or in refe-

B3 rence



6 RICHARD BAXTER—UNIVERSAL REDEMPTION
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rence to the special Benefits which by his Death he
procured [for us.] Which Benefits might be
variously considered, either, 1. As to be offered,
or to be enjoyed: 2. Either quoad possibilitatem,
vel quoad futuritionem possessionis: 3. Quoad rem ip-
sam, vel quoad Jus ad rem: with divers other
Considerations, which I will pass by; lest by
needless distinguishing I should rather obscure the
point than clear it. Only, before I can go any far-
ther I must needs lay down a few Distinctions which
are of great moment and necessary for the right un-
derstanding of this matter. 1. And first and above
all, we must both distinguish between the divers
Effects or Ends of Christs Death; and rightly consider
the Reason and the Order of each of them. For to
know only in general that Christ dyed for us, is so
far from being a sufficient knowledge for a Di-
vine, that it is not sufficient to denominate a man
a Christian; seeing it saith no more of Christ
than may be said of Stephen, Peter, Paul, or one
another: For we must, if called to it, die for
one another, saith John, 1 Epist. 3. 16. Yet I
confess the right ordering of this whole work in
our Conceivings 1s a matter of great difficulty though
of great moment. At the present time will permit
me only to give you this brief Account of my
thoughts herein.

I Consider, 1. What Christ did: 2. Why he
did it.

1. That which he did was 1. In sensu Naturali,
to Suffer and Die. 2. In sensu Legali vel Morali,
It was, 1. In General, to be Punished: 2. In
Special, it was A voluntary bearing in the person of a
Mediator in the stead of fallen Mankind that punish-
ment in weight which for their Sin the Law of works

Obliged
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Obliged them to bear. Or to speak in the Scripture
phrase (which it were well if men had been con-
sented with) it is the offering himself a Sacri-
fice for Sin, and so to take them away as a
Ransom for Attonement and Propitiation.

2. Why Christ did this, must be answered from
the Efficient and Final Causes. In general, Gods will
is the Principal Efficient and Ultimate Final Cause
of this, and all things. More particularly,
1. God was the Author or first Cause in committing
this work to his Son, and sending him to do it.
2. Gods Mercy and Compassion (speaking after the
manner of Men) was (he Impulsive Cause. 3. Mans
misery was the Occasion. 4. Mans sin was another
occasion, as being loco Cause Meritorie; for pro-
perly there was no Meritorious Cause. 5. The
Laws Curse or Obligation was another occasion, as
being Miserie Causa removenda. 6. Christs Volun-
ary Sponsion or Consent was the Moral Obliging
Cause, supplying the place both of a Meritorious
and of a Legal Obligating Cause. 7. Christ himself
was the Voluntary Patient. 8. God himself was the
Principal moral Efficient, so far as it had rationem
boni: (For he cannot be a morally deficient Cause,
nor an Efficient of Punishment so far as it hath in
it rationem veri mali.) 9. Satan was the Principal
Author of 1t, as it was Evil. 10. Wicked men
were the Instruments.

2. And for the Ends there is two ways of dis-
cerning and expressing them. The 1. is accord-
ing to Gods order of Intention. The 2. accord-
ding to His Order of Attainment and Execut-
tion.

B4 The
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1. The former is less fit for our observation both
because we are utterly uncertain whether it be
fully, and wholly revealed; seeing God may have
Ends which he judgeth not fit to communicate to
us; and where it is not revealed either 1. By
Scripture; or 1. By Event, it is impossible we
should know it.

2. And because when we do see Events, yet
we are so vastly distant from God, and exceeding
strange to his unconceivable unexpressible Na-
ture, that we know not what hath the place of an
End and what of a means in the Divine Intention,
farther than He hath told us: Nor know what
Gods intention is, the term being properly appli-
able only to Creatures, and no term of Human
Language in strict propriety appliable to the
Nature of God.

But this much the Scripture Rewvealeth to us,
1. That in the sense as God may be said to have
an end, Gods proper ultimate end is himself. He
made all things for himself, and can have no lower
end than himself. But how himself is his end is hard
to open. If we say, his Being as such is his End,
or that his Essential Glory is his End; we do but darken
the matter and lose our selves. For neither Re-
demption nor any other work can either cause,
conserve or add to that Being and Glory. If we
say, His Glory in the Esteem of the Creature is his
utmost End, we suppose him to have an End In-
finitely below himself. It you say, that the Commu-
nication of himself to his Creature is his End, either
you speak of the Acts of Communication as in God,
and so it is himself; (as before expressed) Effici-
ently and not Finally Considered: Or else you speak
of the form produced by it, or as received by the

Creature
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Creature; and so it is quid Creatum & extra Natu-
ram Divinam, and too low to be his End. I con-
clude therefore that man is uncapable of a clear
and full conceiving of the Nature of Gods End or
Intending. But the conception and expression which I
judge to be most favoured, by Scripture and Rea-
son is, That Gods will is the Beginning and End of
all things. Whatsoever pleased him, that did he,
And when he hath done it the pleasing him is his End.
And therefore he Rested after the work of Crea-
tion, and expresseth himselt well pleased by and in
his Son in the work of Redemption, as seeing his work
in both to be wvery good: and therefore instituted
a day of Rest in Commemoration of both. The term
Rest expresseth the End; and his Well-pleasedness,
Content, or Will, is his Rest, and so his End (And
in this sense God himself is his own End,) and in-
deed this Pleasing him should be Mans End
also.

2. Bur besides this Ultimate End, (though pro-
perly God can have no End but himself;) yet there
are some means so closely conjunct with this End,
as being the immediate matter of Gods Approbation
& Delight, that they may not unfitly be called Gods
secondary or less principal ends themselves; especi-
ally we may so say in regard of Christs intentions
who is Man as well as God. And these are,

1. The Glory, or Image, or Perfections of
God, as appearing in all his works; thus his own
Power, and Wisdom, and Goodness there shi-
ning forth, is that Glory in which he is well-pleased,
and which he loveth. And thus the Glory of
God 1is materially only or objectively his ut-
most End, as that in which his Will doth
Rest.

2. The
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2. The Glorifying of the Mediator in his Human
Nature, and his full satisfaction and content in the
fruits of his Redemption.

3. The Glory and Happiness of his Elect who are
his Body.

4. Their Everlasting perfect Praises of God, loving
him, and rejoycing in him.

s. And even in this Life, the Just, Wise, Mer-
ciful Administrations of the Mediator in his
Kingdom, and the imperfect Deliverance and Ho-
liness of the Saints, and the glory that redounds
to God hereby, may not unfitly be said to be the
Ends of the Redeemer.

But I will meddle with this Order of Inten-
tion no farther, as intending God willing, to speak
more fully and accurately of that Question de or-
dine decretorum, de fine &c de mediis in a fitter
place.

2. But let us consider of the Order of these
Ends as Executed. 1 mean of the Effects of Christs
Death. And they are 1. Such as immediatly fol-
low 1it, as it is the Discharge of the Sufferers under-
taking, being indeed, 1. Part of his Work in its
Moral Consideration: 2. Or else the immediate re-
sults of that Discharge. These are, 1. That
Christs Death doth demonstrate Gods justice and
hatred of Sin. 2. In 1t an Example is given for
the deterring of Offenders. 3. And for preserving
the Lawgiver, and the Law from contempt. 4. And
a demonstration made of unspeakable Love to
Men. 5. And in and by these, 1. The Lawgiver
satisfied. 2. And the chief Ends of the Law are
attained: (though we cannot strictly say that the
Law it self is satisfied, because its sense and nearest
end is not fulfilled. Thus satisfaction of Justice 1is)

the
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the sum of there most immediate Effects. And the
whole work together may well be called A Satis-
factory Penalty.

2. Satisfaction being thus made, there are im-
mediately hereupon, several Relative Effects resulting
from it. Whereof some are from the Nature of
the Work, (supposing that which is called The
Covenant between the father and the Son, that is,
Gods Acceptation.) And some are given as it
were by way of Retribution, or in Communication
to Christ for his satisfaction.

Of the first sort are these,

1. Christ himself is now free from his Voluntary
obligation to suffer. In the same sense as he was be-
fore made Sin, he is now Justified; and upon his
Resurrection declared just. He oweth no more, nor
can any more be required of him.

2. The Father therefore doth give him an Ac-
quittance, and acknowledgeth the satisfaction,
proclaiming himself well-pleased in his Son.

3. And hereby is Christ become Conquerour
over Death, and Him who had the Power of Death,
even the Devil; (Supposing his Resurrection.)

2. Satisfaction is so pleasing to God, that upon
the giving thereof, the work becomes Meritorious
of Reward to the satisfier.

1. Because it was not Due from Him, nor Com-
pelled, but voluntary.

2. Because (though God be not capable of re-
ceiving good, yet) it was from his own earnest de-
sire. which he was moved to by Compassion to Man,
and so it was reputative, in bonum Dei, as being plea-
sing to him.

The things given to the Satisfier by way of Retri-
bution are, 1. Some directly to himself, as necessary

to
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to the Ends of Redemption: 2. Some for the Sinners
in whose stead he suffered.

To himself is given, 1. Something to be received
before the End and Delivering up of the Kingdom,
and something after. Before he Received, 1. Real,
the glorifying of his person. 2. Relative Fruits,
Novum jus Dominii, a full Propriety in the Creature
as his own which he bought. And that is. 1. Ower
Mankind whom he Redeemed. 2. And all the
Creatures as they may be serviceable to his Ends.
By his Propriety in Man he hath Power, 1. To
use what means he seeth meet to perswade
them to himself. Either 1. External, 1. As the
Word, or 2. Works. 2. Or Internal, by his Spirit,
and their Conscience. 2. And to succeed the means.
By his Propriety in other Creatures, he hath Power
to dispose of, 1. Persons; both 1. Angels, and
2. Enemies, as Devils; and 2. Things: As 1. Crea-
tures, 2. Actions, and Thoughts, so as many serve his
Ends of Redemption.

2. Beside this Propriety, he hath Novum Jus Im-
perii, and is become Rector of the Rational Crea-
ture, whom he Redeemed. This is partly conse-
quential to his Jus Dominii: for every Man hath
Power to Rule his Own according to its Capacity. By
this Rectorship Christ hath power, 1. To Deter-
mine both 1. What shall be Due from Man, 2. And
What shall be Due to him: Which he doth, 1. By
making Laws de novo. 2. And disposing of the Old
at his pleasure. And as he hath this power of
the Laws: So, 2. Of their Execution. 1. By Sen-
tence. 2. And by the Execution of the Sentence.
Thus much of that which Christ himself was to re-
ceive for his satisfaction in this time before the
End

3. After
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2. After the End he was further to receive,
1. The continuation or perpetuating, of his Personal
Glory and Blessedness. 2. A full Content, in the
perfect Accompaniment of his work, 1. In the just
Destruction of his Enemies that rebelled and rejected
him. 2. And in the Blessedness and Glory of his
Saints, who are his Body: and in the pleasing of

God in all. Thus much of what Christ was to re-
ceive to himself.

2. That which Mankind was to receive for
whom he satisfied, was 1. Immediately, in the
change of his Condition; where is Consider-
able,

1. The Terminus a quo, which was, A Legal ne-
cessity of Destruction or Damnation; which consist-
eth in this, that now the Lawgiver (God-Creator)
being satisfied, he is no longer necessitated or oblig-
ed (as we may speak) to destroy the Sinner; (tho’
yet the Law is not wholly Abrogate, nor 1its
Obligation of the Sinner to Duty or Punishment dif-
solved:) but the Sinner is Delivered from that
Law as it stands alone without a Remedy, seeing a
sufficient Remedy is provided, and the Law
it self is now at the pleasure and dispose of the Re-
deemer, who will Judge no Man by this Law
alone, or principally. So that the Sinner who be-
fore was not pardonable, but in potentid remotiore
nor at all quoad Potentiam Dei ordinatam in his for-
mer state, without this change; is now become
pardonable in Potentid propriore, & quoad Potentium

Deiordinatam in his present state.

2. The Terminus ad quem, or state to which he is.
Delivered; 1s,

1. To the Redeemer as Proprietary, he being his
Own.

2. To
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2. To the Redeemer as Rector, to be dealt with
on terms of Grace, and in order to Recovery from
his Misery.

3. And in both these to the Redeemer as our
grand Benefactor and Saviour whose Office 1is
to lead us to God by the winning demonstration of
his Love.

Mans state having this immediate change of Re-
lation: 2. The Benefits Consequential to these
which he receiveth; are Either, 1. From Christ
as Rector: Or, 2. As Dominus absolutus, Proprie-
tary. 3. And as a free Benefactor doing as he list
with his own benefits.

1. As Rector, Christ is (as 1is said) 1. Legi-
slator: 2. And seeth to the Execution. As Legi-
slator, 1. He taketh down the old Law, both,
1. That of works, as it is a proper covenant and
means of Life, and so freeth man from the ne-
cessity of perfect obeying for salvation (though
yet he destroy not its being or obligation to per-
fect obedience.) 2. And he freeth those that
were under it, from the Mosaical Law of Rites,
and that by Abrogating it (But this was nor till
the fulness of time, but the other was presently
upon the beginning of Restauration.) 2. He
[1. Maketh, 2. Promulgateth] a New Law of
Grace, containing, 1. Essentials: 2. Acciden-
tals. By the Essentials of the Law, 1. He pre-
scribeth to men a sweet and easie Course of Du-
ty, and giveth them commands that are not grie-
vious; which 1. In some respects he maketh meer
Duties and Means: 2. And in other respects,
Conditions of their receiving farther benefits.
2. He determineth of what shall be Due to man,
(as by way of Penalty it they Rebel; so, 1.) By

con-
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conferring farther benefits on men: Which are
Considerable, 1. In themselves: 2. In the way
of Collation. 1. The Benetits given by the new
Law or Covenant are, 1. Right to relative Benefits
or new Relations. 2. Or Right to real Benefits.
The former are, 1. Principal and Radical, that is,
Membership of Christ or Union with him.
2. Or Consequential: Which are, 1. The fruits of
satisfaction, properly as satisfaction; that is, The
Restoring us from the misery we fell into, by
freeing us from Guilt or Obligation to punish-
ment, by pardoning our Sin, and Justifying us, so
far. 2. Those that are Consequential to satisfacti-
on, not meerly as satisfaction, but as a Price Pur-
chasing or Meriting farther good, (and so are con-
sequents of his Meritorious Works also.) And that
is his bringing us to a higher and better state of
Relation than that which was lost; which is in,
1. Adoption to Sonship. 2. Membership of the
Church of the Redeemed and Called.

2. The real Benefits which the Covenant giveth
us right to are, 1. Such as are to be received in
this Life: As 1. The Spirit to be, 1. Our fur-
ther Sanctifier: 2. And Comforter. 2. And
all other things to work for our good, and pro-
mote our Recovery and Happiness. 2. Or such as
are to be received in the Life to come; Either at
the Entrance, as, 1. Felicity of the Soul first, and
then Resurrection from the Dead. 2 And Justi-
fication by sentence and adjudication of Eternal
Glory: 2. Or in the state thereof, which is our
Perfect Blessedness in Enjoying God, and being
perfectly acceptable to him in our Persons, and
Praises. We speak nor now of there real benefits
as Conferred in themselves; but in the Right we

have
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have to them before hand: All which Right is gi-
ven by the New Law or Covenant, as Gods In-
Strument.
2. And as the benefits given, so the manner of
the Laws giving must needs be observed: Which
is, 1. By imperfect Collation, not ipso facto, pre-
sently making the thing our own, which is,
1. When the gift is conditional, suspended on
some Condition: And only thus doth the Law
or Covenant give Pardon, Justification, Adopti-
on, with all that Right to real Mercy before
mentioned; to an men. Elect or not Elect before
they believe. 2. Or when the thing is given only
in Diem. And so Right to a Resurrection is given
to all. 2. Or else the Law makes a perfect Col-
lation, and that is, 1. When it gives the Benefit
absolutely and presently: So that Christ freed men
from the Law of Works and Ceremonies, so far.
as 1s before expressed. 2. Or when it actually
confers that Benefit after the performance of the
Condition, which before was not Conditionally
Given. For it was the will of the Legislator
that the actual Gift should be suspended on that
Condition; and therefore though the Nature of
the Law change not upon that performance of
the Condition. yet it then begins Moraliter
Efficariter agere, which it did not before. And
thus the Law of Grace gives actual Pardon,
Adoption, and Right to glory, to men as soon as
they sincerely believe. And here begin the Ef-
fects of Christs death in Law sence, to be peculiar
to some; when they perform the conditions
which others do not (which condition Christ
giveth not as Legislator.) All that we have spoke
till now, was common to Non-elect. Thus we
have
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have shewed what the Law gives by its Essentials.
2. By the Integrals or Accidentals (which you
will call them) of this new Law; (for Laws use
to have Preambles. Narratives, &c¢. to inform
men of the ground, occasion, and end of them:)
Christ doth, 1. Give all men that hear it infor-
mation or objective discovery of whatsoever is
necessary to be known for attaining the foresaid
benefits: As of God, Christ, his Nature, Office,
Works, &c. 2. He giveth them potent Reasons,
Motives, Perswasions, Exhortations; Threat-
nings, &c. to work upon their Wills. And both
these are Grace and sufficienr in suo genere. Having
shewed what Christ giveth as Legislator, 1t fol-
loweth, 2. That we shew what he giveth in Exe-
cution of these Laws. And that 1s. 1. In this
Life, as was promised. 2. After, 1. At Death
and by Resurrection, 2. By Judgment, 1. By
Sentence, where as Judge, 1. He Justifieth all
Believers, 2. Adjudgeth to them Everlasting
Glory; (as he Condemneth their Enemies to Ever-
lasting Fire: Both Wickedmen as Rebels, and De-
vils as hostes open Foes.) 2. In Execution of this
Sentence he perfecteth them in Glory. So far of
Christs Benefits which we receive from him as
Rector.

2. Next we are to view those which Christ
gives as free Benefactor, and Dominus absolutus
meerly (though yet with respect to the Ends of
Government.) And so, 1. He disposes of the
Means. 2. Of the Success. 1. He giveth Means
differently as he please, to some more, to some
lees. And they are, 1. Outward Means: 2. Inward.
The outward are, 1. The Works of God.
2. The Ordinances or Justified Means. The

C works
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works which are means to teach and win men
are. 1. The Creatures themselves as discovering
Gods Wisdom, Power, Goodness, and much
Mercy to man, so much as opened to all Nations
that hope of pardon, which was their Encou-
ragement to all that Sacrificing, Prayers, and o-
ther Religiousness, which they generally in some
measure used, and would never have used it, had
it not been for this hope, which was grounded in
a discovery of Gods Mercifulness to them, though
Sinners. 2. And Providential disposal of Events,
much furthers this: 1. In seasonable Assisting
and Punishing: 2. In giving the Mercies of Pros-
perity. 2. The Ordinances or instituted means are,
1. His Ordinances strictly so called, as, 1. His
Laws, Covenants, Doctrine. 1. And his Sacraments.
1. Baptism. 2. And the Lords Supper. 2. And
the concomitant means. 1. For the divulging of his
Word; by 1. Men appointed thereto, 1. Ordi-
nary, as, I. Ministers in their places; and 2. O-
ther Christians in theirs. 2. Extraordinary, as
Apostles and Prophets. 2. And by Artificial means.
1. To the Ear by Speaking, in Teaching and
Perswading by the foresaid men: 2. To the Eye
by Writing, Printing. 2. And as he giveth there
means for the divulging his word; so for the in-
forcing of it and the success that men may Un-
derstand, Believe and Obey it, he giveth means
1. Extraordinary, as the Holy Ghost to work
Miracles.

2. Ordinary, 1. By fellowship with one ano-
ther in ordinary community, whether. 1. With
private Christians: 2. Or Ministers, either of which
help us: 1. Either by Example. 2. Or Instru-
ction, either, 1. By Conference. 2. Or solemn

Teaching,
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Teaching, 1. By Voice, 2. Or Writing, being
gifted, 1. Meanly, 2. Or Eminently, 1. By Na-
ture, 2. Art. Learning, Grace as God is pleased to
dispose. 2. Or else these Ordinary helps are from
and in Association, and that, 1. In lesser bodies as
Families. 2. In greater as, 1. Ecclesiastical Chur-
ches: Where we have the benefit, 1. Of the Per-
sons, 1. Officers, 2. Members Common. 2. Of
the order and ordinances, discipline, &c. 2. Or Ci-
vil Societies, where we have all civil helps to
further our Religious Ends.

So much for the Outward Means, Only ob-
serve, that I am not now speaking of these as
commanded and made due: for so they are not
given by Christ as Legislator; but as bestowed
and disposed of eventually which is by Christ as
a free benefactor, proprietary or Dominus absolutus;
to far as he doth it without pre-obligation and
differently.

2. Next, the Inward Means which Christ
giveth thus are, 1. The disposal and ordering of
the temper of the Humours and parts of the Body,
so as may be more or less fit to receive or retain Im-
pressions. 1. The advantitious helps are. 1. The ser-
vice of good Angels. 2. Above all the Holy Ghost, to
work in due season, manner and measure as to his
Wisdom seems meet.

So much of the Benefits which Christ giveth as
free Benefactor and as Dominus by way of Means.
2. Lastly, He also succeedeth these means variously
as he please. 1. To some for the Endowing
them only with Common Gifts. 1. Extraordina-
ry, as working Miracles. 2. Ordinary, as 1. In-
tellectual, in the knowledge, 1. Of Arts and Sci-
ences; 2. Or of more Divine Truth. 2. Or Moral,

C2 either
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either, 1. In Civility and common Honesty
toward Men; with excellent quallifications, as
Meekness, Patience, &c. 2. Or Religiousness or
Piety toward God; which is of divers degrees,
some hving less, and some more, even a taste of
Gods word and the powers of the World to come,
with some real Faith, Love, Joy, Cleansing from
former filthiness, and Sanctification by the Blood
of the Covenant, which yet are not saving. 2. To
others he giveth his Spirit to work in such seasons,
manner and measure, (accompanied with congru-
ous providential occurrences and removal of temp-
tations and hindrances) as shall infallibly prevail,
1. For to bring them to Faith; and 2. To further
Sanctification and Perseverance. In a word he
useth such means with all his Elect as shall infal-
libly succeed, to bring them to Faith and Perse-
verance; and so much with all the World, as
shall leave them all without excuse. In all this
you may see that those benefits which Christ gives
as free benefactor and as Dominus absolutus are nei-
ther for all men alike, nor for all the Elect alike;
nor for ought we can know, for any two persons
alike in degree; and therefore if Christ may not
be said to Die for any man except he give him
all that he gives to others without the accusation
of being an imperfect Saviour; then he could not
be said to Die for most of the Elect. Also you
may see in this Scheme how far Christ Died for
all men, and how far not; and that the main in-
equality is not in the Mercies which he gives as
Legislator, (till their own Faith or Unbe-
lief make the difference) but in the Mercies
which he gives as absolute Lord, which flow
from his secret Decree de rerum Eventu. And left
you



IST PROOF READING DRAFT 21

you should think that all this Power and Operati-
on ascribed to the Mediator is derogatory to the
Father; understand that as the Father and Son
are one; so the Mediators Power being but the
Supream Derived Power, and not the Supream
Primitive Power, it still supposeth the Primitive
Power and Operation of the God-head. And
therefore both the obtaining and conveying of
There benefits to us is still expressed to be as from
Christ indeed, but in dependance on, and by de-
rivation from God. And so 1. As they are at
first procured by Christs satisfaction, they are
said to be by Purchase or Redemption. 2. And
as they are continued, or daily given out from the
continued Moral Vertue of that satisfaction in
Gods acceptation, they are said to be procured by
Christs intercessions; which being but the said
continued force of his satisfaction and purchase in
producing the remote effects; I need not speak of
it any further.

Thus I have given you a Scheme of the Nature,
Order and Difference of the Effects of Christs
Death in the best manner that at present I can learn
from the Word. And though in this you may
see my whole sence of the point in hand, and all
the distinctions are here couched which I intend to
make use of (or at least implyed:) Yet because
some of them need a fuller explication, I will
next proceed to that.

CHAP.
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CHAP. II.

Some further necessary Distinctions.

. IN the next place as I told you that it was
TEssential to Christs Punishment in Specie
that he suffered nostro loco; so because here lies
the first and greatest point of the Controversie in
hand, quorum loco, in whose stead Christ suffered,
and whose sin or guilt did lie upon him. And also
because the right or wrong understanding of this
point hath so great an influence into most of the
consequene points in the Body of Divinity, as ei-
ther much to help us, or quite to overturn all; I
think it exceeding necessary, that we here carefully
distinguish of the Phrase Nostro loco, or in our stead.
Understand therefore that a thing may be said to
be done or suffered [In our stead] in these two
sences, I. When he that doth or suffereth it,
doth therein Legally Personate us, or Represent our
persons, or do it in our Name; so far that though
Naturally the Agent or Patient be another person:
yet Legally Morally or Civiliter he is not another.
Thus a Deputy, Delegate, or Vicarius whom I
send in my Name to pay a Debt, is herein Legally
my self: What he payeth I pay Civiliter or in Law
sence. I shall shew you when I come to my Propo-
sitions how intollerable and desperate an Error it
is, overthrowing the very frame of Christianity, to
affirm that Christ did thus Die or Satisfie Nostro
loco in our stead, or any Mans stead.

2. Or one is said to Do or Suffer Loco alterius
in anothers stead, when it is done to save another

from
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from doing it that was obliged to do it; or that suf-
fered that which another was obliged to suffer
toward the freeing him from it, being materially
the same, but not formally from the same Obliga-
tion, but from the Obligation of a voluntary Spon-
sion; and being not done or suffered in the Name
or in Representation of the Person of the other:
But in a Third Person, viz. in the Person of a
Mediator, Redeemer or Friend. I say, when a
Mediator or Sponsor consenteth to bear the
Punishment deserved by the Offender, and so far
to have his faults imputed to him; this is to suffer
in his stead. And thus I shall anon prove that
Christ suffered in the stead of all Mankind, ha-
ving that Punishment on him which all mens sins
deserved.

2. We must also distinguish between Christs
Dying Loco nostro in the foresaid sence, and his
Dying In nostrum Beneficium: Or between his Dy-
ing for us Subrogative and Effective: The former
being the presupposed ground of the latter.
Christ 1s considerable first as Dying for our Sins
as the pro-causa Meritoria, before he is consider-
able as Dying for our Benefit, In regard of the
order of Execution, as the Efficient Cause is be-
fore the end obtained. I shall after shew that he
Dyeth Loco omnium @qualiter; all mens Sins,
except the after excepted, being equally the
Cause of his Sufferings; but not In omnium Bo-
num equaliter, not to procure equal Benefits for
all, or for ought we can prove, for any two.

3. We must distinguish between the Sins
whose Guilt Christ took upon him and bore on
C4 the
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the Cross; and those which he never took upon
him or bore: That is, the final non-performance
of the Conditions of the New Covenant.

4. And so we must distinguish between,
1. That Law whose Curse Christ took upon him,
and bore, that he might deliver men from it who
were obnoxious to it, and obliged to bear it;
that 1s, the first Law of Works. And 2. That
Law whose Curse he never took upon him nor
bore, nor ever freeth any man from who is once
properly, Actually and Peremprorily obliged to
bear it, or whom it doth actually condemn as
guilty of the threatned Penalty: That is, the
Law of Grace, which is his own New Law, con-
demning the finally Impenitent.

We must also distinguish betwixt the fulfilling
of the Law, which is when it attaineth its most
immediate or nearest Ends; And the satisfaction
to the Law-maker for notfullelmg it. It is fulfilled
either, 1. In respect of the Precept, and that is on-
ly by Perfect Obedience. 2. Or in respect of the
Threatnings; which is fulfilled only per supplicium
delinquentis, and not in anothers suffering. For if
it never threatned another: then the threatning
is nor fulfilled in anothers suffering. You must
distinguish also between satisfaction to the Law, and
Satisfaction to the Lawgiver. The fulfilling of the
threatning may be called satisfaction to the Law, for
the not fulfilling of the Precept. 1 shall shew you that
Christ did not this, but that he satisfied only the
Lawgiver, and not properly the Law; seeing the
Law cannot relax it self, and therefore cannot ac-
cept of satisfaction in stead of fulfilling: Yet impro-

perly
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perly it may be said to be satisfied, in that its pri-
cipal ends are obtained, though nor its nearest.
But we must not use improper speeches without
necessary,

6. We must distinguish between the satisfying
of God as Rector per leges and the satistfying him as
Dominus absolutus. Christ, did not satistie God pro-
perly as Dominus absolutus, but as Rector per Legem,
yea as Rector per hanc Legem op[[????][n; and so satistied
him by doing and suffering that by which the
chief ends of that Law may be attained. Much
less did God require satisfaction stricty and pro-
perly as a Creditr for a Debt: Though Metapho-
rically our Sins and our Punishment are called
Debt; and so we are called Debtors and God the
Creditor; And so satisfaction is the Redditto equi-
valentis vel Tantidem, non Ejusdem. Yet without
a metaphor, punishment may be called Debitum,
Due: But it is Due to us from God, and not pro-
perly to God from us; much less due to God as a
Debt to a Creditor, or Goods and Possessions to a
Proprietary.

7. We must distinguish betwixt suffering ex
obligatione Legis & merito peccati, as we should
have done if we had suffered our selves; and suf-
fering ex obligatione solius sponsionis proprie; as
Christ did without any Merit or Legal obligation;
His own Sponsion being instead of both, and our
Sin and Obligation being but the Occasion, or
Loco Cause meritorie, & Obligatorie. These Distin-
ctions are chiefly to shew what Christ did, which
must be known before we can clearly discern for
whom: The use will be after manifest. More

Distinctions
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Distinctions necessary, especially about his
Obedience or Fulfilling the Preceptive part of
the Law, (and nor the commination) and that
in his own person, as obligatory to himself, (for
the Precept obliged him, though the threatning
did not) and not in Persond nostra or as obliging
us: But I will proceed to those Distinctions
which concern the Effects.

8. We must further distinguish beween
Christs Death as satisfactory to Justice, and as a
Price meritorious to purchase further Benefits: For
[ shall manifest that the former is the immediate
next Effect; and that it could not he Purchasing,
meritorious, no nor accepted, but as it is first satis-
factory; and that Christ did not Merit or Purchase
further Benefits Loco nostro, so far as he did suffer
Loco nostro.

9. We must distinguish between Gods accep-
tance of Christs satisfaction. and Agquittance and
Justification of him thereupon, as having discharged
all that he undertook; and Gods Acquittance,
Justification and Acceptance of Sinners themselves.
God proclaimeth himself well pleased in his Son,
as having done all his work perfectly; when yet
he is not well pleased with and in men themselves
till Christ be formed in them: nor perfectly, till
Christ be perfectly formed in them, and till he have
presented them perfectly sanctified, and justified
to his Father without spot or blemish, and fit for
him to take full delight in.

10. We must distinguish between that Re-
demption of Mankind, which Christ procured
imediately
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immediately by his satisfaction; [viz. That all
should be saved from that legal necessity of perishing,
And God should Remit his Right of Punishing, and the
advantage which his Justice had against man, into
the Power and dispose of the Redeemer; and that
Mankind should be all delivered up to Christ as
their Lord and Ruler, to be dealt with hereafter
upon terms of Mercy and nor upon the old
terms of the Law of Works in meer rigor of
Justice] And that full recovery which Christ
afterward maketh by the giving out of his Grace
and Benefits. And so (as part of this) we must
distinguish between Mercy and Life Given to Christ
for men, and Mercy and Life Given by Christ to
Men themselves directly. For as Christ and not
we did make the satisfaction to God, so the Actual
benefits are given first to Christ, and nor directly
to us; and so by Christ to us: Not that Pardon or
Justification formally is given to Christ; but Power
to pardon and justifie; to be exercised on the terms
which we shall afterwards express: God having
nor directly and fully forgiven the Sinners them-
selves but remitted his Right of Punishing as he is
Rector according to the old Rigorous condemning
Law; delivering the Obligation into the hands of
the Redeemer (as we do the Debtors Obligati-
ons into the of hands of the surety for his securi-
ty;) to be put in suit only in Case of rejecting
of his conditions of Grace.

11. We must as is said before distinguish be-
tween Christ (and the Father in him) as Rector
per Leges or Legislator, and as Dominus Absolutus.
And so we must distinguish between those Bene-
tits which Christ as Rector giveth by his Laws; and

those
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those which as meer Benefactor and Absolute Pro-
prietary he giveth, though not contrary to his
Laws or Covenant; yet over and above what by
Covenant or Law he giveth. Also we must
distinguish between the Event and Nature of
things as such; and the Right to, and Dueness of
of things as such. And consequently we must
most carefully distinguish between Gods Will de
Rerum Eventu, and his Will de Debito, as such.
The clear distinguishing of these two is a singular
Key to the opening of the sence of Scripture, and
in particular of this Controversie, for indeed,
it is to distinguish between our Physicks and our
Ethicks. Gods will about Natural Beings as such
stands at the top of Physicks, as the first Cause.
Gods will de Debito as such, stands at the top of
our Ethicks, as the first Cause. And you may
easily conceive, how the confounding of our
Physicks and Ethicks must needs blind us God lose
us in our Divinity, as it would do in Philosophy.
I joyn all these Distinctions together, for in some
they all come to one, or are of necessary conside-
ration joyntly that anyone of them may be under-
stood. Our Divines usually with the Schoolmen
distinguish between voluntatem signi and Beneplaciti.
But in the ordinary School Sense, that is not the
same distinction with that which I here intend.
Dr. Twisse oft useth the distinction between volun-
tatem propositi & pracepti, and meaneth in effect
the same that I do: But he oft speaks of it as be-
ing but Metonymically, Gods will, and not properly;
by which I must conclude that he meant quoad
Eventum, and not quoad Debitum; for God pro-
perly willeth that this shall be Mans Due or
Duty.

[ shall
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[ shall therefore a little further explain this
Distinction, and then shew you the Loundness of it,
and then the exceeding usefulness and necessity of
it; both in this and many other Controversies.
1. For the Title, I choose rather to denominate
it from the Object than the Act; because the
Diversity is in the Object, but none in the Spe-
cies of the Act naturally considered: Debitum and
Natural Being are two distinct things; but [To
Will] one, and [to Will] the other, is all one
as to the Nature of Willing. God doth as pro-
perly Will Duty, as he wills Natural Beings: Yet
if I must denominate it from the Acts, I would
distinguish between Gods Directive Will, and his
Legislative. For to call it voluntas Precepti is too
narrow a term; for the Precept is but one part of
Gods Law, and determineth only of one sort of
Right; that is, of the dueness of obediential Acti-
ons, or forbearance of forbidden Actions. But
there is also a Debitum premii, & Beneficii pure vel
absolute-dati, & Debitum Pane, which the rest of
the Law, Testament or Covenant of God deter-
mineth of; which must all be here included as
well as the former. In sum, the Law determi-
neth, 1. What Shall be due from us; 2. And what
Shall be due to us, and on what terms. 1 call it
therefore, The Will of God de Eventu, & de Debito,
as such. I say, [as such] for else they are co-
incident: For Gods Will de rerum Naturd, vel ex-
istentid determineth de Debito quatinus evenit esse
Debitum, but not qud Debitum. And his Will de
Debito determineth of the Dueness of some Events,
not as eventual but as due: Or to avoid all ambi-
guity call it Gods will de ente mere naturalis; and
his will de debito Morali; or Legislative or Gover-
ning
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ning. 2. And for the Nature of the distinction,
understand further, that there are two Acts which
I call Gods will de Debito. The first is that imma-
nent Act of his Will by which he strictly and pro-
perly willeth what shall be due. This also 1is
twofold; 1. Productive or Instituting dueness:
2. And approbatlve or taking complacency in
Duty. The former of these I principally intend,
but exclude not the latter. God doth eternally
will every Due, but it is not therefore eternally
or from Eternity Due: For he willeth from
Eternity (to speak vulgarly) only that this shall
be due at such a time, and by such a means. I say
by such means: For though Gods will produce all
dueness, yet only by means doth he produce it.
That means is, the Revelation of his will. 2. This
Revelation of Gods will de Debito, we call his Law.
This therefore is the second thing which I call
Gods will de debito or his Legislative will; that is,
the Law as it 1s signum voluntatis Divine, that is,
formally as a Law. This I call Gods will de Debito,
only Metonomically, as it is the sign of his will be-
fore expressed. If the proper will of God were
separated from this, it would then be no produ-
cer of Dueness or Right at all; for it would be no
Law no signum; it would lose its Nature as Abro-
gated Laws do.

Also observe, that you must here carefully di-
stinguish between Gods Act in making a Law, and
the Moral Act of that Law, or of his will by that
Law when it is made. I call not Legislation it self
[Gods will de Debito] or, [his Legislative will.]
His ordaining the sign it self or making the Law
which is his instrument, is an Act of his will de
rerum Eventu vel Naturas. For it only maketh

that
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that instrument or sign by which Right shall be
after produced; but doth nor directly thereby
produce that Right. But it is the signification and
Moral Act of that Law, which showeth from 1its
Nature which doth produce Right, and which we
here intend. The Scribe that writes a Statute,
and the Sovereign himself, in composing the Mat-
ter, Order and Terms, doth but make that Sig-
num or Instrument, which being made doth there-
fore Institute Right, because it signifieth the So-
vereigns will to institute it. So much for the ex-
plication of my meaning in this Distinction.

2. Next I shall say somewhat to prove the
soundness of it, which is therefore necessary,
because some ignorant persons laugh at it; as if
we feigned two wills in God, and one of them
contrary to the other. Otherwise, to men of
understanding it is not very needful: And there-
fore I shall say but this briefly. It is not two
Wills in God, as two distinct Essences or Faculties
that I assert; but only two distinct Acts: Distinct,
[ say, in regard of their distinct products or Effects,
and so to mans apprehension, though in God, we
say there, is no diversity or distinction. Yet as
we cannot hansomely conceive of his will to save
Peter, and his will to damn Judas, as one act,
having such different Effects; so it is here. Who
knows not that Naturality and Morality. Phy-
sicks and Ethicks, Event and Right are different
things, and consequently we may and must distin-
guish of Gods willing them accordingly. When
a Man saith, [You shall do this,] preceptively,
he doth only say [If shall be your duty to do it] but
saith not that eventually you shall do it. Nor are
his words false if you never do it. He that faith

pro-
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prophetically or by prognostication [you shall do this]
means that it shall so come to pass; and if it do not his
words are false: But he doth not say, [If is or shall
be your Duty.]

12. Accordingly we must distinguith between
the antecedent and consequent Acts and Will of
Christ as Ruler of Mankind. For the understanding
of which and avoiding mistakes, observe, 1. That
we speak not now of Eternal Decrees, but of
the will of Christ in this Relation as he is the Ru-
ler of the World and Church, and as he is the
conveyer of his mercies according to and by his
Covenant, and as he judgeth the World accor-
ding thereunto. 2. That by his Antecedent will,
and acts, we mean only that which in his Govern-
ment is Antecedent to Mans Obedience or Diso-
bedience; which is principally Legislation, and
and making his new Covenant; and also the gi-
ving of Preachers, and other acts, which are the
first part of his Administration. And by his con-
sequent Acts and Will, we mean only that second
part of Government, which findeth Man Obedi-
ent or Disobedient, and is commonly called Judg-
ment and Execution. And when we say that by
his Antecedent Acts and Will Christ giveth Par-
don, Justification and Right to Glory, equally to
all; we mean that as Legislator and Promiser, he
hath antecedently made an Universal Act of O-
blivion or Deed of Gift Conditionally Pardo-
ning, &c. all, and no farther than Conditionally
Pardoning any. And when we say that he conse-
quently justitieth and saveth none but true Chri-
stians, and in that Sence dyed for no other ac-
cording to his consequent will, we mean that as
Judge of Mankind he will give Justification

and
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and Salvation to Believers and to no others;
nor ever intended to do otherwise.

(Let the Reader know, that the foresaid
Scheme of the Effects of Christs Death, is more
accurately, and yet more briefly done in my Me-
thodus Theologice: And therefore let him that dislik-
eth the Number or Order of Distributions pass it
by: But I have not time to reform it here.

CHAP. III.

Explicatory Conclusions.

Proposition 1. CHRIST Died nullius loco, so as
firstly, and properly, and fully
to represent Mens Persons as if in sensu Legali
vel Civili they themselves did suffer and satisfie.

Prop. 1I. Christ Died loco nostro, so as to bear that
Suffering partly for kind, and wholly for weight,
which our sins deserved, and we should have,
born.

Prop. 111. Christ’s Dying [in our stead] is in or-
der of Nature, before his procuring us Be-
nefits by his Death; as the means necessary,
thereto.

Prop. IV. Christ dyed not for any Mans final non-
performance of the conditions of the Law or

Grace.
D Prop. V.
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Prop. V. Christ did not bear for any the proper
punishiment threatned by the New Law, as
such; nor taketh off its Actual proper obliga-
tion from any.

Prop. VI. Christs Obedience was a perfect fulfil-
ling of the preceptive part of that Law, whose
actual obligation he submitted himself to.

Prop. VII. Christs sufferings were not a fulfilling
of the Laws commination as obliging us, nor
was it fulfilled but relaxed to us by a pardon.

Prop. VIII. Christs sufferings were a satisfaction,
or Redditio equivalentis, non ejusdem) for our
not fulfilling the Precept, and the Fathers not ful-
filing the Threatning upon us, (or our not bear-
ing the penalty.)

Prop. IX. Christ satisfied was not made to
the Law properly, but to the Law-giver for
the transgression of the Law.

Prop. X. The Law as binding us, was the great
Occasion of Christs Death, and Loco-causa Obli-
gatorice: But not the Obligatory Cause it
self.

Prop. XI. Christs own Sponsion and his Fathers
will were the only proper obligations.

Prop. XII. Christ satisfied God most properly as
Legislator or Rector per logom operum, and not
without respect to his law: His satisfaction

was
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was for the obtaining the principal ends of the
Law.

Prop. XIII. Christ suffered in our stead, that we
might not suffer; but he did not in proper
sence obey in our stead that we might not obey,
but for our sakes and benifit and that we might
obey.

Prop. XIV. All mens sins equally were the occasi-
on or Loco cause meritorie of Christs sufferings
(except the fore excepted sins.)

Prop. XV. Christ in suffering bore the punishment
antecedently due to all Mankind, equally; and
not the punishment due only to some; and so
dyed Loco omnium @qualiter in regard of his suf-
tering, and their sin the cause.

Prop. XVI. The purchasing meritorious Virtue
of Christs Death, and all the rest of the effects
which follow thereupon, do presuppose the sa-
tisfactory Virtue, as the very ground of all; and
without which Christs Death would have been
unacceptable to God, as having only Rationem
mali, or at least would have been but a pattern
of Patience as suffered from men.

Prop. XVII. Christ did not purchase further be-
nefits loco nostro, though be suffered Punish-
ment Loco nostro.

Prop. XVIII. God was not well pleased wich Man,
no, not the Elect, nor did be accept or justifie
them, when he proclaimeth himself well-plea-

D2 sed
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sed in and with his Son, as being a perfect ac-
complisher of his will, and when he did acquit
and justifie him.

Prop. XIX. All Mankind immediately upon
Christs satisfaction, are redeemed and Deliver-
ed from that Legal necessity of Perishing which,
they were under, (not by remitting Sin or
Punishment directly to them, but by giving up
Gods Jus puniendi into the hands of the Re-
deemer; nor by giving any Right directly to
them, but per meram resultantiam this happy
change 1s made for them in their Relation; up-
on the said remitting of Gods Right and Ad-
vantage of Justice against them,) and they are
given up to the Redeemer as their owner and
ruler, to be dealt with upon terms of mercy
which have a tendency to their recovery.

Prop. XX. In Law-sence, or in respect to the Le-
gislative will of God, Christ Dyed for all men.
This will be explained in the following Pro-
positions.

Prop. XXI. Neither the Law whose curse Christ
bore, nor God as the Legislator to he satisfied,
did distinguish between men as Elect and Re-
probate, or as Believers and Unbelievers de
preseti vel de futuro; and so impose on Christ,
or require from him satisfaction for the Sins of
one sort more than of another; but for Man-
kind in general.

Prop. XXII. Christ hath made satisfaction to God
as Legislator; and accordingly his Legal Rigo-
rous
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rous Justice is satisfied, for the Sins of all man-
kind, as they are condemned, and were to be
judged directly, primarily, simply by that Law;
and hath not satisfied the Legislators Justice
for some men only as Elect, or for one more
than another, but equally for all.

Prop. XXIII. Christ hath by his Redemption of

all obtained a Novum jus Imperii over all, and
is Rector derivative Supremus.

Prop. XXIV. As those those that know not God

nor his Creation, are yet Gods Subjects as
Creator, and he their Lord: So those that
know not Christ nor his Redemption, are yet
his Redeemed, and his Subjects as Redeemed,
and he their Lord-Reedeemer as to his Right
and Law, and their Obligation.

Prop. XXV. God the Father, and Christ the Me-

diator now dealeth with no man upon the meer
rigorous terms of the first Law; [Obey perfectly
and Live, else thou shalt Die;] But giveth to
all much Mercy, which according to the tenor
of that violated Law they could not receive,
and calleth them to repentance in order to
their receiving farther mercy offered them.
And accordingly he will not judge any at last
according to the meer Law of works, but as
they have obeyed or not obeyed his conditions
or terms of Grace.

Prop. XXVI. Though God hath been pleased less

clearly to acquaint us, on what terms he deal-
eth with those that hear not of Christ, yet it
D3 being
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being most dear and certain that he dealeth
with them on terms of Grace, and not on the
terms of the rigorous Law of works; this ge-
neral may evince them to be the Mediators
Subjects and Redeemed.

Prop. XXVII. The Law of Nature since the fall,

is part of the Mediators Law, by which in part
he governeth: For it, with all things is deliver-
to him.

Prop. XXVIII. Man without Scripture may find

that he is a Sinner, and that Sin deserveth
Gods wrath, and his destruction; and in the
Creatures and Providences, providing for him,
preserving, maintaining, delivering him, he
may find abundance of Mercy; which being
given to one that deserveth misery, must needs
evince that it comes from a most gracious dis-
poser, and tends to recovery, and to further
mercy.

Prop. XXIX. Hence all Nations of the World

have known themselves Sinners, and all Na-
tions have had a Hope of obtaining mercy in
the pardon of their sins; and thence it is that all
(who acknowledge a God) have had some
kind of Religion; and expressed it in Sacrifices
or Prayers for pardon and mercy; which could
never have been without the said Hope.

Prop. XXX. Though it be very difficult and not

very necessary to know what i1s the condition
prescribed to them that hear not of Christ, or
on what terms Christ will judge them; yet to

me
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mer it seems to be the Covenant made with
Adam, Gen. 3.15. which they are under; re-
quiring, their taking God to be their only
God and Redeemer, and so expecting mercy
from him, and loving him above all, as their
end and chief good; and repenting of Sin and
Sincere Obedience according to the Laws pro-
mulgate to them, to lead them further.

Prop. XXXI. As the rigorous Law of works is
so far taken down to all men, that they are
no longer under its imposed necessityof per-
fect obedience to salvation; so the Mosaical
Ceremonial Law, is Abrogated totally, and
so the Obligation destroyed for all that were
under it, without difference of Elect or Non-
Elect.

Prop. XXXII. God the Father, and Christ the
Mediator hath freely without any prerequisite
condition on mans part enacted a Law of Grace,
of Universal extent in regard of its tenor, by
which he giveth, as by a Deed of Gift, Christ
himselt with all his following benefits which
he bestoweth (as Benefactor and Legislator)
and this to all alike, without excluding any;
upon condition they Believe and Accept the
Offer.

Prop. XXXIII. By this Law, Testament or Co-
venant, All men are Conditionally Pardoned,
Justified and Reconciled to God already, and
no man Absolutely; nor doth it make a diffe-
rence, nor take notice of any, till mens’ per-

D4 formance
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formance or non-peformance of the condition
make a difference.

Prop. XXXIV. This Law or Covenant Christ or-
daineth Heraulds to Publish, and commandeth
them to Preach it to every Creature, and com-
mandeth every man in his place to publish it;
without excepting or excluding any from the
Priviledge of receiving it.

Prop. XXXV. As a Sovereign is not bound to
cause every particular man infallibly to hear of
his Laws, so he maketh a convenient publick
Declaration of them; so Christs Legislator is
not bound to provide that every man hear of
his Law whom it doth concern: Men that by
Nature may be convinced that there is a God,
and how necessary it is to know him and their
Duty concerning him, and how little they do
know of him are bound to make all possible
enquiry after the further Revelation of his
will, though it were, by travelling into other
Countries.

Prop. XXXVI. When we say God and the Me-
diator give pardon and Salvation to all men
conditionally; we do not mean that there is
any condition of his Making the Grant, but, of
his performing it, or of our receiving the thing pro-
mised. He absolutely maketh a conditional
Deed of Gift. He makes the Deed, and we
are conditionally pardoned whether we believe
or not. But we shall not be actually pardoned

till we belive.
Prop. XXXVII.
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Prop. XXXVII. The condition of this Law or
Grant is nothing unreasonable nor of Natural
proper impossibility, (it is an Easie Yoake, and
Commands that are not grievous) it being not
the least repensum, price or requital; but only
[the Hearty Acceptance of the offered Bene-
fit according to its Nature and use:] It is
therefore proper enough to say (as Scripture
doth) that all men are reconciled, the Worlds
sins taken away, and they forgiven; though yet
none of this is Actually done, nor ever shall
be to the final Rejecters; because in a moral
sence, that is said to be done: which being
highly beneficial and necessary, may be done
if we will, all the other impediments being re-
moved; and nothing but the refusal can de-
prive Men of the benefit, the Law supposing
that he that is compos mentis will accept so great
an offered benefit. Christ having done all his
part or quantum in se, as satisfier and Legislator
and given himself with his benefits to every
man that will accept him; so that nothing but
their own wilful refusal can deprive them of
them; in Law sence he may well be said, not
only to Die for them, but to have procured
them Pardon, Justification and Life. Where-
as if the condition had either been a thing of
proper Natural Impossibility, or unreasonable,
or unhonest, or if it were long of Christ that it
is not performed, than it were improper to
say that Christ and Life is given them, or that
Christ Dyed for them to procure this gift.

Prop. XXXVIII. Christ hath given Faith to none
by his Law or Testament; though he hath re-
vealed
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vealed that to some he will as Benefactor and
Dominus Absolutus give that Grace which shall
infallibly produce it. And God hath given some
to Christ that he might prevail with them ac-
cordingly: Yet this is no giving it to the Person,
nor hath he in himself ever the more Title to
it; nor can any lay claim to it as their due.

Prop. XXXIX. It belongeth not to Christ as sa-

tisfier, nor yet as Legislator to make wicked re-
fusers to become willing and receive him and
the benefits which he offers; therefore he may
do all for them that is fore-expressed though
he cure not their unbelief.

Prop. XL. Faith is a fruit of the Death of

Christ, (and so is all the good which we do
enjoy): But not directly as it 1s satisfaction to
justice; but only Remotely, as it proceedeth from
that jus Dominii which Christ hath received, to
send the Spirit in what measure and to whom
he will, and to succeed it accordingly; and
as it is necessary to the attainment of the fur-
ther ends of his Death, in the certain gathering
and saving of the Elect. So that most directly
it showeth from the good pleasure of God and
the Redeemer, which we call Predestination.
So that it is an unmeet Speech (and such as
Scripture never useth) to say, that [Christ dy-
ed to purchase us Faith] though it be a Fruit of
his Purchase. As if a Prince should Ransome
or Buy a condemned Malefactor, agreeing and
resolving that yet he shall not be saved, if he
will spit in his Redeemers Face and refuse him
and his kindness. And if it be known that this

Malefactor
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Malefactor is so desperately wicked, that he
will thus reject and abuse his Redeemer snd Re-
fuse his kindness, except the Prince send a bo-
som Friend to perswade him, who is the most
powerful unresistable Orator in the World:
If the Prince because he is resolved neither to
lose the Man, nor his Price of Ransom, doth
send this Orator with a Charge that he shall
take no denial, nor cease till he have procured
the Malefactors consent; 1s it a convenient
Speech to say, that he gave his Ransom Mony
to purchase the Malefactors consent to be de-
livered? Or to cure his wicked nature? No:
Yet it is true that his Price was a ground-work
and Preparative to this effect; so is it in our
present Case.

Prop. XLI. The Resurrection of the Bodies of
all Men i1s a Benefit procured by the death and
Resurrection of Christ: (For though the Soul
it self should everlastingly have suffered, yet the
Body should have remained in its state of dis-
solution, if Christ had not restored it) which
Resurrection in it self is a mercy to all, (and
it is a2 means to Gods further Glory by his Crea-
ture) though the wicked turn it to be the en-
terance of unspeakable misery to themselves.

Prop. XLII. There is no mercy which any Man
enjoyeth by Right of Law from God, but it is
from the Covenant or Law of Grace, and so
from the Blood of that Covenant: For from
the old riolated rigorous Law, it cannot be;
therefore it must be from the Law of Grace.

Prop.
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Prop. XLIII. Christ by his Law of Grace, hath

made it every Mans duty that hears it, to be-
lieve in him, and accept him, as our Saviour
that hath made sacisfaction for their Sins, and
so dyed for them, and is their Redeemer: And
to be highly thankful to him for this his Mer-

cy.

Prop. XLIV. Christ by his Law hath made a

far sorer punishment than before belonged to
them, to be due to all those that believe not
in him as one that hath so satisfied, and are not
thankfull for it, and do not take him for their
Redeemer. And for refuting their Lord-Re-
deemer, shall they be condemned.

Prop. XLV. The consciences of the damned in

Hell (which will be Gods executioners) will
everlastingly torment them for refusing that
Pardon and Salvation that was so dearly pur-
chased for them, and that Redeemer that ex-
pressed so much Love to them, and for not
performing so reasonable and easie a condition,
as Faith. They shall not then have the disco-
very of an impossibility in the condition, or
that Christ never died for them, and never
was their Redeemer, and consequently that it
was no Sin of theirs to refuse a Redeemer, that
was not their Redeemer, and satisfaction that
was none for them, I say, they shall not have
such discoveries to ease their consciences, and
lessen their torments, and make Hell as no Hell
to them.

Prop.
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Prop. XLVI. A Christ-Redeemer, that hath sa-
tisfied justice, 1s the object of Commanded
Faith, and presupposed to it: Annd he that
commandeth all Men to believe in Christ a
one that hath redeemed them or satisfied for
their Sins, doth hereby assert the truth of this
supposition.

Prop. XLVII. The constitution of Christs King-
dom containeth many great universal mercies,
Antecedent to those that are given conditionally
by his Covenant or Law of Grace; Such as
are the giving of the Covenant it self, and
the Institution of Sacraments, Ordinances,
Ofticers, &c. Therefore as to be a subject is
Antecedent to the being of an Obedient or a
Rewarded Subject; so Christs Antecedent
mercies of Redemption, extend to more than
his consequent mercies do, which suppose the
performance of the conditions of his Cove-
nant.

Prop. XL VIII. The foundations of Christs
Kingdom being first laid in his undertaking.
Performances, Death, Resurrection, and Le-
gislation or Covenant-making; so there are
three distinct states of his subjects: 1. The
Antecedent state (Antecedent to any act of
their own) is to be subditi obligati obliged sub-
jects. 2. The mediate state is to be consenting
obediem subjects, or rebellious and disobedient.
3. The consequent state is to be justified re-
warded subjects, or Condemned Subjects. And it
will not follow that Christ never brought men

into
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into the first condition, because he never
brought them into the last.

Prop. XLIX. Accordingly the Kingdom of
Chritt the Mediator, in its largest extent con-
taineth all Mankind as redeemed, and made
his obliged Subjects, though most prove Re-
bells. But in a limited sense it containeth only
the faithful, obedient, and justified part of the

universal Kingdom.

Prop. L. It is this second consenting Part of his
subjects only who are his Church, and are by
Baptism engaged to him. So that the King-
dom of Christ as Redeemer is larger than his
Church; and they are not words of the same
signification, unless when the word Kingdom
is taken in the narrow sense.

Prop. LI. God hath not divided the World
unto two Parts, and put one Part only under the
Government of Christ, and Governeth the o-
ther immediately himself only as meer Creator:
But Christ is Administrator General over all

Mankind.

Prop. LII. They that say that God giveth, all the
mercies which the ungodly have, according to
the first Covenant of Innocency; must make
that Covenant another thing that indeed it
was.

Prop. LIII. They that feign God to continue the
Covenant of Innocency, as to the Promissory
Part, and to Govern those that are born in sin

and
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and misery, by that Law which saith [Be In-
nocent and Live] do expose Gods Govern-
ment falsly to reproach.

Prop. LIV. They that hold that Heathens and
Hypocrites are under no Covenant or Law that
hath conditional promises, do deny a great Part
of Gods Government of Mankind, and give
them more excuse for their neglect of all means
for their Salvation, than is true, or than God
will allow of.

Prop. LV. They that say that all the mercies
bestowed on Heathens, or Hypocrites are gi-
ven them without the purchase of Christ, by
the meer will of God not respecting any re-
conciler, or Propitiation, do Sin against the
Scripture reasons of Christs Office, and un-
dertaking, and do open a Gap for the reason-
ings of them who plead against the necessary of
Christs death for the Elect.

Prop. LVI. Though Christs Dominion over
inanimates and Bruits do not prove that he dyed
tfor them; Yet his dying for Mankind in gene-
ral, procured his Dominion over them; which
1s Joyned with his Empire over the same
Persons, which be exerciseth by such Laws as
have a tendency to their repentance, Pardon
and Salvation.

Prep. LVII. All this considered, It is (de nomine)
a proper Speech much used in Scripture, to
say that Christ dyed for all Men, and is the Sa-
viour of the World, and is the Lamb of God

that
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that taketh away the Sins of the World, and is
apropitiation for the Sins of the whole World,
and tasted Death for every man, and that if
one Died for all then were all Dead, &c.
Seeing all the foresaid Benefits of his Death,
are actually given them.

SoME ExposITORY THESIS ABOUT THE EFFECTS OF THE DEATH
OF CHRIST.

Proposition 1. THE First and most Immedi-

ate Use and Effect of Christs
Death, was the satisfaction of Gods Justice for
mans Violation of his Law.

Prop. Il. It was not the Law it self that Christ

satisfied (if we speak properly) but the law-
giver. Though improperly the Law it self
may he said to be satisfied when its Ends are at-
tained; that is, the Ends of the Legislator in
giving the Law. The Law knows no proper
satisfaction. To admit of satisfaction instead
of fulfilling and execution, is beyond the power
of the Law, and is the act of the Legislator as
be is above the Law.

Prop. III. Christ did not suffer from the Obligation

of the law, but from the Obligation of his
own Sponsion; on occasion of the Laws obliging
us to suffer. The Law never obliged Christ to
Suffer (though it did to obedience.)

Prop. 1V.
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Prop. IV. Christs sufferings were nor a fulfillng of
the Laws Threatning (though he bore its Curse
Materially;) but a satisfaction for our not
fulfilling the Precept, and to prevent Gods fulfil-
ling the Threatning on us.

Prop. V. Christ paid not therefore the Idem but
the Tantundem or equivalens, not the very Debt
which we owed and the Law required, but the
Value.

(Else it were not strictly satisfaction, which
is Redditio @quivalentis: And (it being impro-
perly called the Paying of Debt, but properly
A suffering for the Guilty) the Idem is nothing
but Supplicium Delinquentis. In Criminals, Dum
alius solvit simul aliud solvitur. The Law know-
eth no Vicarius Pene; though the Lawmaker
may admit it, as he is above Law. Else there
were no place for Pardon, if the proper Debt be
Paid, and the Law not Relaxed but Fulfilled.

Prop. VI. The Meriting and Purchasing of further
Benefits. is consequential to the satisfactoriness
of Christs Death. It would be so far from
meriting (as 1t is his meer hurt) were it not
first necessary for satisfaction, that it would
be displeasing to God, who 1s merciful, and
delighteth not in the Blood of the Just.

Prop. VII. Though Christs Death be first satis-
factory and mnext Meritorious of further good: Yet
his Obedience is first Meritorious and afterward
Satisfactory: For it could not Satisfie but by
Meriting.

E Prop. VIIIL.
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Prop. VIII. Because Punishment 1s not
a Thing Commanded by the Law,
m(f”‘glff;d‘f;but Threatned;_ therefore all Obedi-
Obedientie €nce properly is active, (for suspen-
materia proxi- sjve 1s by act of will,) and the
" e[sjiro[,f‘ga"gj! distinction between Christs Active
re] & non, and Passive Obedience, must be
[Pati] sed carefully understood, or else it
[Pati] potest R ,
esse materiare- W1ll tend to confound Obedience
mota. and Punishment. His Passive Obedi-
ence 1s but his Obeying in Submission
to suffering; where the Consent or Submission 1is
the direct matter of Obedience, and not the suf-

fering it self submitted to.

Prop. 1X. Christ did Give his Satisfaction directly
and strictly; not to Man for whom he suffered,
but to God, whom he satisfied.

Prop. X. Yet he may be said to Give it to men,
(especially in their Union with him and Justi-
fication) in that he gives them the fruites of it:
As a Father is said to give his Son a thousand
pound, that layeth it out in Lands for him:
Though properly the Seller hath the Mony, and
me Son the Lands only.

Prop. XI. It was not the Sins of the Elect only, but
of all Mankind fallen, which lay upon Christ-
satisfying. And to assert the contrary injuri-
ously diminisheth the Honour of his Suffer-
ings; and hath other desperate 11l conse-
quences.

Prop.
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Prop. XII. Christs satisfaction was made to God as
Legislator and Rector Supremus, and not as Domi-
nus absolutus or meer Proprietary.

Prop. XIII. Christ did neither Obey nor Suffer in

any Mans stead by a strict proper Representation of
his Person 1in point of Law; so as that the Law
should take it as done or suffered by the party
himself. But only as a third person, as a Media-
tor he voluntarily bore what else the Sinner
should have born.

To assert the contrary (specically as to par-

ticular persons considered in actual Sin,) is to
overthrow all Scripture Theology, and to in-
troduce all Antinomianism, to overthrow all
possibility of pardon, and assert Justification
before we Sinned or were Born; and to make
our selves to have satisfied God.

Therefore we must not say that Christ dyed

nostra loco so as to personate us, or Represent our
Persons in Law-Sence; but only to bear what
else we must have born.

Prop. XIV. Christ by his Death ( and so satisfacti-

on to Justice) hath purchased to himself a full
Propriety in all the Creatures which were under
the Curse, and so is become Dominus Absolutus
of all, on a new Tide of Redemption, as God
was before on the Title of Creation.

Prop. XV. Christ hath hereby purchased also a Su-

pream Rectorship (so far as a Derived Power may
be called Supream; and God as he is Redeemer is
properly Supream) grounded on his Absolute pro-

E2 priety
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priety; even as Gods Rectorship as Creaor was
grounded on his Absolute Propriety as Creator.
Every man may rule his own according to its
Nature and Capacity.

Prop. XVI. Hereupon by actual Rendition, all
things are Delivered up to Christ both as Proprie-
tary and Rector.

Prop. XVII. As Proprietary or Dominus, Christ
over-ruleth the World, and disposeth of all Events
and Beings Naturally (as most conduceth to his
Redemption Ends.)

Prop. XVIIL. As Plenipotent Rector he now Ruleth

all inferior Rational Creatures by his Laws, as
the Universal Lord-Redeemer.

Prop. XIX. Seeing both the Rational Creature, and
the visible frame of the Creation are deliver-
ed up to Christ the Redeemer, it must needs
follow, that the very Law of Nature (whe-
ther it be in Natura rerum, ut signum; or in
mente humand, ut principia Cognita) is Christs
Law: And so that those that are ruled by the
meer Law of Nature are ruled by Christ, so
far as they do well.

Prop. XX As God is the Ruler (as to Title and
some Legislation and Judgment;) of those very
Pagans who know him not, but deny a Godhead; so
Christ is so the Ruler of those very Infidels who
know him not, but deny the Mediator.

Prop.
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Prop. XXI. In giving up all Propriety and Rule
to Christ, God has not divested himself of any
thing, save only a Right or (as it were,)
an Obligation to punish the pardoned. For
as Christ 1s God himself; so the Father still
Possesseth and Ruleth by the Redeemer. As
he hath still the Title of Creator, so is he
in the Sun God-Redeemer.

Prop. XXII. Seeing no Man can fulfill the
First Law, or Covenant, and no Man can be
saved by a Covenant not kept, and Christ: Re-
deemed not Man into absolute liberty, (to
be from under Law and Rule, which were
Misery to him and not liberty) Therefore it hath
pleased the Father and Mediator to make to
Man a New Law and Covenant suited to his
present State of Misery.

Prop. XXIII. The Tenor of this Law 1is
that whosoever will Repent, Thankfully and hear-
tily accept Jesus Christ to be his Saviour,
Teacher, King, and Head, believing him to be the
Redeemer, and will Love him (and God in him)
about all, and obey him sincerely, to the Death,
shall upon his first acceptance be Justified and
Adopted, and upon his perseverance be justified
at Judgment, saved from Hell, and Glorified:
And whosoever rejecteth him, shall bear the
Guilt and punishment of all his Sins against the
Law, and for his refusal, be far forever punish-
ed.

E 3 Prop.
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Prop. XXIV. By this New Law, or Covenant,
Christ hath brought all Men, where it is Pro-
mulgate, under the Duty of receiving him, and
Life in him: And under a Promise of Life, if
they do receive him, and a Threatning of Death
if they reject him.

Prep. XXV. The tenour of this New Law in all
these Parts is Universal, extending to all,
(No Man is excepted out of Precept, Promise,
or Threatning,) whether the Promulgation be
Universal or not.

Prop. XXVI. It can hardly he proved that there
is any great Part of the World, that have not
heard of Christ, or had some means to have
come neerer to the knowledg of him.

Prop. XXVII. All those that have not heard of
Christ, have yet much Mercy which they re-
ceive from him, and is the Fruit of his Death:
According to the well or ill using whereof, it
seems probable that God will judg them.

Prop. XXVIII. But it is safest to leave the Case
of those that never heard of Christ and their
infants, as a thing unrevealed or so darkly re-
vealed that God would not have us know any
more of it, than that our condition is far bet-
ter than theirs, that so we may be thankful.

Prop. XXIX. It is a course to blind and not to
inform Men, to lay the main stress in the
Doctrine of Redemption, upon our uncertain

con-
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conclusions of Gods dealing with such as never
heard of Christ: Seeing all proof is per noti-
ora: And we must reduce points uncertain to
the certain; and not the certain to the uncer-
tain, in our Trial.

Prop. XXX. Christ may be Ruler de jure, and in
Part de facto, where yet Satan prevaileth, and
the Sinner shall perish for Rebellion.

Prop. XXXI. In the New Law Christ hath truly
given himself with a Conditional Pardon, Justifi-
cation, and Conditional Right to Salvation, to all
Men in the World without Exception.

Prop. XXXII. This Law giveth Christ to no
Man in the World by name (now) nor more
then other, antecedently to their believing:
But to all if they will believe.

Prop. XXXIII. It is therefore a proper and
true Speech to say that Christ dyed for all (es-
pecially all that ever heard his Gospel): Seeing
that in Law sence he did Dye for them in all the
forementioned respects. As the nature of the
Law is to constitute Debitum, Dueness; so it
constitutes to all Men, 1. The Dueness of Obe-
dience, that they accept Christ offered them.
2. The Dueness of the Benefit, if they accept
him (a conditional due.) 3. And the Dueness
of the punishment it they reject him. So that in
Law Sense Christ dyed for all.

Prop. XXXIV. If Christ were not their Redeemer,
and his Satisfaction had been no way for them,
E 4 nor
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nor a Mercy to them, then the Damned should
not perish for rejecting their Redeemer, nor for
refuting the mercy of Redemption; Nor their
consciences accuse them for it. But undoubt-
edly for this will be their destruction, and for
this their consciences will accuse them.

Prop. XXXV. It being not the satisfaction it self

that is tendered to Sinners, but the Fruit of it,
It cannot by any Minister, nor will not by
Christ, be offer’d (in those Fruits) to Men,
if it were not first given and accepted for them as
well as others (in Law Sence) by God, from
the Redeemer. The Rector or Creditor must
first receive the satisfaction, before a discharge
can be offered to the offendor or Debtor, on
consideration of that satisfaction made and ac-
cepted: Much more, before Men can be con-
demned justly for refusing it. If the satisfacti-
on were given and accepted for the Elect on-
ly, it could not in the Benefits which wholly
presuppose it, be so offered to the Non-Elect,
and they judged for refusing the benefit of a

satisfaction never made for them.

Prop. XXXVI. Christs dying for Men, is Ante-

cedent to their believing in him: Their be-
lieving presupposeth his dying for them: His
Death saveth them because they believe; but
he did not die for them because they be-
lieve, but they must believe because he dyed
for them. The Act both as performed and
commanded here presupposeth the Object. The
Command therefore of believing presupposeth
that Christ dyed for Men.

Prop.
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Prop. XXXVII. No Mans name or Description
(so as to difference him from others) being
in the offer and promise conditional, but it
being made alike to all, it will follow that no
Man could have any true ground to believe or
accept Christ if he knew not that he is one of
those, to whom he is universally offered, and
conditionally given; and consequently for
whom he satisfied.

Prop. XXXVIII. If the condition on which
Christ is given to all (and Life in him) were
something of natural proper impossibility, or
unreasonable, or if it were long of Christ that
the condition is not performed by them, then
it were lets proper to say, that Christ is given
them, or that he dyed for them, in respect to
this conditional gift. But seeing the conditi-
on is nothing of natural proper impossibility,
nor unreasonable, being but their hearty ac-
ceptance of Christ as he is offered them and nor
the least Repentum; requital, price, or repay-
ment; and nothing but their own wicked dis-
position, and obstinacy can cause their non-
performance; so that they may have Christ and
Life if they will; therefore it is proper to say
that Christ is given them, and conditional Par-
don and Life in him; and that Christ there-
fore dyed for them.

Prop. XXXIX. It 1s Gods Law or Covenants
which constitute the Right or Dueness of obe-
dience, rewards, and punishments. and it is
not Election or the meer Decree of God that

doth
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doth any of these. We have no Right to
Christ upon Election, till the Covenant or
Law give us Right.

Prop. XL. Elect and Non-Elect therefore have
equal Right to Christ, till believing difference
them: That is, all have a conditional Right
and none an actual and absolute.

Prop. XLI. The Covenant between the Father
and Mediator (commonly so called) gave Christ
a full Power to confer pardon and Life; but
gave not to Men any Right of Title to the
benefits.

Prop. XLII. Nor did that Covenant or promise
which God made to fallen mankind of sending
a Saviour to Redeem them, give this Right
actually to these benefits.

Prop. XLIII. Nor doth that promise or Covenant
which God hath made, of giving a new and
soft Heart to the Elect, give any Man an actual
Right to Remission, Justification or Glory: No
nor to renewing Grace: it being but a pre-
diction what God resolveth to do for the sa-
ving of some, known only to himself and so a
discovery of his purpose, and not a conferring
of Right. Or if it were a Promissum vel Donatio
in diem, fine conditione, as some would make it,
yet it would not give actual Title till the time
come: No? datur actio ante diem in talibus promis-
sis inter homines. It is the nature of such gifts that
upon (the Donors will) the Right should be as it
were in passing from the Donour to the receiver
till that day Es si cessit dies,saltem non venit. It is

not
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not ours in Title till the Day. But indeed
here 1s no prefixed day, nor proper Gift.

Prop. XLIV. We Must therefore carefully di-
stinguish between these three forementioned
Covenants, and that universal Law or conditi-
onal Covenant of Grace made to all mankind;
which 1s it by which Christ ruleth. and will
judge us: And which is his Instrument of con-
ferring Right, and so of pardoning. Justifying,
and Adopting us.

Prop. XLV. Christ hath a threefold Kingdom:
Of one all the World are Subjects, these he
over-ruleth, and partly ruleth to restraint at
least, by the Law of Nature. Of the other (the
visible Church) all professed Christians are
members: These he ruleth by his Law of
Grace, and Spirit, but differently. Of the
third (which is the Souls of believers) only
true believers are members: These only Christ
ruleth to Salvation; but the rest also, as Re-
deemer.

Prop. XLVI. When the Schoolmen and our own
Divines say, that Christ dyed for all, quoad suf-
ficientiam pretii, but not quoad efficientum, they
cannot without absurdity be interpreted to
mean, that his Death is sufficient for all if it had
been a Price for them; and not a sufficient Price
for them; For that were to contradict them-
selves. And so Christ could not be said to dye
for Men quoad sufficientiam pretii. For it is nei-
ther for them, not a Price, so considered;

Prop.
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Prop. XLVII. It seems an injurious feigning of
Christ to suffer much in vain, to say that he
paid a Price sufficient for all the World, when
yet it shall be no way efficient: Unless they
think that Christs sufferings are no greater for
all Men, than if he had suffered but for one or
few; and that minima guttula sanguinis Christ i
sufficit ad redimendum mille mundos, which our
Divines disclaim, as a dangerous Error. They
therefore that think it, a making Christ to suf-
fer in vain, to say, He dyed for some that perish; do
themselves make him much more, to suffer in
vain, in saying, he paid a Price for some, which
was sufficient for all, but shall be no way effici-
ent for them.

Prop. XLVIII. Christs Death is a sufficient Price
and satisfaction to God for the Sins of all Man-
kind: The Efficiency of satisfaction passive 1is it
wherein the sufficiency to further uses, doth con-
sist. But it effecteth actual Remission, Justification
Adoption, Salvation, only for Believers. This
is the plain truth, and the Sense of Divines
in saying, that Christ dyed for all quoad sufficien-
tiam pretii, non quoad Efficientiam.

Prop. XLIX. It hath not so much as a shew of
Injustice or wrong to any for God to punish
unbelievers for the same Sins that Christ died
for, if we do but understand. 1. The diffe-
rence between suffering by our selves or our
delegate, substitute or Vicar, and a Mediator
suffering for us, 2. And between solulio ejusdem,
& satisfactio which 1s Redditio equivalentis, and so
3. Between a refusable suffering or payment, (as
the last is) which doth acquit but on what

terms
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terms the accepter pleaseth, and not ipso facto;
and a not refusable payment, (such as the first is)
God accepted the satisfaction on those terms
only, that no final Rebel should partake of the sa-
ving benefit. If it be a wrong, it is either a-
gainst Christ, or the Sinner, Not to the Sinner,
tor he suffereth but once: And the former suffer-
ing of Christ, was not in personation or re-
presentation of his person, nor as his substitute,
nor appointed or procured by him: But by a
third Person, in the Person of a Mediator sent
by God, and voluntarily undertaking it. Nor to
Christ is 1t any wrong: For 1. He is willing:
Volenti non sit injuria. 2. It was the agreement,
it should be so: 3. Yea it is he that doth it.
He as Judge condemns them for ingratitude and
Rebelling against himself and consequencly
leaves all the rest of their Sins upon them.

Prop. L. Nor is it any more absurd that Christ

should satisfie for those that were in Hell, when
he sufferd, then that he should do it for those
that were in Heaven at his suffering. He paid
the Price which he had agreed to pay, which
became effectual upon the agreement and un-
dertaking (before the payment: ) And was then
offered to Mankind: Of whom some suffered
for rejecting it as others were saved upon the
accepting it, even before his death.

Prop. LI. Nor was Christs Satisfaction for those

that perish Vain: Seeing it is the ground of
his New Tide of Lord-redeemer, as to Do-
minion and Rectorship, and so the ground of
his New Legislation, Judgment, Administra-

tion
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tion and Government of the World; and will
be the occasion of his just destruction of the
Rejectors of him, even those Rebels that
would not have him to Reign over them, and
of his glory therein. Even as Gods Creation
and preservation of Men, is not to be called
Vain, or no mercy, because he gives not all
Men Hearts to repent, and so some perish.
For as Creation laid the ground of the
Creators Dominion, Rectorship, Legislation
and Rule, and Judgment (if the first Cove-
nant had stood in force as it was at first): So
did Redemption by satisfaction do in respect
of the Redeemer, and Covenant of Grace:

Prop. LII. All that Christ (by the work of Re-
demption) did purchase a propriety in and Domi-
nion over, were not Redeemed by him: Bruits and
Devils are hereby under his Dominion, and De-
vils shall be judged by him: But not as Sub-
jects. For he procured (as Mediator a Domi-
nion over these, but as utensils in his House, or
as Enemies to be restrained, ordered, and de-
stroyed: Therefore Christs judging Devils will
not prove that he redeemed them: When yet
his judging unbelieving Men will prove that he
Redeemed them. Devils are judged as Enemies,
but not as Rebels against their Lord-Redeemer:
But wicked Men are condemned as Rebels against
him, for ungrateful rejecting a benefit given
them. If a Country fall into Rebellion, and
the King sentenceth all to Fire and Sword, and
the Prince by satisfaction purchase all to him-
self both Men and Country: And send He-
ralds to proclaim mercy and pardon to all that

will
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will accept him, and thankfully acckowledg his
favour: Some accept and some reject him.
The same Prince destroyeth these Rebels for
rebelling: And he destroyeth also all the
Bears, Lyons, Wolves, and devouring Beasts
that annoyed and kill’d his subjects. Now will
any say, that because he appointeth the Wild
Beasts to death, and yet satisfied not for them,
nor Redeemed them, that therefore he re-
deemed not the Rebels neither? All sayings
and writings have different Sences in the same
words sometimes, according to the difference
of the Materia. Subjecta.

Prop. LIII. The Doctrine of Universal Redemp-
tion thus delivered, runs with the whole Scope
of Scripture, and hath not the least inconveni-
ences; when the denial of it, contradicteth a
multitude of express Texts, and bringeth on
more desperate consequences than can easily be
conceived.

Prop. LIV. Though Christ dyed equally for all Men,
in the foresaid Law-Sence, as he satisfied the
offended Legislator, and as giving himself to all
alike in the conditional Covenant; Yet he never
properly intended or purposed the actual justi-
tying and saving of all; nor of any but those
that come to be justified and saved. He did
not therefore dye for all, nor for any, that
perish, with a Decree or Resolution to save
them much less did be dye for all alike, as to
this intent.

Prop.
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Prop. LV. All that conditional Pardon with the
means of Grace, and common Mercies which
the Non-elect do actually receive in time,
were purposed for them before time, and in-
tended to them as Fruits of Christs Death;
and so far even in regard of his Purpose de even-
tu applicationis, Christ may be said to Die
for them, (besides the foresaid satisfaction:)
For God being Rector per Leges deals with men
on Law terms, and gives Mercies, and Exe-
ctues Justice only according co his Laws. He
would not so much as relax the Old Law for
the pardon of any Sin, but by a new Law,
which 1s lex Rmedians. But the old Law be-
ing broken, God can shew no mercy now ac-
cording to its tenour: It must be therefore ac-
cording to the Law of Grace and from it, that
all men receive their Mercies; and consequent-
ly from the Blood of that Covenant, which
is the ground thereof, and by which Apostates
are said to have been sanctified, Heb. 10.

Prop. LVI. When we say that Christ did Die
for men conditionally, as to his Death it self,
and the satisfaction to Justice immediately thence
flowing; we cannot intend it, or truly say so:
Nor yet as to the granting of his Universal Con-
ditional pardon: For Christ absolutely procured all
these. But we mean it only in regard of Actu-
al Remission, Justification and Salvation. The Cove-
nant or Promise is indeed Conditional; that is, there
are conditions required on our part to the ful-
filling of it, that we may have right to the Be-
nefit: But no conditions for the granting of it;

much
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much less for Christs Actual Dying and Satisfy-
ing.

Prop. LVII. Though it be disputable whether
God have any Decretive will de eventu, properly
Conditional, yet is it beyond all doubt that he
hath a Conditional will de Debito, and Conditional
Laws; and it being to God as Legislator that
Christ made Satisfaction, and it being by Law
that the Dueness of Justification and Salvation
i1s conveyed to believers, and the Dueness of
Punishment to Unbelievers, therefore it 1is
very proper to say, that Christ by his Death hath
purchased Salvation for all Men Conditionally.

Prop. LVIII. Yea, it is undoubted that the very
Decretive Will of God de Eventu applicationis 1is
Conditional in this sence; that Faith and Re-
pentance are Decreed by God to be Conditions
of Justification and Salvation, but not conditions
of Gods act of Decreeing (Twisse saith that
in this Sense no man denyeth Gods will to be
conditional, Vid. Consid. of Syn. Dort. and
Arles, &c. Page 61. And against Cotton

Page 74.)

Prop. LIX. Those that dare say, that Christ is an
imperfect Redeemer if he do not procure Faith
it self for every Man that he Dyeth for, (which
is their Master Argument) may as well say,
that God is an imperfect Creator, because he
maketh not Warms to be Men; or that he
i1s an imperfect Conservator because he
preserved not man from Mortality, Damnation
and Antecedent Calamities; especially from

F Sin.
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Sin: Or that he is imperfectly Merciful, be-
cause he permitteth Men to sin; and Condemn-
eth them: Or that Christ is an Imperfect Re-
eemer of the Elect because be suffereth them
after his Redemption to Sin, Suffer and Die:
Or, that the Holy Ghost is an imperfect San-
ctifier and Caller, because many wicked Men
are Sanctifyed and Believe imperfectly (so as
will not suffice to Salvation) and because they
resist and quench the Spirit, and fall from that
Faith and Sanctification which they had. Or
that the Spirit is an imperfect Comforter; be-
cause so many Saints Live and Die in such un-
conformitable sadness: Or that Scripture is an
imperfect means, because the Effect is so im-
perfect. In a word, they may as well say, that
where God, doth not overcome mens wicked
dispositions, he 1s an imperfect God to them
in regard of his Mercies: All which beseem
not the Tongue of a Christian.

Prop. LX. That Argument commonly brought

against Universal Redemption, [that where
Christ doth the work of a Mediator for any
man in one of his Offices, he doth it in all]
is undeniably destructive to the cause it is
brought for: For it is undeniable that Christ
as Prophet, and King, Teacheth, Calleth,
[lluminateth; many Non-elect; giveth some
Faith, some Taste of his word and the powers
of the World to come; sanctifyeth them by
the Blood of the Covenant, and washeth them
from their former pollutions. Mat. 13. Heb. 6.
and 10. 2 Pet. 2. 20. Therefore in his Priestly

Oftice
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office he must (at least) be as far their Me-
diator.

CHAP. IV.

The First Proposition Asserted.

Prop. I. CHRIST in Suffering did not strictly
and properly bear and represent the per-
son of the Sinner, fo as Civiliter, Movaliter, Legali-
ter, it might be said that [we either satisfied or suffer-
ed in or by Christ.)

Explic. 1 am not willing to make the meer
words here, any matter of quarrel. If any dislike
any term of mine, or like his own; let him ap-
ply himself to the matter in Question, and let
the words pass. 1. I deny not that Christ Suf-
ed nostro loco. in our place or stead; suffering
that which we deserved, and should else have un-
avoidably suffered. 2. I acknowledge and main-
tain that our Sins were the quasi Causa Meritoria,
or loco cause meritoriee of his sufferings; and that
he became Sin for us, that is, a Curse for Sin;
that is, he made himself by his own Sponsion ob-
noxious to the Curse and Punishment due to us for
Sin: And so far Sin was imputed to him.

But Christ was neither really a Sinner, nor e-
steemed of God so to be, and in that sence, sin
was not imputed to him. 4. All know that
Jesu Physico Christ did not bear our persons.

Some will needs extend the phrase, of [bear-
er representing the person of another]| civi-

F2 liter,
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liter, so far, as if it were applicable to every
sponser, surety, or one that alterius vice & loco.
doth do or suffer any thing: And so they say,
[Christ bore our Person]: But as I think they
abuse the phrase, by extending it so far; so I
am content they use their liberty to express them-
selves as they please: only I intreat them that
they misunderstand not me; but know that my
meaning is, that [the Law doth not look on any
Man, no not the Elect as having either satisfyed
or suffered in or by Christ; nor doth the Law-
giver and judge so look on him: And so Christ
did not strictly in Law-Sense bear the person of
any Man in suffering, so as that person might be
said to have in him suffered]. 6. Some think
Christ in suffering the penalty, as penalty, did
strictly bear our persons as Sinners; but not as this
suffering was a satisfaction to Gods Justice which
is the effect of it, much less as it was meritorious
of further Grace and Salvation. The Authors
or owners of this opinion (of whom Arminius
himself seems one) discerned the inconvenience
that would follow the opinion of strict Repre-
sentation; but while they discerned not the right
way of avoiding them and feared lest they
should swarve by a full denial of it, they seem to
me to fall into the same place from which they
leaped. Though I confess that at the first view
I began to incline to this opinion, as most mode
rate, which now I see to be unsafe.

The most of my Arguments are drawn from
those intollerable consequences of the Doctrine
which T oppose, as being such as overthrow the
very substance of the Gospel. Though to the in-
considerate it may seem a small matter.

Argument
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1. Argument That Doctrine which consequentially
denyeth all Pardon of Sin, is not of God: But
such is the Doctrine which I here oppose: There-
fore, &c.

The Minor only requires proof.

Where the proper debt is discharged, or pe-
nalty undergone, in Law-Sence by the person him-
self who was obnoxious, there is no room for
Pardon to such a Person: But according to the
Doctrine which I oppose, the proper debt is dis-
charged, or the penalty undergone, in Law-Sence
by the Person himself who was obnoxious: There-
fore according to that Doctrine, there is no place
tor Pardon to such.

The Minor needs no proof, it being the ex-
press terms of the assertion which I deny, that
Christ so represented our Persons in suffering or
satisfying, as that Legaliter vel Civiliter we may
properly be said to have suffered or satisfied in
him; so that though it was Christs Person natu-
rally, yet it was ours Legally, Morally or Impu-
tatively.

The major I prove thus. He that oweth no-
thing, or to whom no penalty is due, can have
none forgiven him: But he that hath paid all the
Debt, or undergone all the punishment that was
done, by himself or another that in Law-Sence is
hlmself doth owe nothing, or to him no penalty
1s due: Therefore he can have none forgiven him.
Prob. Major, Remissio est Debiti Remissio: There-
fore where there is no due, there can be no re-
mission. Prob. Minor To have paid or suffered all,
and to owe some, are contradictory and incon-
sistent. Therefore he that hath paid all, owes no-
thing.

F3 The
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The Antimonians Answer is this. It 1s true
that no punishment is due to the Elect, and none
is properly forgiven them now since Christs
Death. But Christs assuming their Persons in
satisfying, was a Remission to them: Or God did
in one instant remit it to them and transfer it on
Christ. Reply. 1. Christs assuming our Persons
is not remission of Sin. 2. If God did remit it to
us, when he transferred it on Christ, and yet we
Legaliter, suffered in Christ, then God did both
remit the whole debt to us, and receive satisfacti-
on in Law-Sence from us, at the same time: But
that is a contradiction. Therefore, &

From hence I may therefore further argue.

2. Arg. That Doctrine which denyeth conse-
quentially, that we must believe for remission of
Sin, or that we are justified by Faith, any other-
wise than in our own consciences, is not of God But such is
the Doctrine I oppose: Therefore, &e.

The Minor 1s proved already: For if either
there be no such thing as pardon of Sin (which
follows the point opposed) or as they say none but
at the death of Christ, then the Minor is plain.
The main scope of the Gospel confirms the Major.
It is the command to believe for remission of Sin.
It is the promise, that if we believe we shall be
forgiven. It is the threatning, that he that be-
lieveth not shall not be forgiven and is condemned
already, and the wrath of God abideth on him.
And that it is not only in soro conscientice that Men
are justified, (or as Mr. Owen speaks, terminated
in conscience) I have fully proved by a multi-
tude of Arguments in my Papers to Mr. Lawson
which therefore I will not now repeat.

Arg.
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3. Arg. That Doctrine which denieth that
great benefit of our Union with Christ is not of
God; but such is that which I oppose: Therefore, &,

Pardon and Justification flow from our U-
nion with Christ (which is by faith): There-
tfore to deny them, is to deny a principal
part of the benefit of that our Union with
him.

4. Arg. That Doctrine which destroyeth a
main end of Baptism 1s not of God. But such
is this opposed. Therefore, &e.

Prob. Min. We are Baptized for Remission of
Sin (that 1s, by sealing more fully to exhibite
and confirm our Law Title to Remission): But
this overthroweth Remission (at least a the end of Baptism).

s. Arg. That Doctrine which destroyeth
Prayer for the Pardon of Sins, yea and teacheth
Men not to be thankful for Pardon, nor to ac-
knowledg themselves beholden to God for it, nor
to need it; is not of God. But such is this op-
posed. Therefore, &c. For if it deny pardon must
needs deny Prayer for it, and thanks, &e.

6. Arg. That Doctrine which maketh Men
to be in Christ before they believe, or are en-
tered into his Covenant, is not of God: But such
1s this opposed: Therefore, &c. The Major is
plain from the Scope of the Gospel: And if it
were needful I might cite an hundred Texts;
which shew the unbelievers, are not in Christ,

that
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that it is by Faith that we are his Members, and
Children of God; and not in him till then. The
Minor 1s plain, that they make all the Elect to
have been in Law Sence in Christ dying and satis-
fying; and so make the Members of Harlots and
Satan Members of Christ.

7. Arg. That Doctrine is not of God, which
maketh wicked Unbelievers to be in Gods spe-
cial favour as reconciled, and from under his
wrath, and quite our of debt to him, as to any
due punishment. But such is this opposed. There-
fore, &

Prob. Major. The Scripture faith that we are
by nature Children of wrath; that unbelievers
are condemned already; and the wrath of God
abideth on them; that God hateth all the work-
ers of iniquity; that he that justifieth the unrigh-
teous is abomination to him; that Men must re-
pent, believe, be Baptized and pray for Pardon,
that we are justified by Faith. Therefore the
contrary Doctrine is not of God

The Minor is confessed.

8. Arg. That Doctrine is not of God, which
consequentially denieth the Justice of his Judg-

ments: But such is this opposed. Therefore,
&

Prob. Min. That Doctrine which chargeth
God with punishing those that have made him
full payment, doth consequentially deny the justice
of his judgments. But such i1s the Doctrine in
question. Therefore, &c. 1. That it teacheth
that we have fully paid the debt in Christ, is
past question. 2. that God punisheth the Elect

1. Is
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1. Is put out of doubt by frequent express testi-
mony of Scripture, 2. And is confessed by them-
selves as many as are of competent understand-
ing, and moderation. For 1. that paternal Cha-
stisements is a species of punishment, is known
to all that know what punishment is; viz. Ma-
lum Passionis propter nalum culpe: Vel privatio boni
naturalis propter privationern boni moralis: Or suf-
fering inflicted for a fault. 2. However, I have
met with few of an ordinary understanding, that
will deny that God punisheth his Elect, before,
Conversion, while they are Children of wrath,
and condemned already, and under the Curse of
the Law.

The Major is also plain. It is injustice to pu-
nish those to whom no punishment is due: But
no punishment is due to them that have fully suf-
fered for all Sin: Therefore to punish them that
have so suffered is injustice. I know God is ab-
solute Lord of the Creature, and therefore may
in that regard use them as he please: And there-
fore I say, as Twisse, that he may without in-
justice torment or afflict the most innocent Crea-
ture, (supposing him not to have promised the
contrary, and to be only Dominus, & non Rector):
But (saith Twisse) he cannot punish the innocent:
For that is a contradiction and so impossible. For
all punishment is for sin. Affliction is but the
matter of punishment and not the form. Besides;
God being Rector of the reasonable Creature,
and having expressed in his Laws, that he will
not punish Men that deserve it not, it as not to
be charged on him. If any say, God is not capa-
ble of injustice, if you should suppose the breach
of his promise? I say, 1. as Abraham Gen. 18. 25.

that
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that be far from thee to do after this manner,
to slay the Righteous with the wicked, and that
the Righteous should be as the wicked; that be
far from thee: Shall not the judge of all the
Earth do Right? 2. We cannot suppose God to re-
concile contradictions: Such it is to punish the
Innocent.

And that those who have made full payment
or suffered all that was due are not guilty, i.e.
obligati ad peenam 1is past dispute.

9. Arg. That Doctrine is not true which faith
of the wicked, He is Righteous: But such is this
opposed. Therefore. &c. Prob. Major. Prov. 24.
24. He that saith to the wicked thou art Righte-
ous. Nations shall Curse him, People shall ab-
hor him. Prob. Minor. He that hath fully satisfied
for all Sin, is Righteous: But according
to this Doctrine, the wicked have fully satisfied
for all their Sin: Therefore, &c. Prob. Major.
He that hath satisfied for all, oweth nothing, as
to punishment and therefore is Righteous. What
Law can require more then all? Or what justice
can refuse to acquit him that hath paid all that was
due? Or to justifie him if he be accused as liable
to punishment? If any on the old grounds shall
say, that besides the Righteousness Negatiue,
(which 1s not guilty of punishment) there is re-
quisite a positive righteousness, to give Right to
the reward, and this they want. I reply 1. One
righteousness, doth both, I think. 2. If it were not so
yet Christs satisfaction is meritorious of the re-
ward. 3. If that were not so, yet remember, that
the same Men that object this, do teach also, that
Christ did as strictly represent us in obeying; and

that
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that in him we fulfilled the Law 4. If that were
not so, yet it crosseth the Scripture to call the
wicked Righteous, in the first Sence, i.e. non reos
pene Pprob Minor. They say, all the elect have
satisfied in Christ. But multitudes of the Elect
are wicked. Therefore, &c. Prob. Minor. He
he that doth wickedness is wicked, and is of the
Devil, saith the Apostle: But such are many of
the Elect before Conversion: Therefore, &c.
This argument is in sence, but the same with the
7th, but that the terms differ, John saith, He that
doth Righteousness is Righteous, and this Do-
ctrine saith consequentially, He that never did
Righteousness 1s Righteous. Paul saith, His Servants
ye are to whom ye obey, whether of Sin unto
death or of obedience unto Righteousness. But this
Doctrine saith, consequently, His Friends ye
are whom you never obeyed; and that the Elect
before conversion, who obey the Devil, and so
are his Servants, and never had obedience unto
Righteousness, are yet Righteous, as having paid
all their debt.

1o. Arg. That Doctrine which denieth Christs
Satisfaction for us in strict Sence, is not of God:
But such is this opposed. Therefore. &c. The
Major is plain. Prob. Minor. That Doctrine
which affirmeth Christs sufferings to have been
the Idem which was required by the Law, and
not the Tantundem, doth deny satisfaction in first
Sence: But so doth this opposed: Therefore, &c.
The Major is proved by the definition of satisfacti-
on; which firstly taken, is Redditio equi valentis,
as Scolus and other Schoolmen, and Amesius (contra
Bellar) from them approving it) or it is, solutiotanti-

dem
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dem, as Grotius and others, and is distinct from so-
lutio ejusdem, which 1s solutio stricte sic dicta, Minor.
Prob. They that affirm us to have suffered all that
the Law required, do affirm us consequently to have
suffered the Idem, and not meerly the tantundem.
But so do they that teach, that we suffered in
Christ, &c¢. Therefore, &c. More of this

anorn.

11. Arg. Christ suffered and satisfied in the
Person of Mediator; therefore not in the Person
of the Elect or Offender: Because a mediator is
a middle person, and Christ sustained not two
persons as a sufferer.

12. Arg. The Scripture oft speaks of Christs
taking on him our nature, and our Sins, but
not (in suffering) our person: Therefore it is
not to be affirmed, Isa. 53. &e.

13. Arg. That Doctrine is not tollerable which
makes Man his own Redeemer, or to have satisfied
or suffered for his own Sins: But such this seems
therefore, &c. for if the Law say, that we satisfied
in Christ, then in Law Sence, we satisfied for own
Sins, and consequently redeemed our selves.

As for their Objection, that no other way but
representing our persons could suffice to save us by
the satisfaction of another; it is a gross mistake
and naked affirmation without proof.

And for them that say, Christ suffered in per-
sona nostrd, but not satisfied or merited so: 1 an-
swer. They speak inconsistencies: Satisfaction
and Merit are necessary results from the nature
of the suffering considered with the Dignity of

the
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the Person, and the Divine acceptance. Now
if Christ suffered not in his own person,
whose dignity was to communicate a value
to his sufferings, then his sufferings are defective
in their value. And if we did in Christ or by
him suffer all that was due, it is impossible but
God should take that suffering for satisfactory,
in the larger Sence, it being solutio ipsius debiti, in
strict Sence. So that if the Law or Law-giver
say, the Elect suffered in Christ; they must needs
say, the elect satisfied in Christ, or rather paid
the debt of the due punishment. And this God
could not but accept, (consequenter ad Leges) for
who can refuse the proper debt? Or deny an ac-
quittance to him that dischargeth 1t? But from a
sponsor he might have refused it.

I might add many more Arguments, were it
needful. As from the dishonour that this will cast
on Gods Law, in threatning those that have sa-
tisfied it already; in offering pardon and justifi-
cation on conditions, to those that were justified
without pardon, 1600 years ago. For a conditi-
on suspendeth the benefit till it be performed:
But no justice can suspend his justification who hath
discharged all the debt. What can be required
more then all? Also that the Covenant or Testa-
ment should be Gods Deed of Gift, or Instru-
ment of conveying Right, to that which is our
own already, 1600 years ago. Also the Gospel
faith, our Life is in the Son, and all is delivered,
into his Hands; but this putteth our Rights in our
own Hands, even when we have no being. Also
according to this Doctrine Men were justified be-
fore they were Men, and acquitted from all Sin, be-
fore they were born or had committed Sin: And

SO
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so Sinners that were no Men and consequently no
Sinners, were acquitted from Sin that was not, and
consequently was no Sin.

CHAP. V.

Prop. 2: Christs sufferings for Mens Sins, were not
the Idem, the same thing which the Law threat-
ned to us: Or the fulfilling of the threatening; and
discharge of the debt it self in kind. But the Aqui-
valens, or Value, freely paid by him (obliged only
by his own sponsion,) and accepted by God, for our not
fulfilling the Law, as to its Precept and Commina-
tion.

Ome think this Question whether Christ
paid the Idem, or Tantundem? To be not Tan-
tidem, not worth the disputing: Mr. O, (against
me) seems stifly to maintain it to be the Idem,
but yielding it to be not per eundem, and the Law
to be Relaxed so far, doth yield as much as I
need, and gives up the whole cause; and made
me think it a useless labour to reply to him. As
small as this Question seems, (think the main
Body of Divinity stands or falls according to the
Resolution of it. For understanding the mean-
ing of it, you must know, 1. That it is not of
the quality of the suffering that we enquire:
Whether Christ suffered the same kind of pain,
or loss than we should have suffered? Nor of the
quantity of Torment, for intension or duration?
For I am willing to believe as much identity in
these
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there as I can see any ground but of probability
to encourage me: Though yet I know how hard
it is, for them that say, by [Death] in the threa-
tning, was meant, Death, Temporal, Spiritual,
and Eternal, to prove that the loss of Gods Image
was none of the penalty; (for I hope none will
say, that Christ lost Gods Image) or that Christs
temporary sufferings, were the Idem with our
Eternal, quoad quantitatem; and not the want of
duration made up by the intension, or dignity of
the person, as being ZAquivalent: (Whlch is our
ordinary Doctrine, and T think found): Or yet
that the Eternity of the punishment was not in
the threatning, but was accidental: Either, as
some Schoolmen think, for want of power to de-
liver or overcome; or as others (and with them
Parker and Sanford, 1 think, not soundly) because
of the everlastingness of Sinning. I think none of
these much worth the disputing, comparatively:
Nor 2. is it de persond naturali, who he was na-
rurally that paid the debt, or made the satisfacti-
on. It is not therefore de materia debiti, that we
enquire, but de formd: Whether it were the same
tformally which we owed, and the obligation
required? Or only the Value, and not the same
full debt? Also you must know that, though we
may well use the word [debt] in this Case, be-
cause the Scripture doth, yet we must acknow-
ledge it but a Metaphor, and the proper terms
are, whether Christs sufferings were the same
thing that the Law in its threatning required, i.
e. obliged unto, and made due? And so a fulfil-
ling of that threatning? And this with great
averseness I deny. The question is determined
on the determination of the former, having ne-

cessary
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cessary dependance on it, and being tantum non
in Sence the same. And therefore all the Ar-
guments which I used for the former will serve
to this; and therefore I need not repeat any of
them, but refer you to them, desiring you to per-
use them and apply them to this; for all the same
absurdities (or neer all) do follow upon this
as on the other. Indeed there two together
(that Christ paid the Idem, the debt it self and
not the value, by personating us in his sufferings,
so that in Law Sence, we satisfied in him) are
the very foundation of the whole frame of that
Religion commonly called Antinomian, but much
more fitly Anti-evangelical. To touch again on
some few. It is evident that this Doctrine Ut-
terly destroyeth all possibility of pardon of Sin,
and consequently all repenting and believing, pray-
ing for pardon, all thankfulness for it, all Testa-
mental or Evangelical Conveyance of it by the
promise, all Gospel and Ministerial tenders of
pardon; all Sacramental exhibition and obsignati-
on of pardon; and a Christians enquiries, exa-
mination, and seekings after pardon, and his
comforts living or dying in assurance of pardon;
and instead of all, asserteth us to righteous, that
we need no pardon. You will sure confess, that
if this will follow, then almost all Religion is
overthrown at a blow. And that it follows, seems
to me past doubt. For what can any Law in the
World require or any Lawgiver, in exactest
justice, but that the Law be perfectly fulfilled?
What can any creditor require, but the Idem, the
very debt it self which the obligation did con-
tain? Can he have all his debt, and remit it too?
h the obligation fulfilled, and remitted or relaxed
too?
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too? Doth the Judg execute all the penalty; and
yet forgive it? Is not he unjust that denieth him
an acquittance and the cancelling of the obligati-
on, who hath fully paid him all his due? If any
shall conceive, with the Socinians, that the same
inconveniences will follow, upon the asserting
of Christs full satisfaction for us, I answer, Not
one of them: Nay there is no way, I think, but
this that I now maintain to confute a Socinian,
and defend Christs satisfaction. Were it well
used, it is a Key into a great part of the Body of
Divinity, and helpeth to resolve solidly and satis-
factorily a multitude of difficult objections, which
without this admit not of solution (though Mr.
O. call it my progon ye/d’j) The Idem, or full debt
or suffering, is solutio non recusabilis the Value in ano-
her kind or way, is solutio recusabilis, (stricte dicta
satisfactio) more plainly, the proper penalty, which
is supplicum delinquentis, is all that can be required to
satisfie the Legislator or Law: But that an innocent
person should suffer for our Sins, is quid Recusabile;
the Legislator may refuse it. If therefore we had
paid the Idem, the very debt we had been acquit-
ed or to be acquitted ipso facto, as presently
righteous, without Remission; but when ano-
her pays it (even the Son of the Law- giver sent
by his own Love and Mercy, who is neerer him
then us ) there two things follow, 1. That the su-
pream Rector may accept it on what terms he
please, or nor accept it: And that accordingly
God did accept it on terms most fitted to his
blessed ends in governing the World: Among
others, that Man should have the special benefits
of this satisfaction conveyed to them only in a le-
gal way, in time; on such and such terms or con-
G ditions
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ditions as he saw meet, and as is expressed in the
tenor of the Covenant of Grace. &c¢. Nay it
was the desire of Christ the satisfier, that these
Benefits should only thus be conveyed to the Re-
deemer: That so though the Impetration were
wholly by him, and absolutely wrought, yet the
Application might be in part by themselves and
conditional; and the mercy might not cross Gods
ends by making them independent and secure,
but might further his ends, in drawing them to
him, and engaging them to repent, believe, seek,
strive, fear, care, &c.

It the Idem, were paid, that is, the delinquent
himself had suffered, there had needed no New
Covenant, to apply the Benefits, or convey
them: But now there doth.

Object. But it may be the Idem, the full due, though
not per eundum, by the same person.

Ans. Distinguish (as before) between the
Idem Materialiter and Formaliter, also between
the full debt and a Part. And so, if it were a
debt of Money or the like 1. It may be fully the
same materially, and not formally: As a Man
may steal that same Money which you owe ano-
ther, and pay it to that other as his own debt:
2. Here you must distinguish between Personam
Naturalem & Civilem vel Legalem: If you pay
all that was in the obligation, by your Servant,
Friend or any Delegate or Vicar, theLaw will say,
yon have paid it your self. It was your del-
gates person naturally, but yours Legally or ra-
ther your Instrument, Because the obligation
required but the thing to be paid in your Name,

by
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by what hand soever; and so you are acquitted
without remission: For you have discharged the
proper debt, and the Creditor can demand no
more.

But now in Criminals its otherwise: Because
the very Person offending is in the obligation as
the subject of the penalty. Noxa Caput sequitur.
So that formaliter it is not the suffering which was
due to you, which another suffers for you. This
[ add as a main Argument for my propositi-
on.

If the Law do require only supplicium ipsins
delinquentis, then Christs sufferings were not the
Idem, the same thing which the Law required:
Nor is the Law fulfilled thereby. But the Law
doth require only supplicium ipsius delinquentis:
Theretore, &c. For the Major, or its consequence
it needs no proof; for Christ was not ipse delin-
quens; He was made Sin, that is, one punishable
and punished for Sin; but not really, nor in Law
a Sinner. The Law never took any Man for
a Sinner that did not Sin. Of this more anon.
The Minor is proved from the words of the
Law [In the Day thou eatest thou shalt dye]
[Cursed is he that continueth not in all all things]
[t faith, [Thou shalt dye] not [another shall dye]
for them that say, it means [thou or thy surety]
1. They add to Gods Law, out of their own
Brain, 2. They make the Law to know a surety
before Sin; 3. They confound hereby Law and
Gospel: For it is only the Gospel that revealed a
surety. 4. They make the Law to Curse the in-
nocent, and to threaten Christ for our Sin dan-
gerously. 5. They make Christ a surety d parte
ante, and not ex post facto, and so corrupt the Do-

G2 ctrine
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ctrine of his Office. Let them therefore prove
it before they affirm it. I conclude therefore in
this case (as Grotius, Essenins, &c.) Dum alius
soluit, simul aliud solvitur. And therefore Mr.
O. and others that grant alius soluit, must needs
grant that aliud solvitur. It was us and not Christ
that the Law threatned, and therefore it is not
Christs sufferings that is the Idem, the thing
threatned, but ours; nor that is a proper fulfil-
ling of the commination in the execution. So
that the obligation is not ipso facto, in justice void
on Christs satisfaction, as it would have been on
our payment (had ours been possible,) and on
the payment of the proper Debt.

Again I argue, as before; that is not true
Doctrine which denyeth Christs proper satisfacti-
on: But so doth the opposed Doctrine directly.
Ergo, &c.

For satisfactio (stricte sumpta) & solutio stricte
sumpta, are thus different; satisfactio is solutio tan-
tidem, & solutio stricte sumpta est ejusdem. He
therefore that affirmeth that Christ paid our pro-
per Debt, denyeth him to have made proper sa-
tisfaction for our non-payment.

Lest you should think me singular herein, I
think it meet to shew you in some few Testi-
monies, what our greatest Divines say in this
point.

1. Great Camtro saith, (page 363 Operum folio.)
Objectio qui pro alio satisfecit, is soluit quod ille debet
At Christus non soluit quod nos debebamus: Ergo
Resp. Ad majorem per distinctionem: Id soluit quod
alius debet Pondere & Valore, concedo: 1d soluit specie;
nego. Jam vero Christus id soluit quod nos debeba-
mus, pondere & valore; quod satis est.

I. Rivet
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2. Rivet Disput. de satisfact. pag. 253, 254 &c.
that which he disputeth for the Laws Relaxation,
makes wholly for this.

3. Mr. Ball of the Covenant, page 290. There
is a twofold payment of Debt: One of the
thing altogether the same which was in the Obli-
gation; and this ipso facto freeth from Punishment,
whether it be paid by the Debtor himself, or by
his Surety. Another of a thing not altogether
the same which is in the Obligation, so that some
act of the Creditor or Governour must come un-
to it, which is called Remission: in which Case
deliverance doth not follow ipso facto, upon the
satisfaction. And of this kind is the satisfaction
of Christ.

4. Grotius in his Excellent Treatise De satisfacti-
one, hath the same more fully.

5. Essenius defendeth it in Grotius against the
cavils of Crellius at large.

6. Bilson of Christs Descent, page 45. and
262. (as cited by Parker.)

7. And Parker that opposeth him, saith as
much as I do: de Descensu Christi, lib. 3. page
108, 109.

Argu. 2. It Christ paid the Idem, or fulfilled
the Laws threat, then we who were the persons
obliged, may be truely said to have fulfilled it in
him. But that is false, therefore I mean the Law
1s not fulfilled by Christs Sufferings. Of which

see the next Question.
CHAP.
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CHAP. VI

Prop. IIl. It was not the Law it self properly
that Christ satisfied, but the Legislator, as about
Law.

OR the understanding of this, you must di-
stinguish between fulfilling the Law, and sa-
tisfying for not fulfilling. Between fulfilling the
the Precept and the Commination; between sa-
tisfaction largly taken, pro desiderij impletione; and
strictly taken pro solutione wquivalensis; and between
the Law it self and its end. And so I say, 1. Man
fulfilled not the Precept of the Law, 2. Nor is
the threatning perfectly fulfilled on man by God;
specially on the saved. 3. The suffering of the
penalty may be called satisfaction of the Law,
as to the Precepts; that is, the Law is satisfied
for our violation of its commands; but as to the
threatning, it is properly the fulfilling of it.
4. Christ did fulfil the precept of the Law in his
own personal perfect obedience, and so was him-
selt Righteous quoad continuationem, bemg in-
itially Righteous before, from his concep-
tion. 5. Christ did not fulfil the threatning of the
Law as to himself, for it did not threaten him.
6. Christ did not fulfil the threatning of the Law,
as to us; for that had been nothing else but to
Damn us all. 7. Christ might improperly be
said to satisfie the ends of the Law: I mean the
remote
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remote Ends which are not Essential to it; but
not the immediate nearest end, which entereth
its difinition; viz. The terminus: The Debitum
Pene pro comminationem Constitutum. God made
Laws to rule men, and therein by threatnings ex-
presseth his hatred of Sin) &c¢. This is as fully
expressed in the sufferings of Christ, as if the
threat had been fulfilled. 8. Christ did not sa-
tisfie the Law it self. I mean the sence of the
Law,) but the Legislator. This is it which 1
must prove, having first removed this Ob-
jection.

Object. The end of Law, is the Law: But
Christs satisfied the End of the Law: Ergo, &c.

Answ. The next end, called the terminus, en-
ters the definition in Relations. This Christ did
not satisfie. The Law did constitute the dueness
of our personal punishment (which is remitted)
but not Christs punishment (which was suffered)
The remote ends of the Law, are not truly the
Law but proverbially so called by some. The let-
ter and fence, is the Law, and not those ends.
Now that Christ satisfied not the Law, I prove
thus.

Argu. 1. If the Law know no satisfaction,
(or be capable of none) but the fulfilling of it,
(which 1s not strictly satisfaction) then Christs
sufferings were no satisfaction to the Law. But
the Law knoweth no other) Eigo, &e.

We doubt not of his fulfilling the Precept him-
self, but that is not satisfaction to the Law di-
G4 rectly
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rectly and properly for an others violation of it.
The Major is unquestionable if we prove thatt
Christ fulfilled not the threat: And that’ I'have
done already.

1. If Christ was not threatned by the Law,
(or if 1t threatned none but ipsum delinquentum;)
then Christs sufferings were not the fulfilling of
the threat: (for he was not the delinquent)
But, &e. Ergo, &c.

2. If Christ therefore suffered to relax the
Law, and that its threatning might not be fulfil-
led, then his sufferings were not the fulfilling of
the Law. But, &c¢. Ergo, &c. Prob. Min.
that the Law knoweth no other satisfaction, but
tulfilling.

Argu. 1. Satisfaction strictly (as distinct from
fulfilling) is Redditio @quivalentis. But the Law,
(as continuing the same) cannot commute or sub-
stitute the w@quivalens vel tantundem, for the Idem
or proper Debt.

2. It 1s essential to the Law to constitute the
Debitum vel officij vel Pene. But it constitutes not
the Debitum alterius speciei, vel tantidem; (else it
should confound the ipsum debitum with the @quiva-
lens.) The Law never imposed it on Christ to
satisfie for our tins: This was the obligation of
his own Sponsion.

3. Satisfaction which is the giving of the value
for the proper Debt, implyeth a relaxation of
the Law to its acceptance: But the Law Cannot
relax it self. Ergo, &c.

4. To admit of satisfaction, is the Act of the
Lawgiver or Rector, as he is above Law; there-

fore
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fore it 1s no act or the Law. As to make a Law,
to pardon an Offender, to abrogate a Law, &c.
are acts of one above the Law, so is the relaxing
of the Law in pardoning the Sinner, and taking
Christs sufferings for ours. Can any obliga-
tion dissolve or remit it self?

5. If the Law did neither threaten Christ in
the first enacting of it, nor hath power to change
it self since, by assuming another sence, then
Christs sufferings were neither a fulfilling nor sa-
tisfaction to the Law. At verum prius. Ergo,
[t the name of Christ were put into the
threatning after the Law was made, then the
Law was changed, and so is not the same; and
it could not change it self. Indeed if another for
you pay a Debt, the Bond is satisfied, because
it was the ipsum debitum. But if another will bear
the Death that you deserve, the Law that
threatens you is not satisfied nor fulfilled; But the
Law-giver is satisfied, and the ends of the Law
attained. But here note, that this relaxation and
non fulfilling of the Law, is not total and abso-
lute; nor such as derogateth at all from the hon-
our of the Law or Lawgiver; but it is a relaxa-
tion upon such terms as preserve both fully; the
full weight of the threatned Punishment being
born or undertaken by the Son of God, before
God would relax his Law.

6. To this and the two former together, I add:
If the Laws Commination be fulfilled, or if Christ
suffered the same that was threatned, or if we sa-
tisfied fully in Christ, then we are not by that
Law obliged to obedience during this Life. But
the consequent is false Ergo, &c.

The
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The reason of the consequence 1s this. The
Law obligeth aut @d obedientiam, aut ad penam,
disjunctively pro eodem tempore, and not & ad obedien-
tiam & ad penum. Now Christ hath satisfied for
our sin not only against the Law of Works by Adam,
but against all Laws of Nature or Grace since, except
the non-performance of the condition of the new
Covenant, and this to our Death. So that if
we have in Christ fully satisfied the threatning
for all sin in this Life, then we cannot be bound
by the Precept after such satisfaction, till after
this Life be ended. To say we are not obliged
to the same Ends, is no answer: For that Law
can oblige us to no ends, which is fulfilled alrea-
dy, and which did never oblige but aut @d obedi-
entiam, aut paenam propter obedientice defectum.

CHAP. VII.

Prop. IV. It was not only the Sins of the Elect,
but of all, even Elect and Non-elect which were the
pro-causa meritoria of Christs sufferings. Or it
was not only the Sufferings Due to the Sins of the
Elect, but of all, which Christ did undergo. And
accordingly hath made satisfaction for all.

T is necessary that we speak of the efficient
Causes of Christs Death, before we handle the
Effects. And therefore we must consider quorum
loco he Dyed, before we consider how far they
shall partake of the Benefits. Here it must be
remembred, that we have already proved that
Christ
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Christ did not represent our Persons in satisfying;
but yet he bore our sins, that is, the penalty due
to them; and so did in a larger sence suffer nostro
loco or nostri loco; not as our Delegate or proper

Vicarius; but as a voluntary Sponsor, and so sub-
stitute in suffering.

Also understand that Christs sufferings had no
real proper meritorious Cause: But yet Mans sins
were the pro-causa meritoria: He undertook to
bear that suffering which for them was due to us,
(not to him.) And therefore when I say he bore
the sufferings due to us. I mean it materialiter
only; such sufferings for kind and weight he
bore; but his obligation to bear them was only
from his own Sponsion, and not the Law. The
Law by constituting the Dueness of punishment
to us, was the occasion of his suffering it, but not
the obliging cause. I add, that [accordingly he
hath satisfied for all:] For this will not be de-
nyed, if the first be proved. For he satisfied by
suffering what the Sinner deserved. And in
whose stead soever he suffered, for them he sa-
tisfied.

Now I shall think it meet to stand the longer
on this point, because the decision of the main
Question [Whether Christ dyed for all men?]
dependeth mainly on it. For the strictest sence in
which he is said to die for men, is, to die in
their stead; or to Die for their Sins as the pro-
curing Cause, on his own undertaking. Yield
this once, and we shall much easilier agree on the
second Part, Pro quorum beneficio, or what the be-
nefits be which Christ hath procured to all.
At least, no man will think it unmeet to say.
that [Christ died for all men] if we can prove

that
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that he dyed for the sins, and in the stead of all,
and satisfied Gods Justice for all. And if he dyed for
them, it is certain that he satisfied for them (as is
said) because God doth neither require nor accept
the Death of his Righteous Son, but as it is necssa-
ry to the satisfaction of his justice for Sin

Lastly, remember that I put the word [all]
as contradistinct from the Elect: pleading speci-
ally against them that would confine Christs satis-
faction only to the Elect: Not that I doubt of
Christs sufferings for all, in the utmost universality,
but I think it far safer to dispute it as to all that
hear the Gospel: For God hath plainlier shewed
us how he dealeth with these than the rest; and
it is nor fair nor profitable to carry the disputation
into the obscurest part, to lose it rather than de-
termine 1t: And if any agree with me in this that
[ prove: [That Christ satisfied for all that hear
the Gospel.] T will not trouble them with disput-
ing it about the rest, but willingly let them en-
joy their opinion, (though contrary to mine)
as judging it to be to us of far lesser moment
My Arguments shall be first from the scope of
Scripture Doctrine; and 2. From some particu-
lar Texts, which expresly assert Universal Satis-
faction, or Christs Dying for all: And then I
shall answer the contrary Arguments.

This First Argument shall be A conditionali
remissione, & Jure ad Regnum celorum omnibus per
Testamentum Christi donatis.

Argum. 1. If all men have a Conditional Par-
don, Justification, Adoption and Right to Glory,
given to them by the New Testament, then Christ
suffered and satisfied for all. But the Antecedent

is
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is true, therefore so is the consequent. I add by
way of Explication, that the Condition is no Na-
tural impossibility, or unreasonable thing; but
Faith in Christ, or the accepting of the good that
is bestowed and offered them; which is such a
condition that many Learned Divines (who in-
cline to the Antinomian way) say it is no condi-
tion, but it is equivalent to an absolute gift; and
that it is so Naturally necessity that in the most
absolute gift, acceptance 1is still supposed; and
that it 1s all one to say [I will give thee this be-
nefit] and [I will give it thee if thou wilt take
it.] I am not of their mind, as to the case in
hand; but hereby it may appear how reasonable
Gods condition is, when Learned Men do take
his gift to be absolute or equivalent.

The Antecedent is proved by multitudes of
express Texts of Scripture, John 3. 16. God so
loved the World that he gave. &c. That whosoever
believeth, &c. 1 John 5. 10, 11. He that believ-
eth not God hath made him a Lyar, because he be-
lieveth not the reccord that God gave of his Son. And
this is the record; that God hath given to us Eternal
Life, and this Life is in his Son: He that hath the Son
hath Life, and he that hath not the Son hath not Life.
Mark 16. 15, 16. Go ye into all the World and
Preach the Gospel to every Creature: He that Be-
eth and is Baptized shall be saved, but
he that believeth not shall be damned. John 7.
37, 38. If any man thirst him come to me and
Drink: He that believeth on me, &c. Acts 13. 39.
By him all that believe are Justified, &c. Acts
16. 31. Believe on the Lord Jesus and thou shalt be
saved. Rom. 3. 22, 23, 24, 25, 26. Whom God
hath set forth to be a propitiation through Faith in

his
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his Flood, to declare, &c. That he might be the jus-
tifier of him that believeth in Jesus. Rom 4.:24. To
whom it shall be imputed if we believe, &c. Rom. 10.
6, 7, 8. 9. But the Righteouness which is of Faith
speaketh on this wise, &c. That if thou shalt confess
with thy mouth the Lord Jesus, and shalt believe in
thy Heart that God raised him from the Dead, thou
shalt be saved. Rev. 22. 17. Whosoever will, let
him take the Water of Life freely, Act. 10. 43.
1 Pet. 2. 6. John 5. 24. and 6. 35, 40, 47. and
7. 38. with many the like.

Where note that these are in several respects
called a Gift, a Promise, and an Offer. They
are Christs Testament. and so properly his Deed
of Gift, and do confer Right to the mentioned
Benefits, conditionally first, and actual, and ab-
solute when the condition is performed. And
this is the principal consideration of them, that
they are the Premiant act of the New Law, and
the Testament of Christ, and his Deed of Gift.
They are an Offer of Christ and there benefits,
when they are applyed by promulgation to par-
ricular Sinners: And this Application or Offer
is either by the meer terms of the Written Deed
of Gift in Scripture; or else by the further pro-
clamation by Christs Ministers and Officers. In
the former sence, the Gift and the Offer are ma-
terially the same; but formally it is first Gods
Conveyance or Deed of Gift, and then afterward
in order of Nature, it is his Offer. It is Gods
Written Instrument constituting a conditional
Right to Christ and his Benefits; but such an in-
strument is a proper Conveyance of Deed of
Gift. And the conditional Right must be consti-
tuted before it can be offered: Or else the Offer

should
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should be an act without its Object. But in re-
gard of Actual Absolute Right, the offer is an-
tecedent, and supposeth the thing offered not to
be his to whom it is offered; but that the Con-
dition of Acceptance must first be performed.
Yea every man that is the owner himself who
doth seriously offer a benefit to any man, with-
out any meritorious or retaliating condition, but
meerly to be accepted, doth Eodem actu, con-
vey or give Right to that Benefit on the said con-
dition. Now God doth offer his Son. 1. By
his Written Instrument or Word, which must
needs be his own act, and consequently his Gift
as well as offer. 2. By his Messengers, whose act
1s morally his own act, in that he hath bid them
say what they say, and commanded them to pro-
claim 1t to every Creature. It is called a Pro-
mise, not in respect to the Conditional Right
but the Absolute, because it promiseth them that
if they will accept Christ he shall be theirs with
his benefits. And i1t doth not Promise that
God will perform any other Natural Act for
Conveiance of the benefit; but that by that
same promising Instrument the Right shall be
conveyed.

2. It is undeniable that this gift, offer or pro-
mise [If thou wilt believe thou shalt be saved]
or [Whosoever will, let him take, &c.] 1is,
made to unbelievers, as the Subject. We may
not say to a Believer [If thou wilt believe thou
shalt be saved] Except we speak of the continu-
ance or renewal of Faith. It is properly to Un-
believers that God offers or gives Christ, so be it
they will accept his gift. Now if it be to unbe-
lievers, then it must needs be to all, Elect, and

Non-
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Non-elect: For the Promise makes no difference,
nor the Minister knows no difference: God saith
not [Thou Elect person shalt be saved if thou
believe] For then no Man could apply the pro-
mise, nor know whether he have warrant to
believe, as not knowing whether he be Elect:
But he saith to any Man [If thou wilt believe
thou shalt be saved.]

3. Either Christ and his benefits are given
conditionally (on condition of believing) to all or
to none. To the Non-elect, or not to the Elect.
But they are given to some, even to the Elect:
Therefore co all. The Major is evident in the
tenour of the promise. 1. It is Universal, [Who-
soever will] [Whosoever believeth]| It is no
where limited to the Elect. 2. If it were limited
to the Elect, it were useless, because none
could know before believing whether he be
Elect. Indeed the thing promised is pro-
per to the Elect, and so is the Effectual. Actual,
Donation, or Conveyance of Right by the pro-
mise: But that is not (as to the Sense of the
promise) as they are Elect but as believers,
or performers of the condition: And in this Sence
only Believers are Heirs of the promise, that is,
its effectual conveying act, and so to the thing
promised.

But the Great doubt is of the Minor with
some. For they deny that Christ is given condi-
tionally to any Unbeliever Elect or not Elect;
but only is decreed for the Elect before time.
and given to Believers in time. The Sence is;
that there is no conditional promise or deed of
Gift, but all absolute. For if it be made only to
Men that do believe, their first believing cannot

be
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be the condition; and if it be made on con-
dition of First believing, it is made to Men that
do not yet believe. But the main Scope of the
Gospel proves the Minor, by proving the con-
ditional Gift, or promise: As the Texts even
now cited, among others. Where note (to put
it out of doubt) 1. That the time of Gods en-
acting this Law, or making this Testament. Gift
or promise, was before we were born. and there-
fore before we believed. 2. that in its nature,
it first speaks to unbelievers as its Subject. For
who will offer a gift to us to be accepted that
it may be ours, if we have accepted it already?
Nay how can it be accepted before it is offered?
And how can we content to have Christ and so
be united to him, except he first give himself to
us on condition that we will consent? 3. Note,
that the promise is made in most proper condi-
tional terms [If thou confess with thy Mouth and
believe in thy heart, Rom. 10.] That whosoever.
believeth should not perish, &c. 4, And also
note that faith hath here the Definition of a con-
dition agreeing to it, i.e. It is an Arbirtary act
on which the free Donour hath suspended the
efficacy of his Testament or Deed of Gift. (It is
Arbitrary conditions that we have here to speak
of, which some call Potestative: And not casual,
or mixt.) So to suspend the effect of the Instru-
ment, that hoc posito efficiet, & doneo ponatur non
offices, that upon the doing or not doing, the
Effect shall follow or not follow, and this by the
Positive ordination of the Donor is the very es-
sence of a Condition in Law-sence. And such
is Faith. And what Divine, except Antinomi-
ans, doth deny Faith to be the Condition? And

H it
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if it be so, then the Promise or Conditional Gift,
must needs be made to Unbelievers (that it may
become effectual when they believe:) For it can
be no condition in this proper sence, if it be past
already. And therefore it must needs be made
to all Unbelievers seeing Scripture limit-
teth it not to any, but speaketh, universally.
Inded it is a very hard question how far the
promulgation may be said to be Universal,
and how far not: But that is nothing against
the Universality of the Tenor of the Law or
Gift. And the command to the Promulgaton
is, [Go into all the World and Preach the Gospel to
every Creature.

Next let us prove the consequence of the Ma-
jor Proposition; and that thus. The thing cond-
tionally given is Pardon purchased by Christs Blood,
shed for the Sinner to whom it is Given: Therefore the
gift presupposeth the shedding of his Blood for that
Sinner.

The Antecedent hath two branches to be
proved. 1. That the Pardon conditionally given
to all, is a pardon purchased by Christs Blood.
2. That it is by Christs blood as shed for him to
whom that pardon is given. For the first, there
is no Pardon given any other way but by Christs
blood shed, therefore this is from his Blood-
filed.

1. If there be Remission which is not purchased
by Christs blood shed, then there are two distinct
ways of Remission; one by his blood, and ano-
ther without. But the consequent is false.
Ergo &c.

2. If
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2. If there be a remission without Christs blood-
shed, then all remission might have been with-
out it. But the consequent is false, else Christ
Dyed needlesly.

3. Heb. 9. 22. Without shedding of Blood there
1s no Remission.

4. Heb. 9. 16. [For where a Testament is, there
must also of necessity be the Death of the Testa-
tor] But this conditional Gift is Christs Testa-
ment: So ver. 15. [For this cause he is the
Mediator of the new Testament, that by means
of Death for the Redemption of the Transgressi-
ons that were under the first Testament, they
which are called might receive the promise of
Eternal Inheritants;] viz. all that are external-
ly called receive the conditional Promise, and
Believers the thing promised.

s. Luke 24. 46, 47. [It behoved Christ to
suffer and Rise from the Dead the third day, and
that Repentance and Remission of Sins should be
preached in his name among all Nations, &c.]
so that even Remission Preached, that is, offered
on condition of repentance, (and faith) presup-
oseth Christs Death as the Cause.

6. In the Institution of his Supper, he calleth
the Cup, the New Testament in his Blood, that
i1s, this signifieth my Blood which procureth the
New Testament. Now none we dare say that the
promise of Pardon and Life on condition of Be-
lieving is not the New Testament either whole or
part.

7. And therefore it is called the Blood of the
Covenant (even to them that tread it under
foot) Heb. 10. 29. and 13. 20. Zech. 9. 1T.

H 8. Justifica
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8. Justification is by Christs Blood, Rom. 5. 9.
[Being Justified by his Blood.] But Justification is
the Effect of this Conditional Covenant or Gift,
(when the Condition is performed;) therefore
the effect of this Covenant is from Christs blood,
and consequendy the Covenant it self which is
an intermediate cause. Though there be other
sorts of Justification, yet that this is one, and the
first, is undenyable.

9. Actual Remission to Believers is from
Christs Blood; Eph. 1. 7, In whom we have
Redemption through his Blood the remission of
Sins. Col. 1. 14.) therefore conditional remission
to unbelievers is from his Blood. The reason of
the consequence is, that Christ procureth the Ef-
fect of Justification or Remission not immediately
by his Blood as shed, but by procuring the Covenant
or Promise as the immediate Cause, and the ef-
fect by that Cause; and it is the same Gift
Covenant which conditionally Justifieth all, and
actually Justifieth Believers; and that without
any other intervening act of God: When the
condition is performed (whose Nature is to suspend
the Effect) then the effect resulteth from that
same Promise, which before did not effect. In-
deed Christ giveth his Spirit to cause his Own to
perform the condition; but still the justifying act
is by the conditional Covenant. If therefore it
be the same promise which effectually justified
the Elect, and only conditionally justifieth others
and Christs Blood causeth that promise which ef-
fectually justifieth the Elect, then his Blood
caused that promise which conditionally justified
all. John 3. 16. God so loved the World, that he gave

2. To
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2. To men by the promise,) that whosoever be-
lieve. &c. So that this conditional grant of Life
comes from the giving of Christ to Death,

And for the second part of the Antecedent,
viz. That it is from Christs Blood as shed for
him to Whom the Promise is made. And 1. Ab

cure there great benefits to another. It cannot
have causality as to such an effect. God doth not
torgive Thomas because Christ Dyed for Peter:
2. A non necessitate. There was a necessity of
Christs Death (as is before proved) to the pro-
curing of this pardon. But there was no necessity
or procuring pardon to one man, that Christ
should Die for another; therefore the necessity
was that he Dyed for the person himself. 3 If
Christs Death were not necessary to the conditi-
nal pardoning of the Non-elect, (but that God
doth it without Christs Dying for them; then it
was not necessary for the conditional pardoning
of the Elect, but God might have done it without
Christs Dying for them: But the Consequent is
false, therefore so is the Antecedent. The
Major, is plain in that there is the same reason
both as to their Sin and Case, and Remission.

1. The Sins of the Elect did not differ from
those of the Non-elect, so as that they more
needed a satisfactory Expiation.

2. They were both under the same Law,
Curse and Wrath of God.

3. The Deed of Gift, or Promise which re-
mitteth one, is the same with that which remit-
teth the other. The Minor is plain, for if any
should say, that without Christs Death, God
might conditionally have pardoned all Elect and

H3s Non-
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Non-elect; but not Actually, I Answer,
1. Then Christ should Die only to purchase Faith:
(which 1s false.) For God doth perform no new
act to make the conditional Gift become actual,
but only the giving of Grace to believe and so
perform the condition, 2. Then God might have
made this new Law and Covenant of Grace, [Be-
lieve and be pardoned and saved] or [Whosoe-
ver will let him take the Water of Life freely] with-
out any expiatory Sacrifice or Satisfaction by
Christ; which, 1. So contradicteth it self,
(seeing the thing given is a Dead revived Savi-
our with his Benefits; and therefore it cannot be
given which 1is not.) 2, And so subverteth
Christianity it self, that I think I need not spend
more words on it.

Only I add this (which i1s of considerable mo-
ment,) that on the contrary, the great necessity
and ends of Christs Death are in respect to God
as Rector per leges, and not as Dominus absolutus,
or benefactor meré arbitrarius: God received no ad-
dition of Love, or Goodwill, nor of Wisdom,
or Natural Power by Christs Death: But he re-
ceived a Reparation of his honour as Legislator,
and a Moral Power (consisting in Convenientid
rei essende) to pardon sin by making a general
act of pardon to all that will accept the Redeem-
er and his Benefits. So that the proper use of
Christs Death was to be an Expiatory Sacrifice
for Sin, offered to God as the offended Rector.
And therefore the New Law or Covenant of Grace
which followeth hereupon (giving Christ and
Pardon to all that will Receive him) must need
be the proper effect of Christs Death, Whereas
Faith is given rather by God as Dominus Absolutus

arbitrarily
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arbitrarily doing good to his Creature, then as
Legislator; and is said to be purchased by Christs
Death but in a more remote sense (as shall anon
be shewed): so that to deny this Conditional
Gift, Covenant or Promise to be the fruit of
Christs satisfaction, is to deny a very great part
of the fruit of it; and tantum non to make Christ
to dye in vain.

The Consequence needs no proof, Therefore I
pass to the next.

Arg. I1. If God do offer (by his Word and
Messengers) Remission, Justification, Adoption
and Right to Glorification, to all (Elect and
Non-Elect) then Christ hath satisfied for all.
But God doth so offer these to All: Eigo, &c.

A Remissione & Salute omnibus Oblatis.

The former Argument was drawn from the
Gift, and this is drawn from the Offer: which
though it be inseparable from the former, and so
implyed in the former Argument, yet I shall an-
nex it because of them, who deny the Condi-
tional Gift, but confess the Offer, The Antece-
dent I think few will question, as to All who
hear the Gospel; and God as Legislator hath
done his part in offering it to those that yet ever
heard it. 1. In making the Tenour of the Pro-
mise or Offer, of Universal extent. 2. And in
Commanding his Officers to go into all the
World and Preach the Gospel to every Creature.

The Consequent is proved thus. 1. The
Pardon offered is either a Pardon purchased by
Christs Satisfaction for them to whom it is offer-

H 4 ed;
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ed; or else procured some other way: But
there is no other way of procurement, Eigo, &c.

1. Not without Christs Blood as is proved.

2. Not by Christ’s Blood as shed for others,

as 1s proved.

Object. But it is by his Blood as shed for all that
will Believe.

Ans. I, Believing is not the Condition of
Christs Dying for us; but of our participation of
the benefits thereby purchased: not of the Im-
petration, but of part of the Application, Christ
never said, If men (or this man) will Believe,
I will dye for them; But, [If thou Believe thou
shall be justified and saved, by him that hath
died for thee.] Belief is not presupposed as the
Qualification of the subject for whom Christ must
dye; but is required after, and given freely to
his chosen, for the further Application of his
Death.

2. His dying for them that will Believe, was
either for certain determinate persons who should
Believe; or else without a determination of the
persons. If the latter only, then he died certain-
ly for none. If the former then his dying for
one man would not procure pardon for ano-
ther,

2. God doth not offer that which he cannot
give (for his offer is a gift, on condition of Ac-
ceptance: and we must not dare to charge God
with illusory or ludicrous actions.) But God can-
not give Pardon and Justification and Right to
Salvation, to any sinful man for whom Christ
never satisfied: When I say [God cannot]

[ mean
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I mean not, that he cannot for want of
Power, but because of his Wisdom, Good-
ness and Justice, He cannot (being Rector
of the World) do that which is so Inconve-
nient, and inch a Monster in Government,
and so destructive to the ends of his Government:
All grant that quoad potentiam ordinatum now he
cannot: that 1s, He will not. If God may give
these to one man, yea to All the Non-Elect to
whom they are offered, without Christs satis-
faction procuring them, then he may do so by all:
but that is not true. Ergo, &c.

Object. But if men will Believe God Can and Will
live them what he offers.

Answ. This Objection supposeth the Believing
of that person for whom Christ died not, or else
it changeth the subject of the question. For the
Question now is, Whether God can give Pardon
to a Man for whom Christ hath not satisfyed?
And it is hereby answered, that He can if that
man Believe? To which I reply, that he cannot,
or will not, supposing that such a Man should be-
lieve. For it is Christs Death that is principally
requisite, and that before Believing, without
which all the Believing in the World will do no
good, But some will say, It may not be suppo-
sed that a Non-Redeemed man should Be-
lieve. I say, it may well be supposed in
dispute: But I shall have occasion fullier to
answer this anon,

3. Contradictions are not to be charged upon
God: But to offer pardon to one for whom no

satisfacti-
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satisfaction is made, (Consideratis Considerandis)
is a contradiction, Ergo, &c. An effect without
its necessary cause, is a contradiction: But a Par-
don without satisfaction (which is the thing here
supposed to be offered) is an effect without its
necessary cause, Ergo, &c. The satisfaction must
be given to God and Accepted by him, before
the fruits of that satisfaction can be (seriously and
in plain dealing) offered to the Sinner, that by
Acceptance they may become his.

Arg. TI1. A naturda Objecti, viz. beneficii oblati,
If it be a Christ who hath satisfied for their sin,
who 1is offered to men to be Received or Believed
in, then Christ hath satisfied for the sins of all to
whom God doth offer him. But it is [a Christ
who hath satisfied for their sin] who is offered to
men to be Received, Ergo, &c.

1. Here it will be easily yielded, I suppose,
that Christ is offered to the Non-Elect. 2. That
himself is the principal Object of this Faith, and
his Benefits the consequential. 3. That he is
offered to them as a Redeemer and Saviour.
4. That he doth not ofter to Redeem them by
suffering again. §. That without suffering for
them, he cannot be a Redeemer for them. 6. And
therefore he 1s offered to apply the Benefits of his
Death, by actual Justifying, Adopting, Sanctify-
ing and Glorifying them. 7. And therefore it must
needs follow, that it is presupposed the rest of
the work is already done, viz. Satisfaction: Or
else Christ is not offered to men as a Redeemer
and sufficient Saviour; but he is offered to them
for a Redeemer and sufficient Saviour; therefore

as one that hath satisfied for them. For he never
offered
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offered to pardon any Man without satisfaction
for his Sins first made. So that the contrary
makes Christ either to be offered to Men not as
a Redeemer and Saviour, or as one to redeem
and save them without dying and satisfying for
them both which are untrue and unsufferable
Consequents.

Arg. 4th. Ab effectu Universali ad Causam. 1f
all Men be delivered from the legal necessary of
Perishing everlastingly, which was brought on
them by the meer breach of the first rigorous
Law, then Christ hath suffered and satisfied for
all: But the Antecedent is true: Therefore so
is the Consequent.

[ suppose none will question the Major propo-
lidon, i.e. the Consequence: Or imagine that
there is any Other way of freedom from the Le-
gal Necesity of Perishing besides Christs satisfacti-
on: If they should, the Scripture doth afford
full and frequent Testimonies against them.

For the Minor, or Antecedent of me Major,
1. Understand, that I speak not of a deliverance
from all necessity of perishing, even for their
Sin against the Law: For there may be necessitas
Consequentice which 1s but necessitas Logica vel Con-
clusionis a premissis Prescientie & Lecreti Divini,
which may remain; & necessitas ex rejectione reme-
dii, follow, 2. And I speak not of actual re-
mission of Mens Sins against the Law, as if Christ
had pardoned all. But I say, all Men are deli-
vered from that necessity of Perishing, which the
Tenour of the first Law (as standing alone sine
lege vemediante ) did impose. If Men perish now
it shall not be meerly, because they did not per-

tectly
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fectly obey: Whether you respect Adams Sin
imputed to them, or any Sin of their own consi-
sidered meerly as against the Law of Works:
Whether this liberation be by a proper Abro-
gation of the first Law: upon satisfaction under-
taken) (as my Reverend Friend Mr. G. Lawson
maintains in some Papers to me) or only by a
Relaxation and Remission Per Legem Remediantem,
i.e. an Act of Oblivion or Grace, (as I judge)
the matter is of no great Moment, nor fit now
to be debated: But that God condemneth no
Man in the World, directly or meerly because
he did not perfectly obey, and because the Law
remains without remedy, which saith [obey per-
fectly and live] or [he that ever Sinnerh shall
dye] is plain from all that hath been said already,
and from many other plain Texts of Scripture. 1.
If Christ command his Gospel to be preached to
all (every Creature in the World viz. Rational)
that is, Pardon and Life to be offered them, then
they remain not under that Legal necessity of
perishing, (viz, because all that Sin must dye,)
But the Antecedent is proved ergo, &c. 2. If
God have given by his New Testament or Law,
a conditional pardon to all, then they are not un-
der that meer Rigorous Law sine remedie: But
&e. ergo, &, 3. It is impossible that Men should
be under the precept of the Gospel, and the
meer remediless rigor of the Law of Works
both at once: But multitudes of Non-Elect are
under the precept of the Gospel Ergo, &c.
The Minor is undeniable: It is their duty to be-
lieve. The Major is as plain: For the remedi-
less rigor of the Law, (I mean the terror of the
Law as standing alone, without the Law of Grace
to
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to remedy its obligation) saith, Cursed is he that
doth not all things, &c. Cursed is he that once Sin-
neth: The Gospel saith, Blessed is he that believeth
though he hath Sinned a thousand times: Or, he that
believeth though a Sinner, shall not dye, nor come into
Condemnation: And it commandeth Men to re-
ceive Christ as a Saviour, and so to believe that
they may nor perish, 4. Gods merciful dealing
with the very Pagans shews that they are not un-
der the meer rigor of the Law of Works: 1.
The mercies themselves, 2. The use and end of
them shews this, 1. It is not denied (by any
that fear to deny God the acknowledgment of
his mercies) but that wicked Men even Pagans,
have many and great mercies from God. And
its undeniable that all those mercies are incon-
sistent with the rigorous execution of the threat-
ning of the first Law: And therefore that Law
1s not rigorously executed on them. And there-
fore it is relaxed to them. And God will not re-
laxe or dispense with his Law, but upon a valua-
ble consideration, by which the ends of the Law
may be attained. 2. And the end and use of these
mercies (viz. the use that God requires them to
make of them) is to lead Men to repentance, and
to return to God from whom they are faln. And
such mercies were never given according to the
Covenant of Works, but only according to the
Covenant of Grace, which i1s founded in Christs
Blood. I do but touch on this because I think
anon to speak of it more largely. 5. All Gods
descriptions of Judgment in Scripture shew that
no Men are under the meer Law of Works, as
remediless. Men are not then examined meerly
whether ever they Sinned, nor accused meerly
as
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as Sinners: But the Question will be of that Sin
in Specie which consisteth in refusing to repent or
believe, or abusing that mercy which should have
led them to repentance, Mat. 25. It is for not im-
proving their Talents (which is not the legal
reason, as the Law of Works is alone) or for
not loving and cherishing Christ Jesus in his Mem-
bers: It is for not knowing God, nor obeying
the Gospel of our Lord Jesus Christ. It is true
that all their Sins also against the Law shall cause
their condemnation; for they were never par-
doned: Bur that is consequentially because they
abused the Grace that should have recovered
them; and so the Wrath of God abideth on them,
that would not yield to his means for removing
it. I no where read, that God will make this
Rigorous Law alone, the Norma Judicii, and pass
sentence on any meerly on these terms [If thou
have never Sinned thou shalt be saved, else thou
shalt be condemned] so that if we have no dis-
covery what way or on what terms in special God
will judg them that hear not of Christ; yet we
have a plain discovery of the Negative, that he
will not deal with them on the forementioned
terms of the sole Covenant of Works: And
consequently for the affirmative we are sure in
general, that he deals with them upon terms of
Grace, i.e. Mercy contrary to their desert More
of this may be added anon.

Arg. 5. Ab w@quitate nove Legis credendi Debi-
tum Constituentis. The Faith which God requireth
of Men to their Justification, hath not a feigned
or deceiving object: But it should have such an
object if Christ have not satisfied for all who are

commanded
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commanded to believe, ergo, &c¢, Or this; if
Christ have not satisfied for all who are com-
manded to believe in him to Justification, then
the Faith commanded them should have a feigned
or deceiving object, But the Faith commanded
them hath not a feigned or deceiving object ergo,
&

All the proof requisite is of the consequence
of the Major Proposition. And here we must:
first know what the jutlifying Act of Faith is,
and then what the object must be, and then the
consequence will manifest it self, Divines are not
agreed what the justifying Act of Faith is, some
think it must be but one Act, and therefore it
must be placed but in one faculty: Of these some
place it only in the understanding, as Camero and
many others: Some only in the Will as Amesius
and some few with him. Some and most place
it in both faculties and so in divers Acts (and
that rightly). And inded it hath divers Acts in
each faculty: For as it is more then one particu-
lar Truth or exunciation which 1s the object of
Assent, and therefore must have divers Acts of
Assent; so it is in more then one shape and pro-
fitable respect that the Goodness of the object
1s presented to the Will, and therefore it must
there have several Acts, as consent, affiance, &c.
Now let us full enquire after the Acts of the
understanding; where I will meddle with none
but what is ordinarily by Divines asserted to be
justifying or prerequisite thereto. And 1. I will
let that pass which Dr. Twiss makes the first Act,
viz. To believe Gods word to be true: For if
it be not known what that word is here is no ma-
terial object of Faith; but the formal object

alone,
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alone. 2. I will pass over the duty of repenting,
which Dr. Twiss saith is next required (con-
trary to the usual Doctrine) though it i1s mani-
fest that repentance it self as a means to remission,
cannot be required but on supposition of satis-
faction for Sin. The common answer to the

&c,] Is, We are all bound to believe that Christ
died for all that will believe in him. See what
Twiss saith against this Answer in Piscator Vindic.
de promiss. lib. 2. Part 2. Sect. 10. Page 475. (Vol.
Parv.) 1. Men are not supposed first to be be-
lievers, and then Christ to dye for them; nor
hath died at random without determining in quo-
rum Loco, in whose stead, and left it to their
Faith to determine afterwards. He hath not
said, either, if thou believe I will die for thee?
Or if thou believe, that Death which I have un-
dergone shall be ftui loco, in thy stead, or for thy
Sins, Mans Sin being the loco cause meritorie of
Christs sufferings, it must be determined whose
Sins he should suffer for before he suffer: For
[he meritorious cause is before the effect. And
therefore Christ died for them, before they are
believers; for else how did he procure them
grace to believe. Not only Davenant hath well
cleared this (in his dissert de redempt) but Twiss
(ubi super P. 474.) could say, Neque enim hujus
propositionis veritas [Christus est Redemptor Noster]
est veritas consequens fidem nostram: Nec ejus falsitas
est falsitas consequens infidelit atem nostram sed antece-
dens: Antecedens inquam natura in genere cause mo-
ralis, nempe meritorice; non autem in genere cause
Physice: Quod eo tantum addo, quoniam quod est
prius natura in genere cause Physice, impossible est ut

fit
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sit posterius tempore, eo quo prius est natura: At quod
est prius nature in gehere cause moralis & meritoriee,
presertim ex libera Dei constitutione proficiscens, potest
tift pofterills tempore etiam eo quod est prius naturd.

2. There must therefore be some former consi-
deration of those for whom Christ died, Ante-
cedent (Moraliter) to his Death: And that can
be nothing, but for Sinners as such: It is therefore
tfor all Sinners, or only for some. And the
Doctrine of those that contradict me, is, that it
was not indeterminately [for all that will be-
lieve] but determinately [to these particular
Elect Persons, [that they may believe| for whom
Christ satisfied. Now then according to this
Doctrine, all Men where the Gospel is preached
are bound to believe that Christ: satisfied for the
Elect to procure them Faith and consequently
justification, that by so believing themselves
maybe justified: But, if they should so believe,
this Faith would not justifie them for whom
Christ Died not? so that here is a justifying Faith
Commanded, without a justifying object; as I
shall fullier shew anon. 2. And whereas Dr.
Twiss saith, It is only the penitent that are com-
manded to believe on Christ for justification, I
Answer 1. Then the Impenitent shall not be con-
demned for not believing in Christ for justifica-
tion (which 1s false) for the omission is not so
much as a Sin, much less damning, if faith be
not commanded them. 2. It is nevertheless their
duty, because other duties (as suppose repent-
tnce) are first to be performed. God may con-
stitute many duties at once, though they are not
to be performed at once but in order. 3. Repen-
tance is a change of the Mind from Sin to God

I and
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and duty. To repent or to turn from unbelief,
is the same thing with Faith. 4. If this repentance
which he saith goes before Faith be sincere and
saving, then sure it is not in an unbeliever and
unjustified Man; if not; how comes it to give
them a peculiar Right, and occasion their pecu-
liar duty, of resting on Christ. 5. I shall shew
anon that even repentance can be no duty (tend-
ing to pardon) if Christ hath not satisfied for
them.

3. Others with great confidence say, that this
is it that all are to believe [that there is no other
name under Heaven whereby Men must be saved
but only by the name of Christ made known in
the Gospel] and Men perish for not believing
the necessity of a Redeemer and that Jesus is the
Redeemer [Or more fully] 1. Men are to re-
pent and believe the Gospel to be the word of
God to contain his Will, and that Jesus Christ
therein revealed is the Wisdom and power of
God to Salvation. 2. That there is an insepara-
ble connexion between Faith and Salvation, by
Gods appointment; Gospel faith carrying a Sin-
ner quite out of himself and from off his own
Righteousness. 3. That there be a particular
conviction by me Spirit of the necessity of a
Redeemer to their Souls in particular, whereby
they become weary, heavy laden and burdened.
4. A serious full recumbency, and rolling of the
Soul upon Christ in the promise of the Gospel
as an al-sufficient Saviour, able to deliver and
save to the utmost them that come to God by
him; ready, able and willing through the pre-
tiousness or his Blood, and sufficiency of his
Ransome to save every Soul, that shall freely give

up
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ap themselves to him for that end, amongst whom
he is resolved to be] so Mr. Owen Page. 304.
305.

Sure it is, many Acts that are expressed in all
these words. But 1. As I have said, every Man
that hears the Gospel is obliged to all these;
though to be performed in order, and not all at
once. 2. A Judas may believe the necessitiy of
a Redeemer. 3. And that Jesus is the Redeemer.
4. That there is no other, is an exclusion, which
1s necessary to the Faith which justifieth; but
will not justify it self. 5. As to that of repen-
tance, I have answered before, 6. The Devils
believe that Christ is the Wisdom and Power of
God to Salvation. No Man can believe that
Christ hath Power to save him, that first be-
lieveth not that he hath satisfied for him. 7. The
Devils may believe truly that there is an insepa-
rable connexion between Faith and Salvatlon.
But this is too general a Speech. It must be
known in what respect and to what use Faith is so
connexed to Salvation: And what Faith it is.
No Faith 1s by God annexed to Salvation, but
that which supposeth Christ to have satisfied for
the believer, 8. Judas was convinced of the ne-
cessity of a Redeemer, and was weary and heavy
laden. If it be special godly sorrow and hatred
of Sin, that is meant, then such are justified al-
ready, and therefore were before obliged to be-
lieve to justification. 9. The recumbency men-
tioned is an Act of the Will of which we shall
speak anon. 10. The promise is made to none that
Christ died not for: For it is a promise of the
benefits of his Death. 11. Christ is a sufficient
Saviour, able and willing to save only those that

I2 he
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he died for. Supposing that he satisfied not for
any Man, he is not sufficient or willing to save
that Man though he should believe. How can
it be said that by the sufficiency of his Ransome
he is able to save them, for whom it is no Ran-
some? Indeed the sufficiency of Christs satis-
faction is one principal object of that part of
Faith which consisteth in Assent. But I shall shew
anon, that if any Man be bound to believe
Christs satisfaction sufficient to justifie him for
whom it was never paid, he is bound to believe
an untruth.

2. But the main answer given by Dr. Twiss
and others, is, that the object of justifying Faith
is not true, but good. It is Christ, whom they
are bound to rest upon for Justification and Sal-
vation. The truth is here are several Acts of the
will requisite. The first is consent. Christ
is offered to all where the Gospel is published,
and it i1s their duty to confene to the Offer. Now
if they should consent it would be an Act meerly
frivolous, supposing Christ had not satisfied for
them. For it is certain that he consents not to be
the Head and Saviour of any such. And Mans
consent without Christs, would do no good.
They are commanded therefore (according to
this Doctrine) to do that which if it were done
would do no good,

2. The next Act is that Affiance, which some
make the only justifying Act. Now according
to this Doctrine this would be to many a vain
Act: To rest upon Christ to save Men by his
Blood which was never shed for them, is to rest
on an insufficient Ground, which would deceive
them. But (according to this Doctrine) Men

are
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are bound to rest on Christ to save them by his
Blood which was never shed for them. There-
tfore according to this Doctrine, Men are bound
to rest on an insufficient Ground, which would
deceive them.

Let none say, God knows they will not rest
on Christ: For we are speaking now but of the
Duty. God will never make it any Mans duty
to rest for Salvation on that Blood that was never
shed for him; or that satisfaction which was ne-
ver made for him.

But because this reacheth but to those that have
heard the Gospel, the next argument shall reach
further.

Arg. 6th, Ab @quitate legis cum sufficientia me-
diorum in suo genere. If Christ hath not satisfied
for all, then God hath appointed Men to use those
means for their recovery and Salvation, which
would do nothing to recover and save them if
they were used. But God hath not appointed
Men to use such vain and delusory means. Ergo,
&c. Here 1 suppose that God hath appointed to
all the world some means which they are to use
for their recovery. I avoid the Remonstrants ex-
tream: | say not that all have sufficient means or
Grace to believe, or to Salvation. And I avoid
that fouler extream, which saith that Heathens are
under the meer Law of works as it stands without
remedy, and have no Means appointed them, or
helps afforded them towards their recovery. I shall
after prove that they have much mercy from
Christs Blood: But now I am to prove that God
hath not so left them remediless, but that he
hath appointed to all Men some means of their

I3 recovery
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recovery. And 1. It is apparent they have much
of the Light and Law of Nature: They have the
Book of the Creatures wherein they may read
much of God. 2. They have teaching pro-
vidences, Mercies and Judgments. By these they
may know that there is a God, and that he is the
governor of the World, true, Just, Merciful,
&c. That we owe him perfect obedience; that
Sin deserves his wrath. By experience they may
easily know that they are Sinners, and so liable
to misery: By Gods Judgments, Sickness, Death,
&c. they may know that God will punish: That
the Soul 1s immortal, and punishments and re-
wards are specially in the Life to come, man
Pagans do acknowledg, Gods abundant Mer-
cies to them may acquaint them that he deals not
with them in rigorous severiry, and on terms of
meer justice, but in mercy: And his not execu-
ting his Judgments on them according to desert,
but shewing so much mercy to them, is some
kind of pardoning them. Hence they may see that
some way God hath for shewing mercy to the un-
deserving, and for pardoning Sinners, without any
wrong to the Honour of his Justice, and Holiness,
or to the ends of his Government. And hence
they may see that they are not certainly help-
less, and remediless nor their condition desperate
Though they discover not the meritorious cause
they may discern Gods mercy, the principal Effi-
cient moving cause. Natural self-love bindeth
Men in misery to seek out after remedy, and to
discover what it is, and how they may attain it.
All this the Heathens have manifested to us unde-
niably, in that all ages and Countries of them
have confessed Gods’ being and Soveraignty, the
Duty
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Duty of our obeying him, and that they were
Sinners and deserved his Wrath, in this Life
and that to come; especially for greater Sins;
and that their condition was not hopeless, but
Gods mercy had a way to help them; and there-
tore they plyed him with their Prayers and
Sacrifices.

Arg. 1. If those that never heard of Christ are
bound to take their case for desperate, then they
are bound to believe an untruth; (for Christ
may be discovered to them, and they saved.)
But, &e. Ergo, &c.

2. If they are bound to judge their case remedi-
less, then they are bound to contradict the expe-
rience of Gods merciful dealing with them;
(which are an actual remedy to part of their mi-
sery and may give them hope of more from the
same cause, 1f they will seek it.) But, &c.
Ergo, &c.

3. If they are bound to judge their case reme-
diless, or not to judge that there is some remedy;
then they should not be bound to use any means,
(Praying, Repenting, sending abroad to enquire
after the Remedy in more knowing Coun-
tries, &c.) for the attaining Remedy. But the
consequent 1s false. Ergo, &c.

If a Star appearing brought the wise men so
far to seek Christ, and if men will travail all over
the World for Riches by way of Merchandize;
How diligently should men that find themselves
miserable, enquire far and near for a remedy?
And if it were not their duty to use means for
recovery, then it is not their Sin that they do
not use them. But he that dare tell them so,

I4 let
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let him, for I dare not; but the contrary I dare
tell them.

4. If all such men are not bound to judge their
care remediable, and cureable, but hopeless;
then God should lose all that common honour
and service that he hath from them, and the
World would be as Hell, full of nothing but ha-
tred of God, and blaspheming him, and sinning
to the utmost without any self-restraint. For he
that hath no hope, will use no means, nor forbear
any evil, but hate God as his Enemy.

s. The Ninevites discerned a remedy and some
hope, and Repentance and Humiliation was
Gods means, by which they were actually reco
vered. I am sure from under some of Gods
wrath; which else would have broke out on them;
whether from eternal wrath. I know not; but
its most probable; For they believed God, Jonah
3. 5. and Repented, Mat. 12. 41. Luke 11. 32.
Yet there is no intimation that Jonah Preached
Christ to them, or that they ever heard of him.
Men therefore that hear not of Christ are bound
to use means for remedy. And indeed the sa-
tisfaction of Christ is of greater necessity to mans
Salvation, than our knowledge of Christ, or
Faith in him: God can save them that never
knew Christ, if he will, (witness the case of In-
fants; and else there were but few saved before
Christs coming), but morally we may say, he
cannot save them, without Christs satisfaction for
their Sin.

6. Acts 17. 27. It 1s the duty of all Pagans To
seek the Lord, if happly they might feel after him and
find him. And doubtless this is to seek the reco-

very
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very of his favour, and not to seek it in despair,
as the Devils.

7. Acts 14. 17. Gods giving rain and fruitful
seasons, and filling mens hearts with food and
gladness, and doing them good, is his witness a-
mong them. And sure it witnesseth his mercy to
them, and consequently their duty.

8. Rom. 2. 4. The Holy Ghost exprelly telleth
us that men should know that the forbearance,
long-suffering and goodness of God leadeth to
Repentance; that is, is a help thereto, and mani-
festeth it to be their duty to Repent: And doubt-
less this Repentance is not a hellish despairing Re-
pentance; (for Judgments are fitter to move to
that than Mercy,) but a Repentance which is to
be used as a means to recovery.

9. It is the description of wicked men, that
they seek not after God, Rom. 3. 11. Psal. 14. 2.
God looks to see if there be any that seeks
him.

1o. Many Texts in the Prophets shew it to be
all mens duty to seek the Lord, in order to
their finding mercy; (and to deny it, is to turn
out the remnants of obedience, or all seeds of
Religion from the world:) And that God calls
them all to Repentance, and to that end that they
may not Die, but escape his wrath and be reco-
vered, And that he hath sworn That he hath no
pleasure in the Death of him that Dieth, but rather
that he Repent and Live. So that I think it is clear
that God appointed even to those that hear not
the Gospel, certain means toward their Recove-
ry: Much more evident is it of all those where
the Gospel is preached.

I say
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I say not that he commandeth all the former,
or any directly to believe in Christ; but it must
be understood, that all men are many degrees
distant from Christ, before he draweth them ef-
fectually to himself. Now the Pagans are more
degrees from him than professed Christians
(mostly:) It is not Christs way to bring men
to himself per saltum, not by those Degrees of
Recovery, which are the particular cure of their
degrees of distance. One wicked man knows of
Christ and doth half entertain him, but sticks at
some pleasing Sin. Another knows not that he
is miserable by sin, nor ever considered how to
be recovered, nor ever prayed God to shew him
a way to escape his wrath, nor ever heard of
Christ: This latter must receive much of Christs
mercy before he be brought so near to Christ
as the former. Christ loved one wicked man as
not being far from the Kingdom of God; and
some with Agrippa, are almost perswaded to be
Christians. Those that be not come so far must
(ordinarily) by degrees be brought to this, be-
fore they can go further. If you be in a higher
room and call your Servants to you, you intend
they shall come up the stairs step by step, and if
one be two stories distant from you, and another
but one, the former must go up all the first stairs
before he come as near you as the latter is. The
Gentiles that believed not, are further off, and
more strangers to God than the common Jews
were. Now God hath not given them that hear
not of Christ sufficient means or help to Believe
(nor hath he given any believer sufficient Grace
for Salvation, till he saveth him.) But he pre-

scribeth some means to all men in the World
which
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which they are to use, to bring them nearer Christ
and Faith, and to remove impediments: As to
consider of what the Book of Nature and daily
providences teach them of God: To study him
in his mercies and Judgments. To study their
own hearts till they find their Sin and misery:
To use all their interest and utmost endeavours
to enquire what remedy God hath revealed to
the World: To continue in Prayer, fasting and
Alms deeds as Cornelius did and to break off
their Sins by repentance. These are their duties:
And for not doing there, in the improvement of
their Talents, they shall be condemned by Christ
the Redeemer at the Bar of grace, (as opposed
to that of Justice according to the sole Law of
works.) And (though that belong not to this con-
trovesie) I doubt not but they have sufficient
help which 1s not effectual to the doing of more
in these means then they do; and so they will be
left unexcusable at Judgment. Even as the Ignorant
and ungodly where the Gospel is preached, have
sufficient power (which is not effectual through
their own wilfulness) to hear the word, to come
into better company and to use more means to get
Faith then they do, though they have not power
or grace sufficient to believe. And the duty of
bearing, &c¢. Goes in order before that of be-
lieving,

All this being thus evinced (That God hath
prescribed to all Men, means of recovery) I
come to the Argument. And for the Minor I
think I need not stand to prove it (That God hath
not appointed Men delusory means, which if us-
ed according to his appointment would not do
any thing towards the attainment of the end)

SO
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so apparently is such a conceit injurious to the
Wisdom, goodness and faithfulness of God.

And for the Major it seems to me as plain.
(That no means can do any thing to the recove-
ry or Salvation of that Man, for whom Christ
made not satisfaction by his Death) Supposing
this means were used never so rightly.) For 1.
The use of all means is but to apply or convey
the benefits of Christs Satisfaction. Therefore
where Christ hath made no satisfaction for a
Man, there it 1s impossible that any means should
give him to participate of the benefits of his
satisfaction: At least of Pardon and Salvation.
2. Else you make a Saviour of the means, or
make them more necessary then Christs Satis-
faction: For if by means that Man may be saved
that Christ dyed not for then he is saved with-
out Christs Death; And if God might do so by
all the Non-Elect, why not by all the rest.

If any say, It is certain that they will not use
the means rightly and therefore will not be sa-
ved; I answer 1. This shall be anon further con-
sidered 2. That is nothing to the matter. The
question is, Why these Men are not saved?
Whether it be not for want of a right use of the
means? But according to the Doctrin opposed,
it is not: For no means could save them, if they
were never so well used. 1. No Prayer can be
heard if satisfaction be not first made for the
Sins of the Petitioner. 2. Repentance can be no
means, but only a Concomitant of desperation if
satisfaction for Sin go not before it. 3. Faith is
but resting for Salvation on one that never re-
deemed the Person, and so cannot save him,
if satisfaction for that Person go not before it,

4. Hope
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4. Hope would be wholly ungrounded, and de-
ceitful like the hopes of the wicked, if there
were no satisfaction. §. Love to Christ as our
Redeemer, and gratitude for satisfaction, would
be a mistaken Act, as being for a mercy never re-
ceived. 6. Nay should the Non-redeemed live
as holily as any Saint on Earth, yea as innocent-
ly as an Angel, it would not save him; because
of the guilt which he hath already contracted.
So that by this, Doctrine all the means which God
hath appointed most Men for their pardon and
Salvation, would be delusory and vain if never so
well performed: Which is not true, nor tolle-
rable.

Arg. 7th. A wveritate promissionis, & fidei condi-
tionalitate.

It Christ satisfied not for all those to whom
God promiseth pardon and Life on condition
of believing, then God maketh promises which
he would not, nor could he fulfill though the con-
dition were performed. But the consequent is
false: Therefore so is the Antecedent.

There is nothing here requires any proof but
the consequence of the Major proposition: And
that is proved, thus. God would not nor could
give pardon and Life to any Man for whom Christ
hath not satisfied. Therefore the consequence is
good. 1. Else God should give pardon and Life
without a Redeemer: Which he will not. 2.
And he should do that which in the Judgment
of most Divines he cannot do: (Not tbrough im-
potence, but because of the inconvenience and
unfitness of the thing:) For though he can al-

ter
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ter the nature of the Creatures, and so make that
to be fit which now is unfit, yet stante rerum na-
turd he cannot make those things fit, which ex
natura rei are unfit: Nor can God do that which
is unfit. And if it had not been unfit for the su-
pream Rector of the World to pardon Mans sin
without satisfaction, God would not so dearly
have satisfied his own justice. Yea all say, that
quoad potentiam ordinatam, God would not for-
give Sin without satlsfactlon whatsoever he
might have done quoad potentlam Absolutam. Now
how gross is it, for any Man to imagine, that
God should make so solemn a promise, in form
of a Law of Grace, that he will pardon and
save Men if they will believe, when if they could
and should believe, he neither would nor could
pardon or save them, for want of satisfaction to
his Justice! Yea that he should require his Mi-
nisters so importunately, and unweariedly to in-
treat Men in his name to believe and be recon-
ciled to him, and to tell them from him Man by
Man [If thou wilt believe thou shalt be saved]
When yet if he did believe he should not be sa-
ved.

Object. But if he should believe then he is one
that Christ satisfied for; and therefore should be

saved.

Ans. The Persons are determined of long ago
for whom Christ satisfied. Either he hath satis-
fied for me or he hath not, before my Faith. If
he have not then my Faith will not cause him
to satisfie for me, either by suffering again, or

by
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by making that satisfaction to have been paid for
me, which was not.

Object. But it is a thing that never will be, for
one to believe for whom Christ did not satisfie:
And therefore it is a thing not to be supposed.

Ans. 1. Things may and must be supposed in
dispute that never will be. That the Elect should
have the desert of their Sin, or be unredeemed,
or be forsaken of God, or deprived of any mer-
cy which God will give them, are all things that
never will be: And yet a Christian may argue
on supposition they had been or should be, to
raise his thankfulness: What if God should have
denied me his Grace? Or his Redemption,? Or
let me perish in my Sin, and State of nature?
What a Case would my Sin have brought me
under.

2. If it be a thing not to be supposed in dis-
pute, that a Man should believe for whom Christ
satisfied not, then it is because it imlieth a con-
tradiction. (Else it may be supposed.) But it
implieth no contradiction, Ergo, &e.

Object. It is a contradiction: Because Christ pur-
chased Faith for all those for whom he satisfied,
and therefore for a Man to believe for whom
Christ purchased not Faith is a contradicti-
on.

Ans. 1. I shall take i1t as a groundless fancy
till it be proved, that Christ purchased Faith to
be eventually, certainly given to all those for
whom he satisfied. 2. If he had, this argument

is
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1s not from satisfaction as such, but as it is me-
ritorious of Faith. 3. still it is no contradiction,
because it implyeth no contradiction for a man
to believe without that Grace which Christ hath
purchased; though it be a thing that will never be
done. 4. They that will still affirm the contrary
do the more destroy their own Cause. For they
then assert, that all Gods commands by his Laws
and Ministers, to the unredeemed, (as they sup-
pose them) for believing in Christ, do require
meer impossibilities, and such contradictions as
are not to be so much as supposed in dispute,
which I think few sober men will grant; but
rather avoid that opinion that is the ground of
such an assertion, 5. And (which is more)
the same absurdity will follow, as to all other
means whatsoever, (as well as Faith) which
God hath prescribed to such men for pardon and
salvation; (as they are means) and so bring this
reproach on the whole New Law, as made to all
such Men.

Object. But the same may be said against Gods
Foreknowledge or Decree. For if God Fore-know
or Decree that men shall certainly perish, then it
may as well be said, that though they should be-
lieve God neither would nor could save them.

Answ. 2. As to the Power of God, it is not
straitened by his Decree. It follows not [God
will not do such a thing, therefore he cannot,]
The same Divines whom | now argue against,
use to argue thus about Physical Predetermina-
tion [Gods Determination of his own will, de-
stroyeth not his Power or liberty to the contrary

acts;



IST PROOF READING DRAFT 129

129
act; therefore his determination of our wills,
destroyeth not our Power or Liberty to the con-
trary acts] whereby they grant that God can
save those that he decreeth not to save; and so
can give them Faith, &c. and that he 1is still free
to do it or not do it.

Object. If he should believe and be saved, whom
God hath foreknown nor decreed to he condemned for
Unbelief, then God should be deceived or change.
But it is impossible for God to be deceived or
change; therefore it is impossible for him to be-
lieve and be saved whom God hath foreknown or
decreed to condemn for unbelief.

Answ. It is a vicious Argument. There’s
more in the conclusion than in the premises. No
more will follow but this, [therefore he will
not believe and be saved whom God, &c.] not
[it 1s impossible | for God never foreknew or
decreed that it should be impossible for him to
believe and be saved, but only that he would not
eventually believe and be saved.

2. When I speak (before in the Argument)
of Gods will, it is not of his will of Decree, but
of his will as he is in the relation of Rector per
Leges and so giveth that Salvation as executor of
his Laws and Sentence, which by his Laws he
first gave Right to. God as Rector and Legisla-
tor neither will nor can give Salvation to any
that Christ dyed not for, if they should believe:
But God as Legislator or Rector would give sal-
vation to all that Christ Dyed for if they believe,
though it were supposed that he had foreknown
or decreed that such men would not believe. On-

K ly
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ly it would follow that God was mistaken: And
therefore such a thing will never come to pass;
for God will not be mistaken. It is God as Le-
gislator to whom it belongs to be true, in mak-
ing good his promises, which is the thing in
Question.

3. The want of an expiatory sacrifice doth
morally necessitate the Damnation of Man, though
he should believe both in respect of the Law of
works (as Christs Seath is Causa necessaria libera-
tionis; as want of a Ransome may be said to ne-
cessitate a Captives perishing) and properly in
respect to the new Law, whose Penalty is,
1. Non-liberation. 2. And a sorer punishment.
For the chief cause of that Non-liberation or
Non-salvation must needs be the defect of that
which should be the chief cause of Deliverance
and Salvation rather than the defect of (Faith)
a subservient cause or condition which ever sup-
poseth the former cause. If two men at Christs
bar be impleaded as lyable to Damnation; and
it be said to one [Thou hast no Right to
Salvation for Christ never Dyed for thee] and
to the other, [thou hast no right, because thou
didst not believe; is not the former more valid,
then the latter; or as valid: But to say, [Thou
hast no right because God did decree the contrary
i1s not right arguing. 4. We must not argue a
minus notis, as the Decrees are, as shall be
shewed.

Arg. 8th. A Causa pereundi negative.

If Christ hath not satisfied for all men, then
the cause of mens perishing is for want of an ex-

piatory
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piatory sacrifice. But the want of an expiatory
Sacrifice is not the cause of mens perishing, there-
fore Christ hath satisfied for all. By [the cause]
[ mean not; the meritorious cause, (for that no
doubt must be some sin of Man:) And I suppose
that Unbelievers are not condemned according
to the first Law of works, as standing without
Remedy, that is, not meerly because they did
not perfectly obey; but at the Redeemers bar,
because they believed not, and would not have
Christ to Reign over them, or because they im-
proved not their Talents of Grace, (that is, of
mercy given contrary to desert) And of those
that hear the Gospel, this is undenyable; (and I
think it is certainly true of all others.) So that
it is perishing in reference to a Gospel Judgment
at the Mediators Bar that we mean; and speci-
cially in a comparative sence: And by [cause] I
mean, the Reason of their perishing to be al-
ledged So that if you ask, seeing all are equally
condemned by the Law of works, and mercy
hath found out a Remedy, what is the reason
that this man is condemned at the Redeemers
Bar, when that is acquit? Or that this Man
(Judas.) 1is not delivered and saved as well as
that (Peter?) Is it because Christ Dyed only
for one, or that one only believed and the other
refused Christ? Here according to the Doctrine
which denyeth Universal Satisfaction, it must
be said that either the only or the principal rea-
son that men perish when others are saved, is
for want of an expiatory sacrifice, or satisfaction
for their Sin; i.e. because they had no Redeemer
when others had, or no Christ to Die for them.
K2 But
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But this is contrary to the Scripture. The con-
sequence is evident, that it is more principally, the
want of a Saviour or satisfaction then the want
of faith that is the reason of their perishing, if
Christ satisfied not for them. 1. Because satis-
faction 1s prerequisite to the efficacy or usefulness
of Faith: Sed non ¢ contra. 2. Satisfaction hath
the greatest work to do, and is the greatest cause:
And faith hath a far and a lower work; and is
a lesser cause, or indeed no cause at all, but a
meer condition. 3. God could not fitly save Sin-
ners without satisfaction: But he could, if he had
pleased, have saved them for that satisfaction,
without a personal Faith as he doth Infants, and
as he saved the Church before Christs Incarnation,
without that Faith which now justifieth, viz. Be-
lievingthat this Jesus is the Christ; and without
believing in any Articles of our Creed. If two
Men be mortally sick, and one be healed, and the
other not, because one had a costly Cordial, and
the other had none prepared for him, but only a
nonimal offer without the thing; though this
Man refuse that nominal or feigned offer, yet the
chief cause why he was not healed was the want
of the medicament; rather then his refusal.

And for the Minor, its plain through the whole
New Testament that the cause of Mens perish-
ing is nor for want of an expiatory Sacrifice, but
for want of Faith to receive the Redeemer and
his benefits, Mat. 23. 37. How oft would I have
gathered thee, &c. ye would not, Isa. s. 4. What
could have been done more to my Vineyard,
&Ge. Mat. 24. 4. 5. Tell them which are bidden,
behold I have prepared my dinner. My Oxen and
Fatlings are killed and all things are ready,

Come
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Come unto the Marriage. But they made light
of it, &c. verse 8. The Wedding is ready, but
they which were bidden were not worthy, i.e.
There is no want on Christs Part, his Sacri-
fice and satisfaction is sufficient: But they lost
the benefits for want of believing, Mat. 25. 1, 2.
All the Virgins might have been accepted, at the
Marriage, if their own sloath had not shut out the
foolish, verse 14. All the Servants had Talents
(mercies purchased by Christs Death) but it
was, not well using them that condemned one.
Men treade under Foot the Blood of the Cove-
nant wherewith they were sanctified: And deny
the Lord that bought them, Mens destruction is
of themselves. But in God (through Christ)
is their help. All the Scripture shews this, that
Men perish for their rejecting a Redeemer and
not for want of the Price of Redemption: For
quoad pretium, Christ hath taken away the Sins of
the World.

Arg. oth. A sufficientia pretii pro omnibus.

It Christ died for all Men quoad sufficientiam
pretii , then he hath satisfied for all. But he died
for all Men quoad sufficientiam pretii Ergo, &c.
The Minor is maintained by the generality of
our Ancienter Protestant Divines, who use ordi-
narily this distinction to solve the doubt, whe-
ther Christ died for all? viz. he died for all
sufficiently, and for the Elect only effectually.
And indeed this one distinction rightly under-
stood, and this answer thence fitted, is most full
and apt for the resolution of the question. The
Schoolmen go the same way.

K3 The
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The consequence of the Major proposition is
acknowledged by our late most rigid Anti-Armi-
nians, who on that reason do deny the Minor.
For our new Divines have utterly forsaken the
old common opinion, and in stead of saying that
[Christ died for all Men sufficienter] They will
not so much as say that [His Death was sufficiens
pretium pro omnibus] But only that [It is sufficient
to have been a price for all.] For all our former
Divines (and the most of these times; so far
as I can discern) who acknowledg that Christ died
for all Men quoad sufficientiam pretti, and for the
Elect: quod efficaciam; they say the same, and as
much as I; and therefore I need not say much more
to them, For Christ cannot dye for Men sufficienter
and yet not die for them at all, or not satisfie for
them. I may well take up with this one argu-
ment. If Christs Death be a sufficient price for all,
then i1t i1s a Price for all: But Christs Death is
(by their confession) a sufficient Price for all:
Therefore it is a Price for all. Here understand
that it is first in order of nature a Sacrifice expia-
tory, or a satisfaction, before it is meritorious
of further benefits, or is a Price for them. Had
it not been to satisfie Justice, God would have
been so far from taking his Sons Death for meri-
torious, that he would have been utterly dis-
pleased in it: For he delighteth not in the Death
of him that dieth; how much less of the inno-
cent; and lest of all of his only Son.

Note here also in what sence we say, Christs
Death is sufficient, and in what sence it is called
effectual: There is a double effect of Christs
Death, and so a double efficacy, and so a double
sufficiency to those effects. The first effect is to

be
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be a satisfaction to the offended Justice of God,
and a demonstration of his legal Justice. The
sufficiency, to this effect was in the dignity of the
Person, and greatness of the suffering, supposing
Gods Voluntary Acceptation of it, instead of
the Sinners own suffering. The eff1cacy im-
mediately followed the suffering: Yea it went
long before it, upon the undertaking and the
acceptation as in Moral Causes it is not unusual.
The 2d. sort of effects, are more remote, even
the actual good of the Sinner: Of these some
are general and common, (as the freeing of all
Men from that necessity of perishing, which lay
on them by the Curse of the first Law as it stood
without remedy, &c.) And so Christs Death 1is
sufficient for all and effectual too. Some fruits
of his Death are special and follow the perfor-
mance of the condition imposed on us (Faith and
Repentance) such are Pardon, Justification,
Adoption, Sanctification, Glorification. These
being the main effects of Christs Death which
Scripture most frequently mentioneth, and to
which the rest are but general preparatives, there-
fore our Divines are to call these peculiarly [Re-
demption] and [the Effects of Christ Death]
and they say his Death 1s effectual, when these
effects are produced. And so I conclude that as
to the first effect of satisfaction to God. Christs
Death is both sufficient and effectual for all: Or
else he could not be said to die for all, quoad
sufficienciam pretii. For it is impossible that Christ
should intend it as a Price, and make it a sufficient
Price, and yet that God should not accept it as
such: Seeing Christ is God; and the will of
the Father and the Son is one. And the like I

K4 say,
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say of the General Common benefits. And as for
the great particular special benefits of Pardon
and Sanctification and Glory, I say Christs Death
is sufficient for all; but effectual only for the
Elect. And this must needs be the meaning of
our forementioned Divines. For the sufficiency
to Justification and Salvation, containeth the
efficacy and effect in point of satisfaction.

But our new more rigid Divines will make me
more work: And therefore to them I must forme
my Argument otherwise, or else they will say, I beg
the question: With them therefore I argue thus.

If Christs Death be sufficient for all, then
Christ satisfied for all: But Christs Death is suf-
ficient for all: Ergo, &c.

In these terms they use to acknowledg the Mi-
nor proposition themselves. And as to the several
effects, 1. They frequently say that Christs
Death is sufficient for the Pardon and Salvation
of all Men in the World, if they will believe.
Where the Words [if they will believe] must
needs be referred to the effect [Pardon and Sal-
vation]| and not to [sufficient:] For Mans be-
lief addeth not to the sufficiency of Christs
Death. Nor will Faith make 1t sufficient, if it
were not so before. The sufficiency goes before
Faith: But that which is sufficient to justifie men,
shall not actually do it till Men believe 2. They say,
that Christs Death is sufficient ut esset pretium pro om-
nibus, to have been a Price for all. But then
they say, that it is not sufficiens pretium a sufficient
price for all, because no price for all. Now I shall
prove that both their concessions do warrant my
consequence; and, 1. That If Christs Death be
sufficient for the Pardon of all, if they would be-

lieve;



IST PROOF READING DRAFT 137

137
lieve, then he hath satisfied for all; and it was
all Mens Sins that procured his punishment, and
which he bore on the Croes: Or that Christs Death
is insufficient to the Pardon of anyone for whom
be hath not satisfied. 1. That which hath not sa-
tisfied offended Majesty, is not sufficient to the
pardon of Mans Sin though he should believe.
But Christs Death (As these Men say) Hath
not satisfied the offended Majestie: Therefore
it is not sufficient; &c. He that denieth the con-
sequence must hold, that Sin may be pardoned
without Christs satisfaction 2. That which leaveth
the great impediment of Mens Remission unre-
moved, and not removeable by Faith, is not suf-
ficient to the Pardon of Men, though they should
believe. But Christs Death, if it be not suffered
for Men, ot have not satisfied for their Sin, doth
leave the great impediment of remission unre-
moved, and not removable by Faith: Therefore
it is not sufficient to the pardon of these Men
though they should believe.

The impediment I mean, is in a word all that
which did necessitate, or require satisfaction: That
Faith, cannot satisfie God instead of Christs Death,
is undeniable: Nor yet can it make that satisfaction
or be mine that was never made for me. There is
neither in the nature of Faith, nor in the Office
which God hath appointed it, any sufficiency to
be instead of a Redeemer, or satisfaction. And
therefore it is not merely nor chiefly for want
of faith that such would perish, but through the
insufficiency of Christs Death. If they shall still
say, that it is not to be supposed that the Non-
redeemed should believe: T Answer: Do not
they suppose it themselves when they say that,

the
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the Death of Christ is sufficient for the Pardon
and Salvation of all Men, if they would believe.

3. That which leaveth the strongeth Faith
(supposing it were) both without ground, and
use or profit, is not sufficient to remission or sal-
vation, though Men should believe: But so doth
Christs Death, if it be not suffered for Men,
and have not satisfied for them: Ergo, &c. 1. If
all the Faith in Christ that is in all Men in the
World were confined to one Man, it would not
do the least good to his Justification or Salvation,
if Christ have not satisfied for him as is already
proved. 2. Nay indeed such a Faith would be
but an ungrounded fancy or presumption. To
expect pardon from a satisfaction that was never
made for me, is a vain expectation.

4. If Christs Death have no more conducibili-
ty, or virtue for any Mens remission and Salvati-
on, then if he had never died at all; then it is
not sufficient to Pardon those Men if they will
believe. But if Christ hath not satisfied for Men,
his Death hath no more conducibilityor vertue
for the Remission of those Mens Sins, or for
their Salvation then if he had never died at all:
Therefore his Death is not sufficient to the Par-
don or Salvation of those Men, though they
should believe.

The Major is clear: The Minor is proved,
in that satisfaction is the first and great effect of
Christs Death, and where that is not made, there is
nothing done by it that can any way Conduce to
the Remission of Sin: And if that satisfaction be
not already made, it never will be; for there is
no more Sacrifice for Sin. So that methinks I may
confidently conclude, that they deny the Suffic-

ency
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ency of Christs Death for the Pardon of all Mens
Sins though they should believe, who say, he did
not suffer and satisfie for all.

And that this is unfound Doctrine I will now
prove only by their Judgments who are the
owners of it: 1. Mr. Owen of Redemption Lib.
4. ¢. 1. Page 173. saith, [The maintaining and
declaring of this (dignity, worth, precious-
ness and infinite value of the Blood and Death
of Jesus Christ:), is doubtless especially to be con-
sidered: And every opinion that doth but seem-
ingly clash against it, is exceedingly prejudiced,
at least deservedly suspected; yea presently to be
rejected by Christians, if upon search it be found
so do so really and indeed as that which is inju-
rious and Derogatory to the merit and honour of
Jesus Christ. The Scripture also to this purpose
1s exceeding full and frequent in setting forth
the Excellency and Dignity of his Death and Sa-
crifice, &c.] And Page 174. [But its true
worth consists in the immediate effects products
and Issues of it, with what in its own nature it is
fit and able to do,] Is it not therefore strange
that this Author should (Page 175, 176 ) say,
[1. That this fulness and sufficiency of the merit
of the Death of Christ, is a foundation for the
general publishing of the Gospel to all Nations,
with the right that it hath to be preached to
every creature; because the way of Salvation
which it declares is wide enough for all to walk
in: There is enough in the remedy it brings to
light to heal all their diseases, to deliver them
from all their evils, If there were 1000 Worlds
the Gospel of Christ might on this ground be
Preached to them all, there being enough in

Christ
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Christ for the Salvation of them all, if so be they
will derive vertue from him by touching him
by Faith; the only way to draw [refreshment
from this Fountain of Salvation] [2. That the
Teachers of the Gospel in their particular Con-
gregations, &c. may from hence justifiably call
upon every Man to believe, with assurance of
Salvation to every Man in particular upon his
doing, knowing and being fully perswaded of
this, that there is enough in the death of Christ
to save everyone that shall so do.] To all which
[ briefly reply 1. I have disproved this in what
1s said before; and shewed that Christs death
cannot be affirmed sufficient for any Mans Salva-
tion, for whom it never satisfied, though he
should believe 2. How can he say [there is suffi-
cient merit] where there is no merit at all.
The Death of Christ hath no merit as to the Par-
don of Devils, or any for whom it was never suf-
fered. 3. How can he call any thing [a way of Sal-
vation wide enough] which presupposeth not
Christs satisfaction for the person? Can Men
walk to Heaven by Faith without a Redeemer?
Or is there such a true Faith? 4. How can be
truely say [there is enough in the remedy]
Which is as to them no Remedy? Is there
enough in that remedy to heal the Devils if
they believed? 5. How can there be enough
in it, or how can it be any remedy, to heal all
diseases, and deliver from all evils, before it have
made satisfaction? Must it not do that before it
can heal any other disease? 6. How can he say,
[There is enough in Christ for the Salvation of
them all, if so be they will derive virtue from
him by touching him by Faith?] Must not the

appli-
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application be first to God by satisfying him be-
fore it can be made to Man by believing? Is not
the Salvation of Men the Fruit of Christs dying
for them? And can there be the effect without
the cause? Hath Christ virtue to be derived for
the saving of any that he died not for? Will be-
lieving make Christ to die for them that he hath
not died for already. 7. In plain truth your ground
of preaching Christ to all, is your foreknowledge
that only the Elect will believe, and not the suf-
ficiency of Christs Death, knowing that there is
nothing in Christs Death to save any man that he
did not Die and Satisfie for, though he should be-
lieve never so arongly.

2. But let us come to the first effect of Christs
Death, and see whether it were sufficient to that,
viz. to be a satisfaction for the Sins of all: And
here they do maintain that it is only materially
or aptitudinally sufficient, (as the money which
my rich neighbour hath in his purse, is sufficient
to pay my debt, which he resolveth never to
pay: Or as the Ransome paid for one man, was
enough to have redeemed another also, if it had
been paid for him.) And what the better is he
for whom it was never paid? And what diffe-
rence (as to their ransome) between most men,
and Devils? For the form of a satisfaction or
Price for all, they affirm, that Christs Death hath
it not sufficiently or at all. These men must
once more therefore new moddel their Doctrine,
or reform their expressions and give over saying
that [Christs death 1s sufficient for the pardon of
all it they would believe,] for that is notorious-
ly false (according to them;) seeing the effect-
ing of satisfaction, is that wherein the sufficiency

of
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of it lyes as to remission: But they must hereaf-
ter say only that [Christs Death was sufficient to
have procured pardon for all men, if he would
have suffered it for all.] And I will give them
this encouragement so far to innovate, viz
Though they speak not only against Scripture and
the Primitive Fathers, and the Church of Christ
in all Ages, and the generallity of our most se-
vere Protestant Divines; yet because, 1. It 1is
against Arminius, an adversary: 2. And tendeth
to extreams. 3. And so is agreeable to Nature;
they shall perhaps with applause, at least with
far less wounding of their Reputation, raise up
these novelties, than a Sober, Moderate, Judicious
Divine shall beat them down again, or revive any
one Truth which extreams have clouded, laid by
and trodden under foot.

But I will not stay here to shew the absurdity
of mens so confident asserting Christs death to
be aptitudinally sufficient for so many for whom
it was never suffered, seeing I shall deal on this
purposely in the next Argument: But how use-
less this sufficiency is, and no foundation at all
for our general offer of Christ and mercy to all
if they will believe, may be seen in what is said
before. And how useless and insufficient it 1is
to encourage any man to believe, we shall yet
further have occasion to shew anon. In the
mean time, I think the unsoundness of their
Doctrine, who deny Universal Satisfaction is
manifest hence, in that it fully overthrows the
sufficiency of Christs Death for the pardon of all
mens sins if they shonld believe, which yet the
generality of our Divines do maintain.

Arg.
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Arg. 1oth. Ab absurdo: & injurid coutraria
Doctrinee in Christum.

If Christ have paid a Price of satisfaction, suf-
ficient for the sins of all the World, and yet paid
it not for all the World, then he suffered much
in vain. But he suffered not any thing in vain.
Ergo, &c.

The Minor none will deny that is a Chri-
stian.

The consequence of the Major 1s proved ad
hominem by the concessions of them of the contra-
ry Opinion.

For, 1. No Reformed Divine doth deny but
that as one part of the value of Christs sufferings
was from the Dignity of the person, so the other
(and a necessary part) was from the greatness
of his sufferings.

2. And all conclude that there was more suf-
fering necessary for the expiation of the sins of all
the World than for one particular sin, or then for
one mans sins; and so more necessary to expiate
the sins of all men, then of the few only that are
chosen: And consequently, if Christ suffered no
more than was sufficient for the Redemption of the
Elect, then it was not sufficient for the Redempti-
on of all. And if it were sufficient for the Redemp-
tion of all (materially) then it was more than was
sufficient for the Redemption of the Elect. Our
Divines generally disclaim and exclaim against that
presumptuous fancy of the Fryers that say,
Minima guttula sanguinis Christs sufficeret ad redi-
mendos mille mundos. Vid. Parker de Descens. 1. 3.
p. 107, 108. And I meet yet with few that like

John
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John Geodwins conceit, of the sufficiency of Christs
meer willingness and readiness to suffer, without
any actual suffering. They that say, the same
degree of suffering is sufficient for a thousand
men as for one may, as well say next, that one
sigh or groan, or one drop of Christs Blood had
been sufficient for all: And next they may
as well say, it had been sufficient though he had
only been willing to suffer; and next that his
suffering was needless. Socinianism, if not Infide-
lity, may easily creep in at this Gap.

3. And as thus it is evident that Christs suffer-
ing for some, had been enough to have redeemed
all, doth make him to suffer in vain as to the proper
end of his suffering (viz. Expiation of Sin) so
they that go this way, have not yet shewed us,
to what other end or use, such great sufferings of
Christ were necessary: And till they have done
that we must take it as if they charged Christ
with suffering in vain.

4. Moreover, the consequence is fully granted
by themselves. For they accuse those that main-
tain Universal Satisfaction, as making Christ to
suffer in vain, if he suffered for those that after
perish (though we can easily repel that vain ob-
jection by shewing them many excellent ends and
effects of those his sufferings.) How much more
evidently do they themselves make him suffer in
vain, that feign him to have suffered the same de-
gree of Punishment, even enough for all the
World; when yet (they say) he suffered it not
so much as in the stead of all, nor as any satis-
faction for their sins. We say his Death was for
all, in some kind, and therefore not vain. They
say, it was for them in no kind, and yet enough

for
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for them; and therefore he suffered Super-
fluously.

Arg. 11th. Ab absurdo, & injurid contra Justitiam
Divianam.

If Christ suffered enough for to have been a sa-
tisfaction for all, and yet not for all, then God
did inflict on him more sufferings than were due
to him. But God did not inflict on Christ more
sufferings than were due, Ergo, &c.

He that denyeth the Minor doth directly accuse

God of injustice.

The consequence of the Major is proved thus:

He that inflicteth that, or requireth as much for
the Sins of the Elect only as is due for the sins of
all the World, doth inflict and require more than
is due (for there is not so much due for the
sins of the Elect only as for the sins of all the
World) But thus they suppose God to have
done, (which is not to be supposed,) Ergo, &c.
They that will fly from the force of there Argu-
ments by flat denying eyen the Material and
Hypothetical sufficiency of Christs satisfaction
for all men, will fall under many and great
inconveniencies before intimated and also
under the force of this next Argument. (Read
my Answer to their Fourth Argument as-
serted.

Arg. 12th. Ab injuriosa negatione Passionum
Christi.

It is very injurious to Christ for men to ex-
tenuate or deny his sufferings, but so do they
L that
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that deny that he hath satisfied for all men.
Ergo, &c.

When God hath laid upon him the Iniquity
of us all, and he hath born the sins of the whole
World, and was a Propitiation for them, doth
not that man vilifie (that I say not blaspheme)
his sufferings, who shall say it is not so) he bore
the Sins but of the few that are chosen; he suf-
fered no more than was due to them; he paid
no more than would discharge their Debt. If
he that denyeth all Christs satisfaction, do sin
so damnably, then sure he that denyeth the
greaten part both of his satisfaction formally,
and his suffering materially, doth not lightly
offend. If he should sin so hainously that should
deny God to be Creator of the greater part of
the World, and so rob him of the honour of the
most of his Workmanship, then it cannot be a
trifle to deny the greatest part of Christs suffer-
ings and satisfacttion, and so rob him of so
much of the honour of the work of Redemption,
by the extenuation of his sufferings: For
God hath set up the work of Redemption,
as that wherein he expecteth to be as much
honoured as in the work of Creation. Sup-
pose the Kings Messengers, Mat. 22. should
have told those whom they invited, [Though
we are commanded to invite you all to the Wed-
ding, yet the truth is, there is not half provision
enough made ready for you all, if you should
come, but yet we are commanded to perswade
you all, because the King knows your minds that
you will not come] should these Messengers
have deserved thanks for such a Message.

Arg.
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Arg. 13. A Debito Amoris & gratitudinis ergo
Redemptorem.

It all Men do owe Love and thankfulness to
Christ for his satisfying for their Sins, and for
the Fruits of that satisfaction, then he hath satis-
fied for all, But all Men do owe him love and
thankfulness, &e. ergo, &

I mean, all Men that hear of Christ, are bound
to love him as Redeemer, and be thankful to him
for making satisfaction for them, and those that
never heard of him are bound to love Deum Mise-
recordem, God as merciful to them and to be
thankful for those mercies which are the Fruits
of Christs Death.

The Antecedent hath two Pares, 1. That
all are bound to love and gratitude 2. That they
owe these for Christs dying for them. And as
to the debt it self. I hope few Christians will
deny 1t: For if they do, 1. They will deny a
great part of the Law of Christ, and if such a
curse be denounced against him that addeth or di-
minisheth, as to the Law of ceremonies, what
shall be due to him that wipeth out so great a
part of the Gospel at a dash? 2. It is plainly High
Treason to discharge so many of Christs Sub-
jects of their Allegiance, or of the chief part
of their duty, even Love and Gratitude: His
Subjects I may call them, though Rebellious;
because though they acknowledg him not, or not
sincerely, yet he is their rightful Lord. 3. It is no-
torious compliance with Satan, to say, Duty is
no Duty, and that so great Duties as these; and
that Sin 1s no Sin, and that such hainous Sins.

L2 4. If
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4. If tendeth most desperately to the Damnation
of Souls, by drawing them to neglect these du-
ties, and hardening them in impenitency when
they have done. For if it be no duty to Love
Christ for Redeeming them, and to be thankful
for it, then it is no Sin not to love him, and not
to be thankful, and if it be no Sin, they need
not repent of it. 5. They will wickedly justifie
Men from the Accusation of the guilt of there
Sins, at the Bar of Christ, and dare any that
now boldly maintain this cause in dispute, un-
dertake to justifie and vindicate them at Judg-
ment, and prove, that it was never their duty
to love Christ, or be thankful to him for Re-
deeming them, and therefore that it was not
their Sin, that they did it not? This will be a
harder task, then it is now to find a flourish of
words which seem to prove it. 6. And worse
then all this, They will condemn Christ for con-
demning them for these Sins. When he hath
sentenced them, [Go thou cursed] For not lov-
ing him and shewing it to his Members, Mat. 25.
And pronounced that Man Anathema Maranatha
that loves not the Lord Jesus; if there Men can
prove that it was none of their duty, then they
must accuse Christ and his Law of injustice, and
condemn his condemnatory sentence.

2. And as they owe Christ this Love and
Gratitude, so the thing that they owe it
tfor, 1s his Redeeming them, or dying in
their stead, or satisfying for their Sin: For 1. It
is doubtless that they owe it him, not only as
Creator but as Redeemer, and if so, it is ei-
ther for Redeeming others, or themselves. Not

only for Redeeming others: For 1. The nature
of
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of gratitude is to respect some benefits that our
selves receive, (either in our own Persons, or
in those whose welfare is part of ours) And 2.
Man is naturally so near to himself, and the love
of himself, so deeply rooted by God in his nature,
that he naturally looks at himself before others,
and values things as they respect himself. 3.
Others good is no mercy to use further then we
participate with them in the benefit; Yea Divines
generally conclude, that it will be so far from
comforting the damned to see that the Godly are
in Heaven, that it will encrease their torment.
4. Else it would lay no greater an obligation on
these Men to love Christ and be thankful to him,
than it doth on the Devils, that Men are redeem-
ed, or than they owe God, that the good Angels
are preserved while themselves are condemned.
Scripture not only alloweth Men to love and
be thankful in reference to our selves, even for
that which is good to us, but shews it to be our
duty, and the nature of those affections; and that
for our own mercies received, we are obliged
hereto, 2 Thes. 2. 10. Men are forsaken and
damned for not receiving the love of the Truth
that they might be saved. How oft are the Israe-
lites (all of them) Commanded to love the Lord
with all their Hearts, as their Redeemer from
Egypt, which was both an effect and Type of Christs
work of Redemption, Deut. 6. 5. and 10. 12. and
11. 1, 13, 22. and 19. 9. and 30. 16. 20. Yea all
Gods mercies as well as this deliverance from
Egypt, is made, in divers of these Texts, the
motive that should provoke them to love and
thankfulness: And doubless, these are all effects
of the Death of Christ for them. To love for

L3 love
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love and for benefits is that which Sinners do, Luk.
6. 32. Not as Sinners, but from the common
humanity that is left in them, We love him,
because he first loved us, 1 Joh. 4. 19. This
[because] is not meant only Effective but also
objective, as to Gods love. The first love of the
Soul to Christ cannot be moved from the know-
ledge of Christs special love to the Soul: (For
1. Love accompanieth justifying Faith in the
same moment, (And indeed in some Sense 1is
part of it) And doth not stay till the Soul dis-
cern his own believing, and thence discern Gods
special love. 2. There is a love of desire, which
goes before the knowledge of Gods special love
3. Many a poor Christian loves Christ long be-
fore they know the special love of Christ) And
therefore this first sincere love must needs be
raised from the apprehension of Christs excellen-
cy as to us, and his general love to mankind:
Which can be no other then that which is mani-
fested in their Redemption.

Object: Wicked Men are bound first to believe and
then to love, when they know by their believing
that Christ died for them.

Ans. They are bound immediately in the same
instant to love Christ as to believe; and not to
delay their love till they try their Faith, or by
discerning it get assurance of Gods favour. They
are bound to accept Christ as good for them,
when he is offered them: And that acceptance
is essentially love, as it is said to be in the rational
appetite. He that loveth not truly, believeth
not truly. And how can any Man prove Gods

special
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special love by the evidence of a false Faith?
Must Men first believe without love that by the
Mark of such a Faith they may have ground for
love? That will be a deceitful ground, as it is a
deceitfull Mark.

Object At least, Men are bound to be humbled
first, and believe that there is no other name un-
der Heaven but Christs, by which they can be sa-
ved; and then to rest on him, and love him.

Ans. This is answered before. If the humi-
liation and Assent that they mention be proper
to the Regenerate, and so be a true note of Gods
special love 1. Then it will follow that other
Graces go before that Faith which unites us to
Christ, (Which few will grant) 2. Then Men
must find special Marks Antecedent to Faith that
from thence they may gather a warrant to believe:
Which is false Doctrine, I think, in the judg-
ment of all 2. But if these Antecedent Acts be
common and such as reprobates also may per-
form, then either every Man that performs them
is bound to love Christ as his Redeemer (And to
rest on him for pardon) Or only some: If eve-
ry Man) then some reprobates are bound to love
Christ as their Redeemer (And to rest on him
tfor pardon by his Blood-shed for them) And to
be thankful for his satisfaction: And then cer-
tainly Christ did Redeem them by satisfying for
them. If but some, then how shall any Man
know that he is one of them. So that I think I
may conclude, that they that deny universal satis-
faction by Christs bloodshed, do leave Men no
ground for their first special love to Christ as

L4 Redeemer
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Redeemer: For that first love, must be raised
upon the knowledg of Christs general love and
mercy, or be groundless, Seemg there is no
knowledg of special love and Mercy Antece-
dent.

Object But how can the knowledg of Christs com-
mon love cause in us a special love to him. Then
we must love him first with a special love.

Ans. Christ hath a special love to us, before we
have a special love to him: But we cannot know
it, and therefore cannot love him for 1t. His
special love is the efficient cause of our love to
him, but not the objective or moving cause of
our first love. The love of Christ is not the less
because its manifestation is general. And there-
fore that glorious mercy of general satisfaction,
though common, not only may be, but is, the
ground or motive of our first special love, if it be
orderly and rightly raised: though Christs spe-
cial love be the efficient.

Object Then none do love God a right at first but
those that hold Universal Redemption.

Ans. 1. Yet they may love him sincerely,
though they are brought to it (through the
fault of their Teachers) in a disadvantageous
and disorderly way, 2. Young Converts are
not used so soon to be troubled with the Con-
troversy of Universal Redemption. 3. I have
known few in my observation, but at their first
closing with Christ, they have had the same judg-
ment of the Universality of Christs satisfaction

(so
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(so as to be sufficient for all Sinners and want-
ing only their own Faith to make it effectual to
Remission) which I plead for. 4. It is the usu-
al way of Preachers in their popular Sermons to
speak far more roundly in these points then in
their disputations: And indeed their way of
Preaching for the Conversion of Sinners, doth
plainly intimate Universal satisfaction; For they
use to lay all the blame on the Wills of Sinners
(and justly) as that only which can de-
prive them of the benefits of Christs sufferings,
and to urge them to accept him, and to let them
know that their case is not left remediless and des-
perate: Yea and to tell them plainly that Christs
Death 1s sufficient for all, to pardon all their Sins
be they never so many or great, and if they will
believe they shall have the Fruits of it: Which
is in other words to say [Christ hath satisfied
for all] so that upon these right grounds they
use to bring Men to believe and love Christ at
the first, and then they must have some longer
time before they can pervert them again, by
working out these apprehensions, and acquaint-
ing them, that Christ hath not satistied for all,
but for the Elect only.

Object Mens first love to Christ, is not to him
for what he hath done, but for what he can do
for us, and as he is to us a desirable good; be-
cause it is but Amor Concupiscentiz.

Ans. It 1s also a love of gratitude: And all
the good that we can expect from him for the fu-
ture, or desire him for, is but the fruit of what
he hath done for us already, and therefore pre-

sup-



154 RICHARD BAXTER—UNIVERSAL REDEMPTION

154
supposeth it: And he that looketh for Mercy
from Christ as not procured by his satisfactory
sufferings, knows not the Gospel nor what he
expecteth. The Gospel at its first Preaching is
glad tidings, and brings news first of what Christ
hath done for Men, and next, of what he will
turther do.

Object. But it is not for Dying [for me in parti-
culiar] that I am first obliged to love Christ
but for paying a sufficient price.

Arg. 1. If by [For me in particular] you
mean [more for me then others| I grant it:
But it is for dying and satisfying for fallen Man-
kind in general, of whom I am a Member. 2. I
have shewed that according to this New Doctrin,
Christs Death is not sufficient to pardon all, if
they did repent; nor formally a sufficient price
but only materially or Aptitudinally, sufficient
to have been a price. Now that this can engage
any to love or thankfulness is past my reach to
apprehend: For it is not a benefit, (to such as
for whom it was no price.) If 100 Men lie in
Prison for debt, and one shall pay as much for
the debt and discharge often of them as was suf-
ficient to have satisfied for the debts of them all,
and yet would not pay it for them, but rather
give it superfluously then that they should have any
benefit by it, how doth this oblige these Pri-
soners to love and thankfulness to this Man? At
least, not as any Redeemer or Friend of theirs?
Rather they will think him envious and an Ene-
my to them, that would rather castaway his Mo-

ny
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ny (Giving for one that which was sufficient for
all) then they should have any benefit by it.

Object. But it is not for his Death, that Men
are bound at first to love Christ and be thankful,
but for the free and general offer of himself and
his benefits to them in the Gospel.

Ans. 1. The negative is wicked and Unchri-
stian 2. The part affirmed is a comradiction
to their denial of Universal satisfaction. For
Christ is offered to Men as their Redeemer only.
And the Word [Redeemer] signifies 1. One
that hath paid a price for them already 2. One
that will recover them by the effectual convey-
ance of his benefits, if they accept his offer.
And the later always implies the former: The
effect cannot be without its cause. He is no
Redeemer to them for whom he suffered not.
And he cannot be a Redeemer to them by Pardon
and Salvation, for whom he hath not been al-
ready a Redeemer by satisfaction. And he doth
not offer to satisfie for them de futuro, anew,
and therefore the offer certainly proves a gene-
ral satisfaction, as is shewed before, 3. And if
Christ offer himself to any Men, as their Re-
deemer whom he never did Redeem, no nor
can Redeem by Remission and Salvation, because
he hath not first Redeemed them by price and
satisfaction, charging the refusal upon them to
their deep damnation, doth this oblige Men to
love and gratitude? If he procure by his Death no
possibility of their Salvarion, but induce a ne-
cessity of their deep condemnation? If he offer
them the benefits of a death never suffered for

them
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them, (that is effects without their cause) and
which he cannot give them, and destroy them
for not receiving them; Is this all the obliga-
tion?

Object. But it is the Law of God that obligeth them
to love and gratitude: And therefore they are
obliged, though Christ be none of their Redeemer,
and though his Death were not a benefit to
them.

Ans. 1. These are duties that result ex natura
rei, viz. boni oblati, & beneficii collati, and so from
the Law of nature, and not from a meer posi-
tive Law. Love and gratitude are not ceremo-
nies, and therefore where the nature of the
thing obligeth not, there is no obligation. 2.
There must he an objective cause of love and
gratitude, as well as an efficient, and exemplary
cause; And therefore our Question is only of the
objective cause. God doth not alter the nature
of love and gratitude by commanding them; He
doth not command love that hath not good for
its object (for there is no such thing in rerum na-
tura) nor doth he command a gratitude that is
not for a benefit.

Object. But it is unknown to them whether Christ
died for them or not, For ought they know he
did, And therefore they are bound to love and
gratitude.

Ans. 1. An unknown benefit bindeth not to
love and thankfulness. 2. It is Real favours and
not feigned, that Christ obligeth Men by: As it

1S
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is real love and thanks and not feigned that he ex-
pecteth from them. 3. Else that common love
and thankfulness which the Non-elect do give
Christ as their Redeemer, would be a mistake.
4. And when their Eyes were opened in Hell,
they would repent that they loved Christ at
all, and were thankful to him at all, seeing they
would then discern it was upon a mistake, and
for a benefit that was never given them or for
them: Whereas contrarily they will be convinced
then of their Sin and folly in loving Christ no
more, and being no more thankful.

Yet further, that these Men are bound to love and
gratitude to Christ as their Redeemer, I will add
some more Scripture proof. 1. If the Non-elect are
not bound to love Christ for Redeeming them or
not dying for them, then the Elect are not bound to
it, till they know themselves to be Elect; But
the consequent is false, therefore so is the Ante-
cedent. He that dare say, No Man in the World
i1s bound to love Christ and be thankful to him
for dying for him, till he know he is Elect (That
is, have assurance of Salvation which so so few at-
tain to at all, or at least so many Christians want)
Dare say that which I dare not, Rom. 5. 8, But
God commended his love to us, in that while we were
yet sinners Christ died for us. Joh. 3. 16. God so
loved the World, that he gave his only begotten Son,
that whosoever, &c. 1. If Gods love to the World
and Sinners before Conversion, in his Redeeming
them by Christ, be propounded to the considera-
tion of unconverted Sinners, then it is to manifest
that they owe him love again and thankfulness
for i1t: But the Antecedent 1s true, therefore
so 1s the consequent.

These
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These Texts and many other do propound the
consideration of Gods love, in Redeeming them,
to Men before Conversion (as might abundant-
ly be proved) and that must need intimate
their duty of love and gracitude, or else the Law
of nature is abrogated, which bindeth us to re-
turn love and thankfulness for love and benefits.
2. Let me add one other Argument for the
Minor (viz. that the Elect are bound to love
and gratitude to Christ as their Redeemer, be-
fore they know themselves to be Elect) and
it is such a one, as I think, makes the case so
clear, that it will be hard for the most prejudi-
diced not to discern it, if they will consider it.

It the Elect are not bound to love and grati-
tude for Christs Redeeming them, before they
know themselves to be Elect, then they are
never bound to it at all, (and so never ought
to perform it) But the consequcnt is intollera-
ble, Ergo, &e.

The consequence is proved thus. They can
not know themselves to be elect (unless by ex-
traordinary Revelation) till they first know
their love and gratitude to Christ for Redeem-
ing them; Therefore if they are not bound to
love and gratitude before they know themselves
Elect, then they are never bound to it. The
reason of the consequence is, that the same thing
cannot be. [Before] and [Not before| before
their knowledg of Election, and not, before it. If
it most go before the knowledg of Election, then
they were obliged to it before (for that we are
not obliged to, is no duty and that which is no
duty, is no Mark of Election:) but it must go be-
fore, Ergo, &e.

The
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The Antecedent is proved thus, There is no
other sign without this love and gratitude which
is sufficient to discover a Man to be Elect;
Therefore no Man can know himself to be elect
(by ordinary means) without the knowledg
of these.

Two things will be replied, to this. 1. That
Faith is before love and gratitude, and a suffici-
ent, sign. 2. That it may be known without
signs by the Testimony of the Spirit.

To these in order. And 1. For Faith, as it
in the will and is the acceptance of an offered
Christ, is the same thing with love, as love is in
the rational appetite, as I have elsewhere fully
proved; & Aquinas oft expresseth this love to
be but velle bonum. 2. It love be distinct (as it is
exercised on the same object, for else there’s
no question of it) Yet it is certain that it is con-
comitant, and doth not in one moment of time
come after Faith: Much less so long as that a
Man must first by reflection discern his Faith be-
fore he be obliged to love. 3. Faith is no true
Faith that is not accompanied with love, and
a false faith can be no true sign of Election, as
1s said before. The Acts of Justifying Faith in
the Will are principally these two. 1. To ac-
cept of Christ as he is offered; Now he is offer-
ed as a Redeemer, i.e. 1. As one that for the
time past hath paid the price of our Redempti-
on. 2. And for the time to come will give us
the benefits of it, on his own terms, Now
Christ cannot be saved as a Redeemer, with-
out respect to both. He that receiveth him to
pardon and save him any other way then by the
price of his Blood already shed, doth not receive

him
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him as he is offered, not as the Redeemer; And
if it be necessary that he must be received in re-
spect to what he hath done for us, as well as
what he will do, then it is as necessary that he be
loving and thankfully received. For as bonum re-
cipitur volendo, which 1s our love; and cannot
possibly be received qud bonum, but lovingly; so
bonum preteritum is the object of this Amor Grati-
tudnis, (The benefit may remain, but the act of
the benefactor is past) as bonum futuram is the
object of Amor Concupiscentice, & Bonum Presens,
of Amor Complascentie. So that no Man living
can know that he hath received Christ as a Re-
deemer, if he do not know that he hath lovingly
and thankfully received him. And no Man can
know the good that Christ will do for the future,
nor receive it, without knowing the good that
he hath done is his Sacrifice for the time past,
and thankfully acknowledging it. 2. After ac-
ceptance of an offered Christ, the next Act, is
affiance (which most Divines make the Princi-
pal, and some the only justifying Act) And this
presopposing the loving consent, acceptance, the
VVelle, before mentioned, I do not need to prove,
that affiance is no certain Mark of Election,
without love; Nay moreover, as it presuppos-
eth love, so it containeth love in its own na-
ture; as every Act of the will toward goodness,
must needs do, I rest on Christ as one to do
me good for the future by virtue of his ransome
already paid; and so here is still the double
good, past and present, which affiance doth res-
pect, or else it is not in Christ as Redeemer that
we have affiance. 3. The like I might easily shew
in respect of desire after Christ. An early Grace,
and
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and before which none finds a distinct certain
sign of his Election: Yet goodness is its object,
and love is in its nature; from whence we use the
term of Amor Concupiscentice.

Object. But you said before, that the Faith and
Love of Young Converts that hold not Universal
Satisfaction may be sincere, though not rightly
ordered, grounded or raised.

Answ. True, for if one should conceit that
Christ Dyed but for Englishmen, or for a very few
at least, and that he is one of those few, he might
truly love Christ for dying for him; though yet
be grounded his apprehension amiss of his inte-
rest in Christ. But still here is no certainty of
Faith, without certainty of Love: Nor certain-
ty or any knowledge of Election. without the
knowledge of both Faith and Love.

Object. Then a Socinian can have no certainty
of Election: For he that believeth not Christs
Satisfaction can have no Love or Thankfulness

for it.

Answ. No wonder if he have no certainty of
Election, who can have no grounded hope of
Salvation. If it be not only some circum-
stances; or Terms or Law-notions; but the
substance of this Doctrine, which any Man shall
deny, viz. That Christ hath taken away Sin by
the Sacrifice of himself, and having made Purga-
tion of our sins, is ascended. &c. And hath by one
Sacrifice perfected for ever them that are sanctified,
and become a Curse for us, to free us from the Curse,

and
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and so hath taken away the Sins of the World (quoad
pretium,) And hath born our transgressions, that we
might be healed by his stripes, and hath dyed for us,
the just for the unjust, so that now we must be justified
by his blood: 1 say, he that be;ieveth not this, I
think is no Christian. See 1 Cor. s5.7. Heb.
9. 26. and 10. 1, 2. &¢. and 1. 3. and 10. 14.
Gal. 3. 13. Isa. s3. 4, s. John 1. 29. 1 Pet.
3.18. Eph. 1. 17. Rom. 3. 25. and 5. 9. Col.
1. 20. Heb. 9. 22. and 13. 12. 1 Pet. TI.
2. 19.

I know nothing more of moment that can be
here objected and therefore will go to the next
Reply.

2. Which was, that men may know their
Election by the Testimony of the spirit.

To which I answer.

1. The Spirit sheweth to as the things gi-
ven of God, of which Love to Christ is a prin-
cipal.

2. The Spirit witnesseth our Election medi-
ately and not immediately (that I know of.)
1. By giving those graces that will prove it, and
do flow from it. 2. By exciting them. 3. By
illuminating us to see them, and try by them.
4. Filling the Soul with those sweet affections,
which are a kind of tast of the Love of God:
But all affections are raised mediante intellectu,
and therefore, knowledge goes before them.
Who can know that he rejoyceth Spiritually,
and that his Joy is a fruit of Election, that know-
eth not why he rejoiceth.

3. However, it is desperate Doctrine to teach
poor Christians, that they have no ground to

Love
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Love or Thank Christ for Redeeming them, till
the Spirit have without any figns revealed their
Election to them (which I think it never
doth.

Lastly, The Spirit witnesseth with our Spi-
rit: Now our Spirit witnesseth only from evi-
dence that we are Gods Children, and not with-
out; and therefore whether the Spirit be a con-
curring witness in the same Testimony, or its
Testimony be a concomitant Testimony, di-
stinct from though conjunct with that of our
Conscience, (I think the former) yet alls
one to the point in hand, seeing they witness
together.

So much for the Minor, viz. that the Elect
are bound to love and thankfulness for Redempti-
on before they know themselves Elect. Now for
the consequence of the Major, it it clear from
what 1s said, that the Elect could not be bound
to this, except the Non-Elect are also: Because
(as 1s proved) no Man can know whether
he be Elect or not, before he know himself so
much as obliged to love and gratitude for Re-
demption. For Elect and Non-Elect are not to
to be discerned till Faith and love do put a dif-
ference. And therefore, methinks, I may con-
dudt confidently, that the Non-Elect are bound
to Jove and thankfulness for Redemption, or sa-
tisfaction, and therefore they are redcemed or sa-
tistyed for.

If any shall make the common objection, viz.
The Non-elect, or the Elect not yet converted
are bound to love and gratitude to Christ for sa-
tisfying for all that will believe I have answer-
ed this, oft already.

M 2 1. The



164 RICHARD BAXTER—UNIVERSAL REDEMPTION

164

1. The Doctrine which I oppose is that
Christ hath not only died for Men if they will
believe, but died only for the Elect that they
might believe; so that it is determined by name
for whom he Died, and the rest he Died not for
at all; and therefore his Dying for another, is
not that which obligeth a man to Thankfulness:
And their Ignorance that they are excluded, I
have shewed, can add no obligation.

2. Mens believing will not cause Christ to
Die for them, nor is it a condition of it, as if
Christ would Die for Men if they will believe;
Believing presupposeth Christs Dying for us,
and what then can be their meaning that say
Christ Died and Satisfied for all men if they will
Believe? When they say absolutely withal, that
he Died not for all at all, but only for the Elect,
that they might believe. Will they say that be
Died for the Non-elect, if they will believe?
Then either they must mean that he underwent
the Penalty, and left it undetermined quorum loco,
in whose stead and for whose sins it should be,
till their believing determine it: But 1. This is
as much denyed by those whom I oppose, as by
me. 2. And it is a contradiction, For it is
Essential to Punishment to be propter peccatum;
that Relation i1s its formal Nato~ as it differs
from Affliction in general; And therefore Christ
suffered no Punishment, if it were not determi-
nately for Sin: And the meritorious cause is con-
sidered as before the effect, and not after it; or
else if they speak of [Believing] not as any
condition on mans part, but a Divinely-infused
Character of those for whom Christ Died, then
the sence of their words is but this [Christ Di-

ed
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ed for the Non-elect, if they be Elect] or
[Christ satisfied for all men, if all men be Elect]
or [Christ Died in stead of all, if he will give
Faith to all.] And who sees not that these words
are a plain Negation, and all one with these
[Christ satistied not for all] g. d. [I leave in
my Will such a Legacy to Titus, if Titus be not

Titus, but Sempronius] what Lawyer knows not
that is a denyal, or an illusory nothing! And
how then can this bind men to Love and Gra-
titude.

I[f I could bethink me of any other con-
siderable Objection I would answer it: But [
cannot.

Furthermore for the Antecedency of the obli-
gation to love, mark how Christ maketh it a con-
dition to his own Love and his fathers (as in a
greater degree, and as manifested) Joh. 14. 21.
He that loveth me shall be loved of my Father, and 1
will love him, and will manifest my self to him.
Christ Loveth Men before they Love, as he is
Dominus Absolutus and a free Benefactor, (and as
a Natural Lover of his own Workmanship)
But he loveth man after his Faith and Love to
him as Rector per Leges, as putting on the resem-
blance of goodness, and justice in civil Sense,
and as he now Hands in that Relation to them,
in which he is by his own Law, as it were oblig-
ed to do them good: Note this difference of
Christs love, Prov. 8. 17. I love those that love
me, and those that seek me early shall find me. So
ver. 21, Luke 7. 47. Many sins are forgiven, for
she loved much. It it be meant [therefore she
loved much] yet it would not make against
this.

M 3 From
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From John 3. 19. I argue thus. If men are
condemned for loving darkness rather than Light,
(and Christ is this Light) then they were obliged
to love Christ the Light. But, &e. Ergo, &c.

And I have shewed it is as Redeemer that he
must be loved: For to Love Christ as an excellent
Prophet only, that a Turk may do, for Mahomet
so confesseth him to be, Mat. 10. 37. It is Christs
condition propounded to all, That if they love not
him better than Father, Mother, House, Land or
Life they cannot be his Disciples; So that those
that are not yet his Disciples, are obliged at
once to love him above all, and become his
Disciples. 1 Cor. 16. 22. If any man love not
the Lord Jesus Christ let him be Anathema,
Maran-atha.

And then more specially for Gratitude (be-
cause | have hitherto insisted on the other species
Love) there are many Parables in the Gospel
that shew that wicked men are condemned for in
gratitude to cheir Redeemer, Mat. 21. 37, 40. &ec.
Christ convinceth his Auditors, that those un-
thankful Husband-men, that refused to pay the
Fruits, and killed the Son that was sent to them;
(he was sent to be entertained as Redeemer)
would deservedly be destroyed with a miserable
destruction, and the Vineyard let out to others,
i.e. that the Kingdom of God should be taken
from them and given to a Nation bringing forth
the Fruits thereof. And what is that Kingdom
(here meant) but the Gospel? The proclaiming
and offer of Christ as Redeemer, and of mercy
in and with him? Mat. 22. 8. It is unthankful
refusal of the feast prepared, when all things were
ready? and they invited which was the unworthi-

ness
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ness that there is mentioned, which shut out those
Guests, Mat. 18. 32. Undlankfulness is intima-
mated as part of the Sin of that wicked Servant.
who took his fellow Servant by the throat for
100. Pence, when himself had been forgiven
1oooo0 Talents: [I forgave thee all the debt] sig-
nifieth such a mercy as Man may have that per-
ish (as is plain verse 34, 3s5.) and yet certainly
presupposeth Christs dying for them, and oblig-
eth them to thankfulness: If any ask the sense of
the Text, I shall give it after by it self more fitly.

Let me therefore conclude thus. That Doctrin
which subverteth a very great part of Religion
is not of God: But so doth this which denieth
Universal satisfaction: Therefore it is not of
God, The Minor is proved from what is said:
It destroyeth the ground of all Mens first love to
Christ for Redeeming them: It justifieth all the
Non-Elect in their ingratitude and not loving
Christ as their Redeemer: Besides what was said
before of its destroying the use of repentance and
all Means, But we shall recollect more of these
consequences in the end, and shew you more fully
the face of the Doctrin which I dispute against.

[ have proved that all Men that bear the Gospel,
owe Christ love and thankfulness for Redeem-
ing them by dying for them. I should next shew
that all Men in the World do owe God love and
thankfulness for those mercies which are the ef-
fects of Christs satisfaction: But especially those
within the Church who have in the New Cove-
nant made over to them a conditional re-
mission of their Sins, and adoption and ever-
lasting life, viz. If they will accept Christ
with his benefits: Those that are sanctified with

My the
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the Blood of the Covenant, and are made par-
takers of the Holy Ghost and were escaped from
the pollutions of the World through the know-
ledg of our Lord aod Saviour Jesus Christ, and
and have called the good word of God and the
Powers of the World to come, &c. Certainly
there have received the fruits of Christs satis-
faction for which they were bound to be thank-
ful. But of those more particularly in their
place.

Arg. 14th. Acertitudine fidei, & possibilitate recte
credendi.

If Christ hath not satisfied for the Sins of all,
then no Man hath a sufficient ground for his first
justifying Faith: (All Men are left at an utter
uncomfortable uncertainty whether they may
believe to Justification or not) But the conse-
quent 1is false: Therefore so is the Antece-
dent.

That which is said before doth shew so much
of the grounds of this Argument, that I shall be
the shorter in it now. All the doubt is of the
consequence of the Major, and to clear that, I
suppose 1t is granted that all firm, sufficient
Faith for justification, must not only have a com-
mand to warrant it, but also a fit object about
which it must be exercised, God commandeth
no Man to believe a falshood to make it become
true by believing it, nor to trust to a person or
promise that is not to be, trusted, as being nor on-
ly tallible, but certainly will deceive. As for the
Act of affiance or recumbency, commonly called
the justifying Act, no Man can, groundedly or

comfortably
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comfortably rest on Christ for justification by his
Blood, who doth not first know that his Blood
was shed for him, and hath satisfied for him:
Else he must rest on that which he knows not to
be sufficient for him to rest upon: For it hath
been proved that Christs death is not sufficient
to justifie any for whom it was not suffered,
though they should believe. He suffered nor su-
perfluously, as I have shewed: Take the con-
fession of a Divine that for fear of Arminianism
joyned Hands with the Antimonians, Maccovius
colleg. disp. de justif. disp. 5. §. 22. quoad substantiam
pene nihil plus perpessus est Christus quam per legem de-
babatur: Neq; enim vel. Amor Patris, vel etiam justi-
tia permittere potuit, plura ut filio imponerentur, quam
qua illi necessario tanquam sponsori sezenda erant,;
Quoad circumstantias autem, patientis personam,
petiendi causam, passionis efficaciam pluaquam sufficiens
satisfactio Christi. Neque enim lex requirebat ut Deus
moreretur, neque ut sine peccato proprio quis moreretur,
neque mors talis que suffecisset pro peccatis totius mundi,
sive pro omnibus & singulis hominibus. Here he con-
fesseth that Christ suffered no more than was due
by Law, and than was necessary for him to suffer
as Sponsor: And yet that his Death was suffici-
ent for the Sins of all the Wor;d, even for all
Men and every Man. And if so, then either he
suffered as Sponsor for all: Or else circumstances
did make that Death sufficient for all, which yet
quoad substantid pene (as he calls it) had none
of that which the Law required, and was neces-
sary for the Sponsor to undergo. And thus I think
(with that added which is said before) it is evi-
dent that none have ground to rest on Christs
Blood to justifie them, or on Christ to justifie
them
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them by his Blood, till they know that his Blood
was shed for them seeing it is sufficient for no
more. But no Man before justifying Faith knows
that Christs Blood was shed for him any more
then for others that shall never be justifed by
it, therefore no Man hath ground thus to be-
lieve. And for the intellectual Act of Faith,
if it be that which Maccovius saith it is ibid. disput.
3. §. 17. Fides in Christum que requiritur a nobis ad
nostri justificationem est, ut credamus pro redemptio-
nem & sanguinem nos justificari & salvari, then
most Men are bound to believe an untruth, if
they are bound to believe to justification. If
it be said that, 1t ??2?2?? believe that Christs Death
is sufficient to pardon him if he believe, I answer
that no Man can truly believe that neither, but
he that first knows that he died for him, which
none can do but he that knows that he died for
all. T marvail how such Divines (as Twiss and
Maccovius who hold the main Antimonian Prin-
ciples) who say that Faith justifieth only as we
are ascertained, or receive the knowledg of justi-
fication already past at Christs death, can tell
how to Salve this. How can they choose but
say, that either God doth not command all where
the Gospel comes to believe to justification, or
else, that he commands most Men to believe a
falshood: Or else, that all Men are justified by
Christs death.

Let me add here (for I will not make another
Argument of it, being built on the same grounds
with the former) that if Christ died not for all,
then not only all Men at their first invitation,
but even all true believers whenever they loose
the fight of their evidences, that is, of their

own
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own Faith and other Graces, have no ground
left them to renew an Act of justifying Faith, nor
to cast their Souls with any confidence on Christ:
For as long as he knows not himself to be Elect
and a true believer, he cannot tell whether,
Christ died for him, and consequently he knows
not whether he may rest on him as a sufficient Re-
deemer, as nor knowing whether he satisfied
for him or not. If any say, he must believe that
he may know, I answer 1. It must be a revealed
truth before it is believed. 2. Believing will not
make it true, if it were not true before. We
are not to believe that Christ may die for us,
but to believe that he did die for us. Hear Mac-
covius his confession of that also, Ibid disp. 9. §.
16. At toto cwlo errat Hereticus (Socinus) Ne-
que enim fidem requiri ad hoc dicimus, ut pro nobis sa-
tisfiat; sed ut pro fidem satisfactio ista Christis qua perac
to est ante fidem nobis innotescat (so that when God
commandeth Men to believe, he commandeth
them to take knowledg of Christs satisfaction for
them before made: And surely men cannot know
that which 1s not true, unless it be to know it
to be false.) And thus it seems plain to me that
many, if not most true believers will be left
without any sufficient ground to believe, through
a great part of their lives. For I think, assurance
1s not so common a thing as some imagine, nor
so constant with them that have it: Though Mac-
covius saith (as one Error draws on another) Ibid.
disp. 9. §. 11. Respondeo, (salvo aliorum judicio) ne-
gando sensum illum (qui in nobis oritur ex agnitione
nostre lIustificationis) aliquando tolli penitus in homi-
ne: Our Divines that teach poor Souls to use their
Faith of Adherence when they want evidence,

do
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do go another way to work; and suppose an Uni-
versal promise and before that an Universal satis-
faction: Or else Adherence without evidence hath
no sufficient object or ground, and then farewel
the Christians most constant stay.

Arg. 15. Ab ordine credendi perverso.

If Christ satisfied not for all, then the know-
ledg or assurance that we have justifying Faith
must go before justifying Faith: But that is im-
possible as being a contradiction, Ergo, &c.

The reason of the consequence is plain in what
was said on the last argument. For no Man can
believe to justification, but by believing that
Christ 1s a sufficient Redeemer, and hath made
sufficient satisfaction for his Sins, and by accept-
ing him as offered to apply the fruits of that sa-
tisfaction to us, and by resting on him for those
fruits. Now all this hath no ground till a Man
knows that Christ hath already died and satisfied
for him: And that cannot be known (if Christ
died not for all) till Men first kn